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(i) 
FOREWORD - 1 


I have no doubt in saying that it is an uphill task to collect 
the vestiges of the unrecorded sources of metaphysics of 
an indigenous society like the ancient Anal society. 
However, the author has researched, compiled and 
brought out a book of first of its kind ever. The author in 
his present work, with the help of folklore, folktale, legend 
and folksongs, has proved the existence of Creator, 
Creations, and Destroyer in the earliest epoch of 
humankind. That Creator God was conceptualized through 
His benevolent actions like creative, preventive and 
redemptive actions, and Destroyer Satan, through its 
malevolent actions like homicide. The author has arrayed 
in this book the ethical values and practices embedded in 
the ideas and beliefs of the indigenous pare patrents of 
today’s Anals, and the brief accounts of the advent of 
Christianity, act of repentance, and the centenary 
celebrations in the Anal Society. I am certain that this 
book will convey the indigenous theology, ideas and beliefs 
about what was right or wrong, and what was good and 
bad of the time past to the time future through the time 
present. 


I wish the author the very best in all his endeavors. 


December 7, 2021 Sd/- 


Phamhring Sengul 
President Anal Naga Tangpi 
(ANTA) 


(ii) 
FOREWORD - 2 


The book entitled “The Anal Indigenous Theology & The 
advent of Christianity” is well researched and documented. 
Digging the past history of Anal Pakan and bringing out 
the Theological concepts is not an easy task, more so 
when written records are absent. The researcher must 
have travelled the length and breadth of Kankhu pam 
(Land of the Pakans) to put all those belief systems into a 
book form, for which the work is highly commendable. 


The Anal Pakans as described in the book have a belief in 
the Benevolent Supreme Being somewhere up there. While 
they also believe in some spirits that rule portions and 
parts of land or region. It is these spirits that the Anals of 
the past appease to. The Anal Pakans for a record, do not 
worship God in any form, be it stone, huge tree or idols. 


Drawing out this belief system of the past and putting it 
into the Anal Tribal Theology or indigenous Theology into 
book form surely is a_ platform for generations to 
appreciate and learn the belief system of fore parents and 
for future researchers. I would recommend this book to be 
read by all to enhance the knowhow of the Anal Pakans. 


Sd/- 

Rev. Huten Wilson 
President, 

Anal Christian Forum. 


(iii) 
FOREWORD - 3 


Writing a book on “The Anal Indigenous Theology 
and Advent of Christianity” is an arduous and challenging 
job taken by the Researcher. It needs great and relentless 
effort to collect the information from the primary sources 
and compiled in book form. The book may be treated as 
the friend, philosopher and guide for the Anal Scholars in 
particular and the society in general. Man in prehistoric 
times had no written records to dig out the past history of 
a society. However the oral traditions like folklores and 
folksongs play an important source of information to depict 
the culture of the prehistoric times. The author has 
adequately noted out the cultural traditions of the Anal 
community before embracing Christianity and after the 
advent of Christianity through these oral traditions. 


The book has been well written to satisfy the needs 
of the society and the scholars. Every essential cultural 
aspect of the Anal community has been clearly discussed 
by the author. I am delighted to commend the author for 
accomplishing such a valuable book for the welfare of the 
society at large. I do hope and pray that this book will be 
of immense help to all the present and the generations to 
come. 


December 20, 2021 Sd/- 
(Dr. L. Khiloni) 
President 
Anal Scholars & Writers Forum 
(ASWF) 


(iv) 
PREFACE. 


This is the preface to my book, “The Anal Indigenous 
Theology & Advent of Christianity”. I have tried my best to 
cover aspects of the important indigenous theological 
concept of the fore parents of the present day Anal 
Christians. 


The present work of mine is divided into Nine Chapters, 
vide table of contents, in order to encompass a brief 
account of the Anals, their indigenous theological concept 
according to the Pakanism, and their embracement of 
Christianity. 


I acknowledge my indebtedness to the resource persons 
mentioned below for my _ consultation with them in 
materializing my present work:- 


O1. (L) Bs. Chokhel Anal, an ordained Village Priest of 
Lanphou Charu Village before his conversion’ to 
Christianity, and a trained Pastor under South East 
Manipur Baptist Association after his conversion to 
Christianity. 


O2. (L) Ts. Crownsing Anal, a retired Manager, State Bank 
of India, former Chairman of Anal Literature Committee, 
Shillong, and former Vice President of Anal Literature 
Society, Manipur. 


O03. Ms. Bd. Maria Anal, Asst Prof, United College, 
Lambung, Chandel, & Honorary Secretary, Human 
Resources & Youth Affairs, Anal Naga Tangpi. 


04. (L) L. Thumthung Anal, Pdt retired, Ex-Chief of 
Chandel Christian Village, Chandel District, Manipur, and 
Ex-Chairman of Anal Literature Committee. 


(v) 


O05. Ex-Nb/Sub Kt. Mote Mono Anal®*, Former Chief of 
Toupokpi Village, and of Panchai Village, both Chandel 
District, Manipur. 


06. Ex-Sep HT Pasing Anal, former Chief of Panchai 
Village, Chandel District, Manipur. 


O07. Mr. Seltun Thungno Anal, Thangbung Minou Village, 
Chandel District, Manipur. 


O08. Rev. Bs. Thurnung Anal, Executive Secretary, 
Evangelical United Church, Chandel District, Manipur, 
Former President, Anal Christian Forum, Chandel District, 
Manipur. 


O9. Mrs. Kl. Khuwngtun Anal, Retd School Mother, 
Abungnikhu village, Chandel District, Manipur. 


10. Mr. Nula Wolhring Anal, Retd AO Agri., Secy Analno, 
Secy Anal Literature Society, Chief of Antangchang village, 
Chandel District, Manipur. 


11. Mr. Ch. Ruwngam Anal, Retd Headmaster, Oklu 
Primary School, Chandel District, Manipur. 


12. Rev.Rt. Imanuel Anal, District Treasurer United 
Pentecostal Church., Former Gen Secy, Anal Christian 
Forum, Chandel District, Manipur. 


13. Mr. St. Luckson Anal, the Convenor of the Anal 
Repentance Day Celebration, Chandel Christian Village, 
Chandel District, Manipur, Convener of Gospel Friends, 
Chandel, Manipur. 


14. Mr. Rd. Ngamdar Anal, Active member of Dalchol 
Baptist Church, Chandel District, Manipur. 


(vi) 
15. Mr. Hb. Hmunkhel Anal, Asst Prof, United College, 
Lambung, Chandel District, Manipur. 


16. Mr. Hb. Laban Anal, Church Clerk of Warkhu Baptist 
Church,Chandel District, Manipur. 


17. Rev. Whng. Nohrin Anal, Gen Secy Apostolic 
Association, Gen Secy Anal Christian Forum. 


18. Rev. Ht.Willson Anal, Executive Secy, Anal Naga 
Baptist Association & President Anal Christian Forum. 


19. Mr. KI. Warson Anal, Principal of Govt Maha Union 
Higher Secondary School, & President of Anal Catholic 
Union. 


20. Mr. Wng. Ngamlun Anal, Former Accountant Manipur 
Section of SDA, Former Treasurer Manipur Section of SDA, 
Former Treasurer North East Union. 


21. Ms. RI.Sharon Anal, Youth Gospel Minister, WME, 
Manipur. 


22. Mr. Bs. Augustine Anal, Lecturer, Maha Union Govt 
Higher Secondary School, Chandel, Manipur. 


August 2021 Author 


(vii) 
INTRODUCTION. 


This is an introduction to my book entitled “THE 
ANAL INDIGENOUS THEOLOGY AND THE ADVENT OF 
CHRISTIANITY”. 


In this work of mine, it is attempted to explain the Anal 
indigenous theological concept according to the Pakanpano 
meaning Pakanism which was the primal religion of the 
Pakans, the ancestors of the Anals. That the Anals, the 
decedents of the erstwhile Pakans, since the earliest 
epoch of humankind to the advent of Christianity, had 
been following a primal religion of their own which they 
called Pakanpano meaning Pakanism. 


Pakanism was the jurisprudence for the Pakans that it 
encompassed theology — trinity, trichotomy, creation, 
annihilation, redemption, incarnation, benevolent spirit, 
malevolent spirit, culture, tradition, way of worship, code 
of conduct for individual and society, life after death, etc. 
etc. 


01. Problem Area. 


Now, the Anals have embraced Christianity and they live in 
the Anal Christian society by following Christian way of life 
at the most. Since the advent of Christianity, the Anals 
have become educated and are interacting with the 
outside world. However, the following problem areas have 
arisen:- 


On the one hand, their school of thought, standard of 
living, life style, occupation, etc., have developed to the 
extent of belittling their indigenous social, cultural and 
traditional values and they have even downplayed their 
mother tongue in the name of contemporary development. 
As such, the Anal society suffers the diminishing ethnic 
identity in the contemporary world. 


(viii) 


On the other hand, some of the Anals are backsliding to 
the principle of Pakanism where there is a room for 
accommodating any person deviating from the Christian 
way of life. For instance, practice of bigamy is not 
permissible in the Christian society but the Pakanism is 
silent on this matter. Therefore, some of the Anal 
Christians practice bigamy and live in the Anal society 
without any social problem. And also some of the Anals 
are in the habit of drinking alcohol and taking drugs 
thereby degrading their lifestyle which affects the Anal 
Christian society. 


O02. Purpose of Study. 


The purpose of study in this work of mine is to 
comprehend the nature of God (Asapavan) according to 
Pakanism and that of the Christian faith in order to 
enhance the understanding of God and His activities 
towards the humankind. 


03. Scope of Study and Limitation. 


The scope of study on this work of mine is to increase 
knowledge of God for the development of understanding 
in relation to God and man. 


The limitation of this study is within the concept of the 
Anal indigenous theology for the better understanding of 
the nature of God and His activities conceptualized by the 
ancestors of the Anals. 


04. Methodology and tools of Study. 


In this study, as it is first of its kind, primary sources such 
as folklore, folk songs, culture and tradition handed down 
to this generation by words of mouth are adopted as 
methodology and tools. In other words, this work of mine 
is the first ever account put into written 


(ix) 
form about the Anal indigenous theology. As such, there is 


nothing recorded account for consultation except verbal 
narration by the orators of the present day Anals. 


05. Structure of Study. 
The study will be categorized into 9 Chapters as under: - 


The first chapter will introduce the Anals whose indigenous 
theology is being discussed. 


In the second chapter, the study will array the essence of 
the Anal indigenous theological concept. 


The third chapter will attempt to lay out the Anal 
indigenous theological concept of spirit. 

The fourth chapter will focus on the Anal indigenous 
theological concept of Trinity. 


The fifth chapter will discuss the Anal _ indigenous 
theological concept of Trichotomy. 


The sixth chapter will discuss the indigenous places of 
worship. 


The seventh chapter will deal in the Anal indigenous way 
of worship. 


The eighth chapter will deal in the advent of Christianity in 
the Anal society. 


The ninth chapter will give the conclusion of my work. 
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CHAPTER - O1 

A BRIEF INTRODUCTION TO THE ANAL SOCIETY. 
01. Introduction to the Anals. 


The Anals are the people who belong to the Anal tribe of 
Naga. The term Anal is pronounced as /ena:|/ by the 
native speakers. According to Mr. Bs. Chokhel Anal, Anal 
is one of the offshoot tribes of the Pakan tribe. 


“Anal” is one of the scheduled tribes of Manipur, India, 
vide The Constitution (Scheduled Tribes) Order, 1950 
(PART III. — Rules and Orders under the Constitution) 
PART X. — Manipur, and as amended vide the scheduled 
Caste and Scheduled Tribe Orders (Amendment) Act 
1976. 


01.01. Habitat. 

Chandel District, Manipur State, India, and the Sagaing 
Sub-Division of Myanmar Country, have been the native 
habitats of the Anals. 

01.02. Land Schedule of Manipur. 


The land schedule of Manipur, the State in which the 
Anals are settled, is as under:- 


To the East - Myanmar 
To the West —- Assam 
To the North —- Nagaland 


To the South-East - Myanmar 
To the South-West - Mizoram. 


02 A brief Introduction to the Anal Society. 
01.03. India Map indicating Manipur. 


Their habitat (i.e., Manipur State) is indicated in the 
following India Map:- 
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01.04. Land Schedule of Chandel District. 


The land schedule of Chandel District, the District in 

which the Anals are Bete iS aS uinder:- 

To the East : Myanmar Country 

To the West - Churachandpur District 

To the North-East : Tengnoupal District 

To the North-West = Kakching District 

To the South - Myanmar Country 

GPS Coordinates : Latitude:24.1827°N 
Longitude:94.1514°E 
Source: Internet. 

Area : 3,313 KM’. Source: Internet. 
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01.05. Manipur Map indicating Chandel District. 


Chandel District is indicated in the following Manipur 
Map:- 
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Habitat of 


Mizoram the Anals 


The Anals live in the Chandel District of Manipur in 
North-East India, which is Surrounded by 
the Tengnoupal District to the North-East, Kakching 
District to the North-West, Churachandpur District to the 
West, and Myanmar Country to the East and South. 
Some Anal Diasporas live in Pillangkata, Riboi District 
and Shillong, East Khasi Hills, Meghalaya. Some Anals 
are also settled in Myanmar. The area is very hilly, with 
thick jungles and many wild animals. 


04 A brief Introduction to the Anal Society. 


01.06. The Anal Population. 


According to the 2011 census, there are approximately 
23609 Anals in Manipur. (Source — Internet) 


Anal population as per the Touzi Books’ Records 
maintained at the Office of the SDO, Chandel, and that of 
SDO, Chakpikarong, Chandel District, Manipur, is 31028 
in the year 2021. (Source: Ms. Bd. Maria Anal, Asst Prof, 
United College, Lambung, Chandel, & Honorary Secy, 
Human Resources & Youth Affairs, Anal Naga Tangpi). 


01.07. The Pakans. 


It has been mentioned earlier that the Anals and 
the people of its kindred tribes are the offshoot of the 
Pakans. Due to complete absence of the written literature 
regarding the pre-historic Pakans, my _ introductory 
hypothesis is purely relying on the verbal narration of the 
elders of the Anals. The relevant accounts verbally 
narrated by Mr. Bs. Chokhel Anal®® is as quoted below:- 


“In the earliest epoch of mankind, there lived two 
different races namely, Pakan race and the Chamang 
race, in the territories namely Soomjowl, Tejowl, 
Dutejowl, and Hlungchojowl in succession. The Pakans 
were the normal humans who lived on cooked meal, 
whereas, the Chamangs were the abnormal giants who 
lived on raw meat. The Pakans fell prey to the 
Chamangs. So the Pakans carried out countered attack 
against the Chamangs in self-defense. However, inter 
marriage between these two racial groups occasionally 
took place. That the Chamang men were fond of 
marriage with the Pakan women because of their 
(Pakans’) beauty and generosity, whereas the Pakans did 
not agree to be married to the Chamang men. So the 
Chamangs married the Pakan women by capture. On 
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the contrary the Pakan men were not fond of marrying 
any Chamang women due to the cannibalism of the 
Chamangs. However, the Pakan men_ occasionally 
married the Chamang women under captivity as their 
second wives during war because the Pakans never 
killed women during war against the Chamangs, 
whereas the Chamangs used to kill the Pakans for meat 
irrespective of genders. So there was never ending war 
between the Pakans and the Chamangs. And in any 
case, intermarriage between them was never solemnized 
as a marriage of consent. 


The Pakan group and the Chamang group settled in 
separate territories very far from each other. The place 
where the Pakans settled was called Kankhupam 
meaning Abode of Pakans and that of the Chamangs was 
called Chamangpam meaning Abode of Cannibal”. 


01.08. Etymology of the Term “Pakan”. 


The Anals conceive the meaning of the term “Pakan” as 
cooked meal eater, sincere, kind hearted, honest, simple 
living, and peace lover, whereas they conceive the 
meaning of the term “Chamang” as raw meat eater, 
insincere, ferocious, dishonest, abnormal living, and 
aggressive. In the light of this conception, it can be 
believed that the terms “Pakan” and “Chamang” were 
coined after their respective feeding cultures and 
behaviors. And now, we are to trace out the probable 
words which could describe the feeding cultures of these 
two racial groups. It is also obvious that any single word 
cannot describe the entire cultures and behaviors of a 
community. So, their feeding cultures which are the 
most significant of any other behaviors are believed to 
have been taken into account in order to describe these 
two racial groups. 
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At this juncture, we can simply believe that the term 
“Pakan” is probably a portmanteau word blended from the 
Sanskrit words “Pakua annahari” meaning “cooked meal 
eater”. Similarly, the term “Chamang” is also believed to 
have been blended from the Indo-Aryan words “Kacha 
mangsohari” meaning “raw meat eater”. The probable 
process of the formation of these portmanteau words are 
illustrated below:- 


Srl | Primary | Portmanteau Process of blending 
No. words word 


(b) 


ie Pakan According to the method of 
word formation under the 
process of blending, the 
given primary words can 
be blended to form the 
term Pakan. That the first 
syllable i.e., “pak” of the 
first word, can be 
combined with the first 
syllable i.e., “an” of the 
second word, to form a 
new term “Pakan”. 

O2. Chamang Under the process 
mentioned above, it is also 
possible to blend the given 
two primary words. That 
the second syllable i.e., 
“cha” of the first word, and 
the first syllable’ i.e., 
“mang” of the second 
word, can be blended to 
form a new term 
“Chamang”. 


Pakua annahari 
(Cooked meal eater) 


Kacha mangsohari 
(Raw meat eater) 
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01.09. Offshoot Tribes of the Pakans. 


The offshoot tribes of the Pakans are as enumerated 


below:- 


Anal is the most populous tribe among 
the Pakan tribes namely Lamkang, 
Moyon, Monsang, Emo, Jangvi and 
Vahrang. It is a scheduled tribe of 
Manipur, India. 


It is now known as the Lamkang tribe. It 
is also a scheduled tribe of Manipur, 
India. 


It is now known as the Moyon tribe. It is 
also a scheduled tribe of Manipur, India. 


People of this tribe had been assimilated 
into the Anals, the Lamkangs, the 
Moyons and the Monsangs. 


People of this tribe had been assimilated 
into the Anals, the Lamkangs, the 
Moyons and the Monsangs. 


It is now known as the Monsang tribe. It 
is also a scheduled tribe of Manipur, 
India. 


It is believed that some people of this 
tribe had been assimilated into the 
Anals, the Lamkangs, the Moyons and 
the Monsangs whereas most of them had 
migrated from the vicinity of the Anals, 
the Lamkangs, the Moyons, and the 
Monsangs in time immemorial. 
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01.10. Division of the Anals. 


Mr. B.S. Chokhel Anal goes on narrating that after the 
social division of the Pakans into seven groups namely, 
Pakan (the parent tribe), Ashin (Lamkang), Bujuur 
(Moyon), Siirti (Monshang), Emo, Janghvi and Vahrang, 
the parent group Pakan or Anal again developed another 
social division which further led them into seven groups. 
as listed below in alphabetical order: - 


Khumbung 


Anal is now known as Anal 
Khullen. People of this group 
were the pare patrents of the 
present Anals of the _ Anal 
Khullen village, Anal Khunou 
village, Bero village and those 
migrated from these villages. 


Khumbung is now known as 
Khubung Khullen. People of this 
group were the pare patrents of 
the present Anals_ of the 
Khubung Khullen, Khubunng 
Khunou, and those migrated 
from these villages. 


This group of the Anals have 
deserted their village and 
assimilated with the Anals_ in 
other villages. 


People of this group were the 
pare patrents of the present 
Anals of the Lambung village 
and those migrated from this 
village. Lusa is now known as 
Lambung. 
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O5. 


Paleeng 


Ramsom 


Paleeng is now known as Dahli @ 
Maribung village. People of this group 
were the pare patrents of the present 
Anals of the Dahli @ Maribung village 
and those migrated from this village. 


Ramsom is now known as _ Lanphou. 
People of this group were the pare 
patrents of the present Anals of the 
Lanphou Charu, Lanphou Pasna, Phiran 
Khullen, Phiran Machet, and Oklu, and 


those migrated from these villages. 


Sulam is known as Sulam till date but 
has been split into 5 villages namely 
Darchool, Duthang, Larong, Libung, 
Minou and Vumku. People of these 
villages were the pare patrents of the 
present Anals of the aforesaid villages 
and those migrated from these villages. 





Among the aforesaid groups, the Angnal group was first 
of all acquainted with the Meiteis (Manipuris). The Meiteis 
called the Angnal group as ‘Anal’ or ‘Anan’ and all the 
Pakans were recognized as the Anals in course of time. 


01.11. Social Systems of the Anals. 


The Anal society has no caste system. i.e., There is no 
system of high and low caste. However it is divided into 
two social moieties namely Mosum clan and Mochal clan. 
Each clan has its sub-clans. The division of the Anals into 
two social moieties is mainly for the purpose of the 
marriage device and the buddy system. 
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Main and most important marriage device of the Anals is 
Cross-Clan marriage. i.e., A Mochal man must marry a 
Mosum woman or vice-versa. Marriage within the clan, 
i.e., Marriage within Mosum clan or within Mochal clan is 
considered as an incest marriage. It is, therefore, 
prohibited. The detail studies on the Anal marriage 
devices will be discussed in the relevant chapter. 


In the Anal society, there exists buddy pair sytem in 
which a mosum and a mochal constitute a buddy pair. 
The buddy pair is a must for any Anal man. They take 
responsibility of each other’s work especially in social 
occasions hosted by either of them. In olden days the 
buddy pair always took care of each other in the war. 
They took oath to protect each other and even to die 
together if the necessity would arise. 


01.12. Types of the Anal Family. 


The Anal family, based on the various aspects, is of the 
following types:- 


O01. Patriarchal family, 

O02. Patrilineal family, 

03. Patriarchal Succession, and Inheritance, 
05. Neolocal Family. 


01.12.01. Patriarchal family. 


Based on authority, the Anal family belongs to patriarchal 
type of family. Because, it exists on the father’s name 
and the authority of the father is supreme. As such, the 
family status of husband is superior to that of wife. 


01.12.02. Patrilineal family. 


Considering the nomenclature, i.e., clan, sub-clan and 
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Surname of the Anals, the Anal family belongs to the 
patrilineal type of family. Because, the heads of the Anal 
families are some male members and the family lineage 
continues on the father’s clan, sub-clan, and surname. 


01.12.03. Patriarchal Succession and Inheritance. 


The Anal family belongs to the father in all respects. It 
also belongs to the father’s group as regards to succession 
and inheritance. Till the father is alive, total or sole right 
of social and family status, the achievement, complete 
dominance on property, etc are vested in the father. After 
the death of the father, such rights pass on to the sons. 


01.12.04. Neolocal Family. 


Based on the nature of residence, the Anal family belongs 
to neolocal type of family. Because, the Anal couple 
(husband and wife) neither live in husband’s house nor in 
wife’s house, but they rather set up a separate home for 
their living togather. However, this type of family is not 
applicable to a family which has a single son, and to the 
youngest son of a family in which cases the family belongs 
to the patrilocal family. i.e., living at the residence of the 
husband. 


01.13. Language. 


The Anals speak Anal language. According to scholars, 
Anal language belongs to Tibeto-Burman family of 
language. 


Board of Secondary Education, Manipur, had approved 
“Anal” as one of the first languages in the courses of study 
in Classes IX & X vide their order No.A/TD/4/89(Pt- 
II):/1718 dated 11 Sep 2020. 
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01.13.01. Phonemes. 


Anal has 40 phonemes consisting of 14 vowels and 26 
consonants as given below:- 


S/No Symbol Grap- | Key word in Anal Meaning in 
IAPA | heme English 






Oe a =)" es 1) is thing fOiny =e iswood). _] 
02. i: - ii | thiing /8i:n"/ holy 

03. | a | - | a |an/an/ | curry 

04. | a | - | & [arfarr/ {hen 

05. | pb | - | 0 |abol/abol/ [litter 

LOG | - | ow _|owpa/o:pa/__| eclipse 

—e [ile/tle/ [return 

08. | violate 

209! disease 

zc -buw /bu:/ 


; buw /bu:/ hut 
icho /Itfy/ extinct 






u 
UW 

ichog /itfy:/ going 
Leto! uti 


burial 
Ea u sweep 
ial 


. record 
thing 
gun 


: 
Cc 


f 


h 


water 
ebOer a cE t 
t cyclone 
| th moon 
lak k year 
| 23. | - | rain 
Gail; sae od place 
2 eae nose 
| hen 
ry een = th lamp 


oe) 
Se 
ee 
a 
as 
Pe 
Lae 
Lp 
Zs 
fee 
ee 
oa 
Eada | et 
dee! 


s\5 1x , 5o) 
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-28./ s | - | s_ |sal/sal/ {cattle 
29.) v | - | vw |vifv/ {dog 
|30.{ z | - | z |zoo/zy:/ [script 
|31.| ff | - | ch |cha/fe/ [tea 
32. [as [= [i Tote /asotey cat 


a nung /non/ 


nN 
= | ng | ngan /na:n/ 
= | n° | ngh_| ngha /n"e/ 





Note: 1. IPA = International Phonetic Alphabet. 
2. IAPA= Improvised Anal Phonetic Alphabet. 
IAPA is devised to represent the Anal phonemes 
which cannot be represented by the IPA. 


01.13.02. Peculiarities. 


There are peculiarities of the Anal language which can 
be termed as the phonetic peculiarities and the lexical 
peculiarities as given below:- 


01.13.03. The phonetic and Graphemic peculiarities. 


The Anal language has phonetic and graphemic peculiar- 
rities over the some other languages of the world as 
discussed below: - 


(i) There is one phoneme which can be represented by 
IPA (International Phonetic Alphabet) but cannot be 
represented by Roman grapheme. As such an IAG 
(Improvised Anal Grapheme) has been devised to 
represent the phoneme concerned vide table below: - 
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Key words and phonemic 
, distributions 
Pho- Graph- | Initial Medial Final 
neme |eme position | position position 
(IPA) (IAG) 





/a:/ = | ar /a:r/ | ral /ra:l/ | hna /n"a:/ 
(hen) (war) (mucus) 
(ii) There are four peculiar Anal phonemes which have 
neither suitable IPA (International Phonetic Alphabet) nor 
Roman graphemes to represent them in the Anal written 
form. As such IAPA (Improvised Anal Phonetic Alphabet) 
and the corresponding IAG (Improvised Anal Grapheme) 
have been devised in order to complete the Anal written 
language as under:- 


Key words and phonemic distributions 


Grapheme 
position 


Phoneme 
(IAG) 
position 


/y/ chobal pacho 
/tfyba:l/ /patfy/ 
(crops) (salt) 
/w/ U usowmpa mulang palu 
/wso:mpa/_ | /mwila:n"/ 
(spider) (system) 


/t'/ tave /ttave/ | utow /wt's:/ 
(cyclon) (toad) 
th | tha /t'ha/ itha /1ttha/ 





(moon) (good) 


(iii) None of Diphthong, Triphthong and Consonant 
cluster is there in the Anal speech sounds. 
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01.13.04.Lexical peculiarities: 


The Anal language has lexical peculiarities over the some 
other languages of the world in terms of naming systems. 
That is the system of ordinonymy for the Anals. 


There is a naming system among the Anal Nagas. The 
system shows the ordinal position of every child in every 
Anal family. Every name under this system not only 
denotes its ordinal position but also it denotes a cultural 
name common to all the children whose ordinal positions 
are the same in their respective families. 


In fact, the cultural names thus practiced in this system 
show “common ordinal names” but there is not any term 
for this system of naming. 


Therefore, the term “ordinonymy” has been blended from 
“ordinal” and “onymy” to bridge the morphological gap. 


01.13.05. Ordinonymy. 


“Ordinonymy” is used for the first time for the indication 
of “common ordinal name”. Ordinonyms are divided into 
two kinds. They are — £Masculine Ordinonyms and 
Feminine Ordinonyms. 


01.13.06. Masculine Ordinonyms. 


The system of Masculine Ordinonymy indicates the 
ordinal position of every son by virtue of his order of birth 
among his brothers (excluding sisters) in their respective 
families. The system is composed of cycles. Each cycle is 
consisting of a series of five ordinonyms as illustrated 
below:- 
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Cycle Ordino- Person to whom applied 
No 

(a) (6) ee a a :) ees 
M Every 1°%* son among the 
sons of the same father. 
a Every 2™ son among the 
sons of the same father. 
oe (fecal i Every 3™ son among the 
sons of the same father. 
* |e Every 4° son among the 
sons of the same father. 
T Every 5" son among the 
sons of the same father. 

Monow Every 6" son among the 

sons of the same father. 


Every 7 son among the 
sons of the same father. 
as Every 8" son among the 
sons of the same father. 
ia Angnow Every 9°" son among the 
sons of the same father. 
Every 10° son among the 
sons of the same father. 


Mononow Every 11° son among the 
sons of the same father. 


Kononow Every 12 son among the 
sons of the same father. 


Benonow Every 13 son among the 
sons of the same father. 


Angnonow Every 14° son among the 
sons of the same father. 


15 | Thumnonow | Every 15 son among the 
sons of the same father. 





Note: In case of sons born more than 15 in number in a 
family, the morpheme “now” will be added accordingly. 
e.g., the 16" son will be named monononow. 
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01.13.07. Ordinonymy of Paternal Uncles. 


In the Anal language there is a system of ordinonymy of 
the paternal uncles (brothers of one’s father). These 
ordinonymys are used by their nephews and nieces. This 
system of naming involves blending of two words i.e., 
“pa” (father) and “ordinonymy” of the uncle concerned. 
For instance, an uncle whose ordinonymy is Mote will be 
addressed as “pamo”, Kopu as “pako” and so on by his 
nephews and nieces as illustrated below:- 


Ordinonym_ | To whom applied By whom 
of uncle. applied 


Pamo Every paternal uncle whose | His nephews 
ordinonymy is Mote’ or| and nieces. 
Monow or Mononow. 
ordinonymy is Kopu_ or| and nieces. 
Konow or Kononow. 


Pabe Every paternal uncle whose | His nephews 
ordinonymy is Bepu or and nieces. 
Benow or Benonow. 
ordinonymy is Angpu_ or| and nieces. 
Angnow or Angnonow. 

Pathum Every paternal uncle whose | His nephews 

“a 

Thumnow or Thumnonow. 


01.13.08. Feminine Ordinonyms. 





The system of Feminine Ordinonymy indicates the ordinal 
position of every daughter by virtue of her order of birth 
among her sisters (excluding brothers) in their family. 
The system is composed of cycles. Each cycle is 
consisting of a series of five common Ordinonymy as 
illustrated below:- 
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18 
Srl Person to whom applied. 


4st 
nd 





+ 


daughters of the same father. 

Every 2nd daughter among 
the daughters of the same 
father. 

Sangnu Every 3™ daughter among 
the daughters of the same 
father. 

Every 4"" daughter among the 
daughters of the same father. 


Thumnu Every 5" daughter among the 
daughters of the same father. 


Khinow Every 6th daughter among 
the daughters of the same 
father. 


— 


; Khinu Every 1%daughter among the 


Every 9th daughter among 
the daughters of the same 
father.- 

Every 10th daughter among 
the daughters of the same 
father. 

11 Every 11th daughter among 

the daughters of the same 
father. 


12 | Tononow Every 12th daughter among 
the daughters of the same 
father. 


1 


oO 


7 Every 7th daughter among 
the daughters of the same 
father 

2 Every 8th daughter among 
the daughters of the same 
father. 


ginal Pa 
ui} of W N O16 
eT 
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13 | Sangnonow Every 13th daughter among 
the daughters of the same 

3 father. 
contd Every 14th daughter among 
the daughters of the same 

father. 





15 | Thumnonow | Every 15th daughter among 
the daughters of the same 
father. 


Note: - 

In case of daughters born more than 15 in number in a 
family, the morpheme “now” will be added accordingly. 
e.g., the 16" daughter will be named khinononow. 


01.13.09. Ordinonyms of Aunts. 


In the Anal language there is another system of 
ordinonymy of the aunts (sisters of one’s mother, father, 
and wives of paternal uncles). These ordinyms are used 
by their nephews and nieces. This system of naming 
involves blending of two words i.e., “nu” (mother) and 
“ordinonymy” of the aunt concerned. For instance, an 
aunt whose ordinonymy is Khinu will be addressed as 
“nukhi”, Tonu as “nuto” and so on by her nephews and 
nieces as illustrated below: - 


Ordinonym | To whom applied By whom 
of aunt applied 


ordinonymy is Khinu or and nieces. 
Khinow or Khinonow. 

Nuto Every aunt whose Her nephews 
ordinonymy is Tonu or and nieces. 
Tonow or Tononow. 


Nusang Every aunt whose Her nephews 
ordinonymy is Sangnu or and nieces. 
Sangnow or Sangnonow. 
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Nupe Every aunt whose Her nephews 
ordinonymy is Penu or and nieces. 
Penow or Penonow. 





Nuthum Every aunt whose Her nephews 
ordinonymy is Thumnu or | and nieces. 
Thumnow or Thumnonow. 


01.14. Religion — Past and Present. 


The Anal Nagas, in olden days, were non-Christians who 
professed “Pakanpano” meaning “Pakanism” as their 
religion and believed in existence of God. Now 99% of 
them are Christians under various denominations. 


01.15. Conclusion. 


The Anals belong to the Anal Naga tribe which is an 
offshoot of the Pakan Tribe. The Anal Naga tribe is 
recognized as a schedule tribe of Manipur, India. 


The Anal Nagas are the indigenous inhabitants of the 
Chandel district of Manipur, India, and that of the 
Sagaing Sub-Division of Myanmar Country. 


The Anals of Manipur, India, and that of Myanmar speak 
Anal language which is one of the languages of Tibeto 
Burman Family of Languages. They were the 
Monotheists who professed their own religion called 
Pakanpano meaning Pakanism and believed in the 
existence of ASapavan meaning God before the coming 
of Christianity in the Anal Society. 


After the advent of Christianity in the Anal Society, now 
99% of them are Christians but the name Asapavan 
remained unchanged. 
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CHAPTER - 02. 

THE ANAL INDIGENOUS THEOLOGICAL CONCEPT. 
02. Introduction. 


According to the folklore orally handed down to the 
present generation, fore parents of the Anals had been 
very much aware of the actions and the counteractions 
of God and His Adversary respectively since the very 
beginning of human life on this planet earth. i.e., They 
experienced the existence of God and His Adversary 
through their (God’s and His Adversary’s) activities in 
relation to humankind. 


Before the advent of Christianity in the Anal Society, 
fore parents of the Anals were professing a primal 
religion called “Pakanpano” meaning “Pakanism”. 
Pakanism was an_ unwritten jurisprudence, which 
encompassed code of conduct for the activities of an 
individual Anal and, that of social, religious, cultural, 
political, agricultural, and Judiciary systems of the Anal 
Society as well. 


Since there is no written literature regarding the pre- 
historic Anals, most of the Anal indigenous theological 
concepts have sunk into oblivion except some of them 
have been orally handed down to this generation 
through the medium of folklores and folksongs. In this 
work of mine, the Anal indigenous theological concepts 
are discussed under the following captions: - 


01. The Concept Of Divine Original Creation. 

O02. The Concept Of Satanic Annihilation. 

03. The Concept of Divine Redemption Of Ruins. 
04. The Concept Of Satanic Deception. 

05. The Concept Of Wedlock. 

06. The Concept Of Satanic Resurrection. 
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07. The Concept Of Human Incarnation. 

08. The concept Of Divine Incarnation. 

09. The Concept Of Celestial Lady. 

10. The Concept Of Satanic Tsunami. 

11. The Concept Of Satanic Elixir Of Life. 

12. The Concept Of Satanic Man-Eater Tiger. 
13. The Concept of Demoniacs. 

14. The Concept Of Deeds. 

15. The Concept Of Life After Death. 

16. The Concept of Final Divine Judgement. 
17. Prediction of the End of the Present World. 


02.01. The Concept of Divine Original Creation. 


This is a brief account of the concept of divine original 
creation. The concept is conveyed to the _ present 
generation through the medium of an Anal folklore 
handed down by words of mouth. 


02.01.01. The Folklore. 


The folklore concerned verbally narrated by Mr. Ts. 
Crownsing Anal is as transcribed below: 


“In the beginning of the divine original creation, the two 
brothers, namely Chuva and Khava started creating the 
earth and the heaven. They competed against each 
other to accomplish their tasks assigned by their father, 
Nungchampa. 


In the process, Chuva was making the earth, and Khava, 
the heaven. Chuva, the elder, underestimating his 
younger, dwindled and fell into a heavy slumber midway 
through his work while Khava, the younger, kept 
working on the celestial bodies carefully and beautifully. 


At last, Chuva, all of a sudden, woke up from his 
Slumber, and when he looked at the environment, he 
noticed that Khava had created the heaven beautifully 
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and perfectly. And the Sun, the handy work of Khava, 
perched on the western skyline by looking at the 
unfinished work of Chuva. Now, Chuva scurried in 
making the earth by ramming it with a beetle. So the 
earth was shaped wild and rugged. 


As if in wedlock of Heaven and Earth, celestial beings 
were born to Heaven, and terrestrial beings, to Earth. 
And Heaven and Earth were teemed with creations.” 


Literal translation of the name Chuva is “who” and 
Khava, “which”. (i.e., the names Chuva and Khava 
suggest that they were the _ unidentified separate 
entities. ) 


02.01.02 The Conception. 


By virtue of this folklore, it is ascertained that before the 
advent of Christianity in the Anal Society, the following 
had been conceptualized: - 


(i) The existence of the creators namely Chuva 
and Khava, and their father Nungchampa. 

(ii) The divine original creation of Heaven and 
Earth. 

(iii) The activities of Chuva and Khava. 


02.02. The Concept Of Satanic annihilation. 


This is a brief account of the essence of Satanic 
Annihilation which has been conveyed to the present 
generation through the medium of an Anal folklore 
handed down by words of mouth. 


02.02.01. Folklore. 


The folklore concerned verbally narrated by Mr. 
Bs.Chokhel Anal is as transcribed below:- 
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“In the earliest epoch of creations, when humans and 
animals had a lingua franca, there inhabited the Pakans 
quite grandly in a habitat called Arang Hlikhu meaning 
former earth. 


One fateful day, a certain Anal family solemnized 
Totangkam meaning Feast of Congregation. The Anals 
celebrated the occasion with pomp and splendour. Their 
feasting, drinking, dancing, and revelry continued for 
several days. The environment witnessed the 
entertainment. 


Unfortunately, a Ruwlmung meaning typhlop showed up 
but could not see the show due to its partial blindness 
by nature. Therefore, it envied the grand celebration. In 
order to disturb the enjoyment of the Anals, typhlop 
sneaked into the abyss and started eroding the land 
beneath the Anal habitat at night. In the meantime, a 
rooster in the hennery sensed the activity of the wicked 
typhlop. So it started warning the Anals_ by crowing, 
“Kow-ko-row-row; Ruwimin chim-chim” meaning “Kow- 
ko-row-row; Snake erodes land.” But the intoxicated 
Anals did not take heed of the rooster’s warning and 
their revelry continued. 


When the Rooster repeatedly crowed in warning them, 
the intoxicated Anals, not understanding the omen of 
crow, mistook it for untimely crowing. By mistaking for 
untimely crow, the active chef, in no time, caught the 
Rooster from hennery, strangulated, and prepared it as 
snacks of the night. Now, the rooster ended its life for its 
faithful deed. 


When the mid night came, the landslide caused by the 
typhlop caused a tremendous earthquake that crushed 
the whole earth to dust. All the creatures were 
annihilated and the former world met the end.” 
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02.02.02. The Conception. 


In view of the above folklore, it is ascertained that, 
before the advent of Christianity in the Anal Society, the 
following were conceptualized by the ancestors of the 
Anals:- 


(a) Existence of the former world. 


(b) Power of Malevolent spirit in transforming into 
Typhlop. 


(c) Annihilation of the former world by the typhlop. 
(d) The evil design of the Malevolent spirit. 


(e) The Malevolent spirit as an adversary of the 
Creator. 
(f) The end of the former world. 


02.03. The Concept of Divine Redemption Of Ruins. 


This is a brief account of the essence of divine 
redemption of the ruins. The concept of the divine 
redemption of ruins is conveyed to the present 
generation through the medium of an Anal folklore 
handed down by words of mouth. 


02.03.01. The Folklore. 


The folklore concerned verbally narrated by Mr. 
Bs.Chokhel Anal is transcribed as under:- 


“In the days of yore, after a long time since the 
complete annihilation of the previous Creations, a 
Supernatural being called Nungchampa happened to 
arrive onboard the Khamlang (the spacecraft of 
Nungchampa) at a space of voids and total darkness 
from an unknown abode. He, standing on Khamlang, 
hovered on a recce and took stock of the ruins of the 
previous creations. 
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That Khuwngumathun (meaning Initiation of work by 
dint of volition of voice) began to call certain names one 
after another. In other words, Nungchampa started 
calling the ruined previous creations by their respective 
names by dint of volition of divine voice. And the ruins 
voiced in response to the divine calls and returned to 
life in the chronological order given below:- 

“Khuwngumathun thung, 

Vahmiing Nungchampa vanado 

Chungjuwng-kowlva akheh to 

Khamlang vanado izoong mingmung, 

Ruwta, hmun leen palar hloh nu, 

Hmiing own som-som nu. 

Tuthung rah tuwng, 

Ani ru Tha khuwng jenu pathang jenu. 

Bung khuwng nu, pathang nu. 

So khuwng nu, pathang nu. 

Rubol khuwng nu, pathang nu. 

Sal khuwng nu, pathang nu. 

Artepa khuwng nu, pathang nu. 

Tenu ru Tepa owng jenu, pathang jenu, 

Deringjowl ki ahungthuw jenu, 

Kholjowl hlam ahungto jenu, 

Soomjowl thung ahungtung jenu, 

Aniko-Thako’ng athung jenu, 

Anivar-Thavar soom jenu, 


Soomjowl thung owmhma to jenu”. 
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English Translation. 
“In the initiation of work 
By dint of volition of voice, 
A supernatural being called Nungchampa 
Appeared at a space of voids called Khamlang 
Where there was a total darkness. 
And called the certain names one after another. 
And instantly, 
The Sun and the Moon voiced in response. 
The Mountain voiced in response. 
The Spa voiced in response. 
The Bamboo voiced in response. 
The Mithun voiced in response; 
The Rooster voiced in response. 
Tenu and Tepa voiced in response. 
And emerged from Deringjowl (Abyss) 
Through the way of Kholjowl (Cave) 
And arrived at Soomjowl (Pasture). 
They dressed in Solar and Lunar fineries, 
And fed on the Sunlight and the Moonlight, 


And took rest in Soomjowl (Pasture).” 


02.03.02. The Conception. 


This folklore is the essence of the story of redemption of 
the ruined previous creations. It contains the 
redemptive action of Nungchampa, the Super natural 
being. Based on this folklore, the redeemer redeemed 
the ruined previous creations through redemptive 
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voices. i.e., The redeemer called the ruined creations by 
their respective names to which they (Creations) 
responded and returned to life. The folklore is 
conceptualized in seven redemptive actions as follows:- 


02.03.02(a) In the First Redemption. 


Quote : “And instantly, 
The Sun and the Moon voiced in 
response”. 

Unquote : The Sun and the Moon voiced in response 


to the first calling voice. And the light 
beamed down on ruins of the previous 
creations. It was the redemption of light; 
It was the Day of Light. 


02.03.02(b) In the Second Redemption. 
Quote : “The Mountain voiced in response”. 


Unquote : The dust of the previous broken earth 
gathered and formed Mountain. And the 
Mountain voiced in response to the second 
calling voice. The Mountain transformed 
into the Mother Earth. And the mother 
earth conceived all by dint of volition of 
voice. It was the redemption of the Mother 
Earth; It was the Day of the Mother Earth. 


02.03.02(c) In the Third Redemption. 


Quote : “The Spa voiced in response”. 


Unquote : The Spa voiced in response to the third 
calling voice. And the Mother Earth went 
into labour and gave birth to the Spa. It 
was the redemption of the water; It was 
the Day of the water. 
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02.03.02(d) In the Fourth Redemption. 


Quote 


Unquote 


: “The Bamboo voiced in response”, 


: The Bamboo voiced in response to the 


fourth calling voice. And the Mother Earth 
went into labour and gave birth to the 
Bamboo. Bamboo was the_ vegetation 
redeemed after water for irrigation of 
vegetation was redeemed. It was the 
redemption of the Vegetation; It was the 
Day of the Vegetation. 


02.03.02(e) In the Fifth Redemption. 


Quote 


Unquote 


: The Mithun voiced in response; 


The Rooster voiced in response.” 


- The Mithun and the Rooster voiced in 


response to the fifth calling voice. And the 
Mother Earth went into labour and gave 
birth to the Mithun and the Rooster after 
water and vegetation were redeemed for 
them. It was the redemption of the 
Animals; It was the Day of the Animals. 


02.03.02(f) In the Sixth Redemption. 


Quote 


Unquote 


“Tenw and Tepa voiced in response. 
And emerged from Deringjowl (Abyss) 
Through the way of Kholjowl (Cave) 
And arrived at Soomjowl (Pasture)”. 


Tenu and Tepa shouted in response to the 
sixth calling voice. And the Mother Earth 
went into labour and gave birth to the 
Tenu and Tepa after each and every thing 
was redeemed for them. It was _ the 
redemption of humankind; It was the Day 
of Humankind. 
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02.03.02(g) In the Seventh Redemption. 


Quote : “They dressed in Solar and Lunar fineries, 
And fed on the Sunlight and the Moonlight, 
And took rest in Soomjowl (Pasture).” 


Unquote : Nungchampa, God of justice and 
redemption, redeemed mankind perfect by 
providing them — 

(1) attires in the form of solar and lunar 
fineries, 

(2) food in the form of light, and 

(3) habitat in the form of Soomjowl.” 


02.03.03. Conclusion on Redemption. 


In the above narrated manner and chronology, the 
redemptive act was accomplished by Nungchampa, God 
of Justice and Redemption, in seven stages. The divine 
redemptive actions are summed up as follows:- 


O1. The redemption of Light. 

O02. The redemption of Earth. 

03. The redemption of Water. 

04. The redemption of Vegetation. 
05. The redemption of Animals. 

06. The redemption of Human beings. 
07. The redemption of Perfection. 


The conclusion can be summed up in short that the 
redeemer redeemed each and every animate and 
inanimate things before the mankind was redeemed. In 
other words, God called the human beings to life after all 
the necessities for them were called to life. This 
redemptive action tells us of the Divine Love for human 
beings. 
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02.04. The Concept Of Satanic Deception. 


This is a brief account of the essence of concept of the 
Satanic Deception of humans. The cponcept is conveyed 
to the present generation through the medium of an 
Anal folklore handed down by words of mouth. 


02.04.01. The Folklore. 


The folklore concerned verbally narrated by Mr. 
Bs.Chokhel Anal is transcribed as under:- 


“In the process of redemption, The Typhlop of old was 
redeemed along with the animals in the 5 redemptive 
process. And it overheard the call of Tenu and Tepa. 
Therefore, it determined to kill Tenu and Tepa before 
they had resurfaced. 


So it transformed into a giant python so that it could 
overpower and kill Tenu and Tepa. Therefore, it sneaked 
into earth and ambushed Tenu and Tepa along the 
passage between Soomjowl (Land of feeding) and 
Deringjowl (Land of Abyss). Under the circumstances, 
Kholnu-relnu (Deity of Cave) sensed the evil design of 
the Python. Therefore, she advised Tenu and Tepa to 
negotiate Kholjowl (Land of Cave). Tenu and Tepa 
negotiated according to the advice of Kholnu-Relnu and 
reached Soomjowl save and sound by bypassing the 
ambush site. Then python retreated from its expedition 
to Soomjowl disappointed. 


When Python arrived at Soomjowl, it saw Tenu and Tepa 
roaming in ecstasy by attiring in Aniko-thako (meaning 
Solar finery and Lunar finery) and feeding on Anivar- 
thavar (meaning Sunlight and moonlight) in Soomjowl. 
It wanted to kill Tenu and Tepa but could not do so since 
they were equipped with flashing armour in the form of 
Solar and Lunar fineries. Therefore, the python tried to 
transform into human being so that it could mingle with 
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Tenu and Tepa in order to sabotage Solar and Lunar 
fineries. But it did not succeed to do so. At last, the 
Python transformed into a man-like Chamangpa 
(meaning cannibal) and dressed up in Saparahna budiil 
(meaning foliage attire). He beautified his attire with the 
help of Halthowlhmol (meaning sorcery). He entered 
Soomjowl and introduced himself to Tenu and Tepa in 
the guise of a fellow human being called Keri. While 
talking one another, Tenu and Tepa were fascinated by 
the foliage Attire (Saparahna budiil). On knowing their 
fascination, Keri bargained with them:-Keri: Is my attire 
beautiful? 


Tenu: Yes, of course. 

Keri: Do you desire it? 

Tenu: Yes, I do. 

Keri: Shall we exchange them? 
Tenu: Yes, let’s exchange. 


As soon as Tenu touched the foliage attire of Keri, her 
lunar finery fluttered in the wind and shook her. So she 
grabbed hold of Tepa’s solar finery with a view to protect 
herself from the wind. All of a sudden, whirlwind 
occurred on the spot and blew away their solar and lunar 
fineries into the firmament leaving Tenu and Tepa 
behind in foliage attires. And the beauty of the foliage 
attire vanished in an instant. Thus Tenu and Tepa were 
deceived in no time. Now enmity between Tepa and Keri 
began. Keri was expulsed to Hlungchojowl (meaning 
Land of Rocks). 


02.04.02. The Conception. 


According to this folklore, malevolent spirit performed 
four satanic actions given below:- 
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(a) Firstly, typhlop of old, (i.e., the typhlop which 
annihilated the whole earth) transformed into a giant 
python in order to overpower and kill Tenu and Tepa 
before they emerge to the surface of the earth but failed 
to do so. 


(b) Secondly, Giant python transformed into a giant 
Cannibal to sabotage the solar and lunar fineries of Tenu 
and Tepa in disguise. 


(c) Thirdly, Cannibal beautified his foliage attire with the 
help of Halthowlhmol (sorcery) to attract Tenu and Tepa. 


(d) Fourthly, Cannibal mesmerized Tenu and Tepa to 
exchange his foliage attire with their (Tenu and Tepa’s) 
solar and lunar fineries. 


These actions were taken by the malevolent spirit in 
order to pollute the sanctities of God’s creations with evil 
design. 


02.05. The Concept Of Wedlock. 


This is a brief account of the essence of concept of 
wedlock of Tenu and Tepa. The concept is handed down 
by words of mouth. The wedlock was the divine gift of 
human procreation and establishment on this planet 
earth. 


02.05.01. The Folklore. 


The folklore concerned verbally narrated by Mr. Bs. 
Chokhel Anal is transcribed as under: - 


“In the days of yore, after Tenu and Tepa lost their Solar 
and Lunar attires due to the deception by Keri in 
Soomjowl, they lived on ame andu (shoot of a species of 
bamboo), fruits and vegetables which were available in 
their environment whereas Keri lived on raw meat. 
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One day Tenu weaved a foliage shawl of single breadth, 
called Phephabu in Anal tongue, while Tepa was away 
from her vicinity for collection of edible foods. When the 
evening came and she finished weaving the shawl, Tenu, 
with the shawl in her hand, was waiting for Tepa in 
order to show the shawl to Tepa. When Tepa arrived at 
their harbour bringing plenty of fruits for their food, 
Tenu showed her shawl to Tepa and smilingly said, 
“Welcome my buddy. This is a Bulangkheh (meaning a 
seamless shawl) I have woven to be shared by you and 
me.” 


Tepa was pleased with the welcoming sweet smiling, the 
soft words, and the effort of Tenu in weaving the foliage 
Shawl. 


So he, amusingly, said to Tenu, “Is it the same 
Saprahna budiil (foliage attire) which caused our solar 
and lunar fineries fly away from us?” Then Tenu 
seriously replied, “Oh! My buddy! Please remind me not 
the untoward precedent. Now, look at the satellite moon 
in the firmament. It is there for administering the 
wedlock of Tenu and Tepa. O! Come, my buddy. Shall 
we share this seamless shawl?” And Tenu and Tepa 
shared Bulangkheh (the single breadth shawl). Thus 
Tenu and Tepa entered into wedlock at the moonlit night 
duly witnessed by the silvery environment, and became 
the better halves of each other. 


On one fine sunny day, Tenu and Tepa saw a stone 
rolling over the edge of a rocky cliff induced fire on hay. 
From that day onward they started making fire by 
rubbing hay between two stones and initiated to roast 
their food. 


Now Tenu was about to go into labour. So she was in 
search of a suitable cave for their shelter while Tepa 
went away for hunting. Fortunately, she found a suitable 
cavern and informed her husband about it. Her husband 
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agreed to occupy the cavern by inaugurating it the next 
day. On the occasion of the inauguration, Tenu dished 
out Tare rice (Tare is the name of a species of rice) and 
they sang an inaugural folk song which goes as follows:- 


Eh! In hlu se! In hlu se! 
Eh! Jolhlu inbo, inhlu se! 
Eh! Jolhlu inbo, inhlu se! 
Eh! Jolhlu somsang tarepa. 
Jah! Jah! Jah! Jah! Hole! 
Hole! Jah! Jah Jah! Hole! 


English Translation: 


Eh! Let’s occupy! Let’s occupy! 
Eh! Let’s occupy lady’s cave! 
Eh! Let’s occupy lady’s cave! 


Eh! Lady dishes out tarepa. 
Jah! Jah! Jah! Jah! Hole! 
Jah! Hole! Jah Jah! Hole! 


After occupying the Cave shelter, Tenu and Tepa were 
blessed with sons and daughters. The first son was 
named as Kholthuw, the second son, as Kholtha and the 
third son as Suwpu. The names of the subsequent 
offspring are not mentioned in the folklore. Tenu and 
Tepa along with their offspring migrated to Tejowl.” 


02.05.02. Conception. 


Though Tenu and Tepa were deceived by Keri, they were 
blessed with the following know-how:- 


(a) Weaving of shawl. 

(b) Entering into wedlock, 

(c) Invention of fire. 

(d) Cooking of food, 

(e) Establishment of dwelling shelter, 
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(f) Establishment of family or Society and 
(g) They were blessed with offspring. 


02.06. The Concept Of Satanic Resurrection. 


This is a brief account of the essence of concept of 
Satanic resurrection and genocide. The concept is 
conveyed to the present generation through the oral 
tradition handed down by words of mouth. 


02.06.01. The Folklore. 


The folklore concerned verbally narrated by Mr. 
Bs.Chokhel Anal is as transcribed below: - 


“In the earliest epoch of the Pakans in a territory called 
“Tejowl”,a giant canibal called “Keri” kidnapped a Pakan 
maiden called “Mente” for marriage and confined her in 
his home of cave in the territory called “Hlungchojowl” 
(meaning land of rocks). 


Following the incident, there was anarchy in the Pakan 
racial group. In the circumstances, Suwpu, the Pakan 
hero, ventured out to rescue Mente from the captivity of 
the giant canibal. 


In the rescue operation, Suwpu, traced out Mente at the 
residence of Keri when Mente was weaving a Shawl 
called “Akalbu”. Suwpu, presuming the presence of Keri, 
approached Mente cautiously. Hiding in the vicinity of 
Mente, he enveloped a flower called “Ranghtheri” with 
wax and whispered a spell on it that “Kami-kasa hrang 
rim tite, kaparim apahrii vah”, meaning “if you are my 
would be spouse, smell me out.” And threw the flower on 
her Shawl under weaving. Mente, in turn, picked up the 
flower and smelled out Suwpu and said “E...a! 
Ranghtheri nana ti, Pakan parim, parim ka ti” meaning 
“E...a! You, Rangthe flowers, are smelling the Pakan 
smell”. 
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Suwpu_ instantly came forward and said to Mente, “It is 
me. I have come to rescue you. Where is Keri? I must 
kill him and take you home”. 


Tenu replied, “Keri is away from home for hunting. He 
will come back at dusk. He is a giant cannibal of mighty 
strength. In his morning exercise, he throws a huge 
mortar from one flank, across the cave (home), and 
jumps himself along with the mortar and catches it at 
the another flank. 


On hearing this, Suwpu imitated in doing the same 
exercise and succeeded, and said to Mente, “I am 
capable of killing him. I must kill him”. But Mente 
refused to do so on the plea that the murder of Keri 
would invite disastrous war between the Pakans and the 
Chamangs (meaning Cannibals). In the circumstances, 
Suwpu and Mente conspired to escape under the cover 
of darkness at the following night. 


As per the advice of Mente, Suwpu managed to hide 
himself inside the attic (tangpi) above the hearth waiting 
for the darkness. 


At the meantime, Keri arrived at home bringing one 
corpse, and one carcass of deer and immediately 
sensed the presence of the Pakan and said, “Pakan 
parim parim ka” meaning “Here smells of Pakan”. 


Mente, in order to defy the sense of canibal, instantly 
replied, “Pakanu mang-mang ni am nu tu” meaning “I, 
the very Pakan woman, am here”. 


Then Keri said, “Olang  thiing-thang” meaning 
“Absolutely right”. 


When they were taking diner in the evening, Mente, by 
saying, “Khehle sa thin” meaning “meat for cockroach”, 
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threw up chunks of venison for Suwpu. Keri imitated 
Mente in saying, “Khehle sa thin” and in throwing up a 
tibia of human being. Tibia hit and injured forehead of 
Suwpu which caused bleeding. When blood fell on the 
floor, Keri said, “It smells like the blood of Pakan,” and 
licked the blood. At this moment Mente misled him by 
saying, “Uwmkhodu ijungche va” meaning “contaminated 
water from bottle gourd is seeping”. The comment of 
Mente tamed him to the satisfaction. Then Keri said, 
“Olang thiing-thang” meaning “Absolutely right”. 


After dinner, Keri fell into a heavy slumber. Then Mente 
laid up an empty basket called “Bem” laterally alongside 
Keri on bed. Suwpu shut the door with a rock and sealed 
all the holes of the cave (home) with Phintho (lead) in 
order to prevent Keri to go out of the cave and run after 
them (Suwpu and Mente). 


Suwpu and Mente set off homeward by negotiating a 
rocky tunnel. Suwpu also blocked the tunnel behind and 
sealed it with lead so as to obstruct approaching pace of 
Keri. 


At the mid night, the Moon alerted Keri by telling him, 
“Tenu te Tepa’ng sung lee-lee” meaning, Tenu (woman) 
is being trailed by Tepa (man)”. Keri woke up and 
answered to the Moon, “Tenu hla jartha kalii-lii” meaning 
Tenu (woman) is in sound sleep.” But when the Moon 
repeatedly alerted him, Keri looked for Mente and found 
her missing from the bed. Then Keri at once reacted and 
tried to go out of the cave (home). But to his 
astonishment, there was total darkness in the cave since 
all the holes and the door had been sealed with lead by 
Suwpu. Keri tried to break open the door using his 
strength in vain. At last he spotted a tiny beam of moon 
ray at which he threw a mortar till it broke open the hole. 
He went out through the hole and chased Suwpu and 
Mente by sniffing their smell. Keri galloped but wasted a 
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considerable time while dismantling the obstacles 
enroute the tunnel. However, being a giant cannibal, Keri 
caught them at the other end of the tunnel. 


As soon as Keri reached there a fierce fight between 
Suwpu and Keri took place using their might and martial 
art. They kept on fighting the whole day till mid night. 
Ultimately, both of them were exhausted and fell on the 
ground unconsciously. 


At this juncture, Mente sought the advice of the Moon for 
the sake of justice, saying, “Oh! Moon! Advise me What 
Shall I do?” The Moon advised her pronouncing, “Ami-asa 
te ahna ihring aden nu, aral-asa te ahna itung aden vah” 
meaning “Do cover your spouse with green leaves and 
your foe with dry leaves”. Mente confusing the advice, 
covered Suwpu with dry leaves and Keri with green 
leaves. Consequently Suwpu was cringing and Keri, 
revitalizing. On seeing this, the Moon was quick in repeat 
advising, “Apatee! Apatee!” meaning “Change it! Change 
it!” Mente, in pursuant to the repeated advice, changed 
the coverings. Subsequently Suwpu was revitalized and 
Keri, cringed. 


Suwpu pierced Keri with spear and killed on the spot and 
Suwpu said “Tih! Chapa! Alu kalii mang he!”, meaning 
“Hura! I am beheading you!” Then Suwpu beheaded him 
with machete. He cleansed his machete with leaves but 
he did not cleanse his spear. Suwpu and Mente 
proceeded towards home. 


On arrival at home, Suwpu was taking rest keeping his 
spear nearby. While Suwpu fell into a heavy slumber, the 
bloodstain on the spear transformed into Keri and killed 
Suwpu by piercing him with his (Supu’s) spear. From 
then on ward the Pakans conceptualized the transforma- 
tion of blood as “Sinjal” meaning “Red resurrection” (i.e, 
Resurrection of the blood). At the funeral of Suwpu, 
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Mente and the soul of Suwpu sang a dirge to each other. 
The dirge goes as follows:- 


Mente tu nu. 


Suwpu atha tuwng 
pathang nu. 


Mente to tu khu nu. 


Suwpu atha tuwng 
pathang nu. 


English Translation: 


Mente sang. 
Ghostly Suwpu 
responded. 


Mente sang. 


Mente and Suwpu 
in unison. 


Suwpu _ departed 


Thona cha voh, Suwpu O! 
Javi pathing O, kasin O! 


Javi piithing, da towna! 
Ada O, se roh Eh! 


Alen O, Konthangpar ! 
Kuje chapa’ng , lon naka? 


Kuje chapa’ng, lon naka! 
Ruhnee chapa’ng ruwn naka 
thing Rasu! 


Adieu, adieu, O Suwpu! 
O, Let’s exchange our waist band! 


Waist band exchange will not do. 
O, do yourself follow me! 


Orchid Konthang flowers on you. 
Who will climb and reach onto? 


Who will climb and reach onto? 
Scavenger will scavenge it from 
Oak tree. 


to “Tangsuwngbung” meaning 


“Concentration of the dead”. The resurrected Keri, called 
Sinjal, began to carry out genocide and torture. The 
bereaved Mente suffered bereavement through the death 
of Suwpu. In the course of time Mente was married to 


Menhlung.” 
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02.06.02. The Conception. 


According to this folklore, there was a conflict between 
the Pakans (ancestors of the Anals) and the Malevolent 
spirit, and that a divine intervention took place. The 
conflicts and the divine interventions are sum up as 
follows:- 


(a) Malevolent spirit in the form of Keri, the giant 
cannibal, breached the peaceful atmosphere of the pare 
patrents of the Anals in Tejowl by kidnaping Mente. 


(b) Suwpu went on rescue expedition to Hlungchojowl 
where Keri confined Mente. 


(c) Mente conspired with Suwpu to peacefully escape the 
deadly fight between Suwpu and Keri. 


(d) God in the form of the moon awakened Keri and told 
him that Suwpu and Mente had run away. God 
entervened with a view to cause a fatal fight between 
Keri and Suwpu, and to eliminate Keri at the hand of 
Suwpu for his (Keri’s) marriage with Mente by capture, 
which was unethical. 


(e) Suwpu killed Keri with the help of Mente at the 
behest of the Moon. 


(f) Keri resurrected from the bloodstain on Suwpu’s 
spear and killed Suwpu. 


(g) In those days, people could converse with the 
departed soul as and when necessity aroused. 


(h) Oak tree was used as a burial tree. 


(j) A closer study of the culture of the ancient Anals 
reveals that burial tree was adopted for the disposal of 
the copse of unnatural death whereas tomb, for the 
natural death. 
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02.07. The Concept Of Human Incarnation. 


This is a brief account of the essence of concept of the 
Human Incarnation. The concept is conveyed to the 
present generation through the medium of Folklore. 


02.07.01. The Folklore. 


The folklore concerned, verbally narrated by Mr. Bs. 
Chokhel Anal is as transcribed below:- 


“In the course of time, Tenu and Tepa became old aged. 
One fateful day Tenu died natural death leaving her 
better half Tepa behind. She died second to her third 
son Suwpu but second to none in natural death amongst 
the pare patrents of the Anals. She was buried in a new 
tomb in Tejowl. 


One day Tepa happened to visit the tomb of Tenu where 
he saw a beautiful bird perching by the Tenu’s tomb. In 
the meantime, he did not believe that the bird was to be 
the transformed form of Tenu. At the same time he had 
the concept of incarnation of departed soul into human 
being. That he wanted to see the incarnation of Tenu in 
his lifetime. Therefore, he instantly sang a solo to the 
bird. The solo is as under: - 


Kanu than bowm hava tum! 
Tenu ruwngchin O, sonma’ng E! 
Tenu ruwngchin O, son ma’ng E! 
Theengkadown O, theengkatung. 


English Translation: 
Bird that lands by Tenu’s tomb, 
I don’t take it for Tenu’s form. 
I don't take it for Tenu’s form, 
May the deceased incarnate! 
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Thus Tepa sang a dirge and looked forward to the 
incarnation of Tenu.” 


02.07.02. The Conception. 


It is conceptualized from the above-mentioned folklore 
and dirge as under: - 


(a) The death of Tenu was the first ever natural death in 
the history of the pare patrents of the Anals. 


(b) The corpse of the natural death was buried in the 
tomb. 


(c) Tepa believed in incarnation of human being in 
general and that of Tenu in particular. 


02.08. The Concept of Divine Incarnation. 


This is the Anal Folklore of Concept of the Divine 
Incarnation. The concept is conveyed to the present 
generation through the medium of an Anal folklore 
handed down by words of mouth 


2.08.01. Folklore. 


The folklore concerned verbally narrated by Mr. Ts. 
Crownsing Anal is as transcribed below: - 


“Once upon a time there lived two Pakan spinsters 
among the Pakans in Dutejowl (Land of Ocean). The Two 
spinsters usually discussed about their future. One 
hoped for marrying a laborious man and becoming a 
house wife of well-to-do family, whereas another 
spinster hoped for marrying a handsome man and 
becoming a beloved wife at the atmosphere of affection 
and contentment devoid of labour. 
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In the course of time, the two spinsters were incidentally 
married off according to their wishes. They became the 
family friends. The spinster who was married to a 
laborious man worked hard with her husband and they 
became a rich family, whereas another spinster who was 
married to a handsome man hardly worked with her 
husband. Instead, she always successfully wooed her 
husband to spend time with her at home. She held her 
husband lovingly and looked for his lice, bathed him and 
herself. Actually, she was a loving wife who served her 
husband to the satisfaction. They enjoyed their prime of 
life devoid of hard labour in cultivation for their 
livelihoods. So they became a poor family. 


The two families cultivated a jhum of paddy crops each 
in the vicinity at a certain area. The laborious couple 
continuously went to their paddy field and worked hard 
while the lazy couple stayed at home_ enjoying 
themselves and discontinued to go to their paddy field 
after completion of seed sowing. Every evening when 
the laborious couple returned home, the lazy woman 
enquired about her (latter’s) paddy field saying, “O my 
buddy! How are my crops?” Then the laborious woman, 
in order to avoid unnecessary conversation, said in 
reply, “Oh! My buddy! Your crops are very much grown 
and alive. The same type of conversation took place 
several months. In the passage of time, the laborious 
couple was frustrated to reply to queries of their lazy 
friends in mere formalities. So they went to their lazy 
friends’ jhum to take stock of the crops thereof in order 
to inform their friends the accurate situation of the 
paddy field. While recceing the ffield, to their 
astonishment, they found a wild swine procreated beside 
a mound in the paddy field. On returning home, they 
precisely purveyed the situation to their friends. 


On learning about the procreation of wild pig in their 
paddy field, the lazy couple ventured out to hunt the 
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pigs. They arrived at their paddy field and found the 
mother swine and the piglets in their sty. 


The husband shot at them one after another but none of 
the arrows struck home. At last, the wife trapped one 
piglet with her basket. She persuaded her husband to 
shoot the trapped piglet. But her husband refused to do 
so in order to avoid defamation of his manhood. That 
people would mock that he shot the piglet trapped by his 
wife. In the circumstances, she set the piglet free and let 
her husband shoot at it. Unfortunately his arrow pierced 
through the ankle of the piglet. Slightly wounded piglet 
managed to escape by galloping through the bushes. 
The couple tried to keep pace with the run-away piglet 
till late in the evening in vain. At last the husband 
decided to go in pursuit of the piglet. So he instructed 
his wife to return home and arrange pack lunch for him. 
They arranged rendezvous with each other for the 
following day. Then they parted from each other — the 
husband, in search of the wounded piglet — the wife, 
home way back to fetch meal for her husband. 


The wife, on reaching home, had no foodstuff for 
preparation of meal. So she went to the home of 
laborious couple and swindled her friend. In that she 
volunteered to serve food to the domestic pigs of her 
friend. When she was feeding her friend’s pigs she 
stealthily spared some portion of rice and packed it for 
herself and her husband and went back to her home. 


The following day, along with the pack lunch, she started 
off her journey towards the rendezvous. On reaching the 
rendezvous her husband was not there. So she went up 
the stream in search of her husband. Meant while she 
saw the quiver of her husband floating down the stream. 
And she said to herself, “It looks like my husband’s 
quiver”. She picked it up and went ahead. On moving a 
Sort distance, she saw the basket floating down the 
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stream. And she said to herself, “It looks like my 
husband's basket”. She picked it up and moved further. 
After moving up the stream a little distance, she saw the 
bow floating down the stream. And she said to herself, 
“It looks like my husband’s bow”. She picked it up and 
moved forward. When moving furthermore, she was 
Surprised to see a giant cannibal swooping down on the 
cut off head of her husband floating down the stream. 
Gobsmacked by the dreadful incidence, she took her 
heels for survival of herself. On her way, she gave birth 
to twin sons. She left her twin sons behind and rushed 
off home. 


Fortunately the two babies were adopted by a toad and 
a crow each. The elder was nourished by the toad, and 
younger by the crow. The toad fed its adopted baby on 
water, and the crow on leftover food fetched from 
nearby villages. Consequent upon the feeding, the older 
grew into weak and inactive boy, whereas the younger 
into strong and active boy. 


In the course of time, the two brothers grew _ into 
prodigies in their boyhood. That they traced out their 
biological mother. They themselves revealed their 
names as “Chuva” and “Khava” to their mother. Chuva 
and Khava_ literally mean “who” = and_— “which” 
respectively. 


Chuva and Khava lived with their mother till their 
attainment of maturity. On attaining maturity, they 
marched to Chamangpam (Land of Cannibals) to take 
vengeance on the giant cannibal who killed their father. 


While Chuva and Khava marched off on “operation 
vengeance on their father’s murderer”, a mischievous 
spider, many a time, knocked at the door of Chuva and 
Khava, spoke in the accent of Chuva and Khava, 
saying’Chuva ru Khava kapa phuli tung ka ning.” 
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Meaning, I,Chuva and Khava, am_ arriving from 
“operation vengeance on my father’s murder”. (Here, 
the nouns “Chuva” and “Khava” are in plural number but 
the pronoun “I”, the auxiliary verb “am” and the 
determiner “my” are in singular numbers. These 
singular numbers denote the oneness of Chuva and 
Khava. i.e., they are two in one.) Every time the 
mischief-maker spider called on, their mother opened 
the door but found no one at the door. At last, the 
mother established the identity of the caller as a 
mischievous spider. Henceforth the mother decided to 
not open the door. 


At mid night, Chuva and Khava actually arrived at home 
bringing the skull of their father and that of the giant 
cannibal and knocked the door and said, “Chuva ru 
Khava kapa phuli tung ka ning.” Meaning “I, Chuva and 
Khava, am arriving from “operation vengeance on my 
father’s murderer.” Their mother did not open the door 
to them by mistaking them for the mischievous spider. 
Instead, she, from inside the house, responded to their 
call saying, “Chuva ru Khava vapa phuli tung male.” 
Meaning “Chuva and Khava have not yet arrived from 
avenging his father’s murderer”. (Here also “Chuva” and 
“Khava” are in plural forms but “his” is in singular form. 
The singular form “his” denotes the oneness of Chuva 
and Khava.) In spite of repeated call from the sons, the 
mother did not open the door at all. 


In the circumstances, Chuva and Khava were frustrated 
by their mother’s ignorance. So, Chuva and Khava said 
to their mother, “Nu Oh! Pavan ki kapa Nungchampa 
kuwngh ha hung kKaning. Azoongha zoong halka asu vah. 
Kapa luche te amen-konthang ropar par so; Chamangpa 
luche te nganteepa ropar par naka.” Meaning “Oh 
mother! I am ascending to my _ heavenly father 
Nungchampa. (Here, the words “I am” denotes the 
singular number.) Tomorrow in the morning, do look 
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inside the hennery. There my father’s skull will flower 
with “amen and konthang flowers” (the names of two 
varieties of attractive orchids): The cannibal’s skull will 
flower with “nganteepa flower” (the name of a variety of 
unattractive orchid). No sooner had they said this than 
they ascended to heaven. 


The following day, early in the morning, their mother 
took stock of the hennery and found as same as her 
sons had told her. Then she regretted what she had 
done to her sons the previous night. In the hope of 
positive response from her sons, she climbed on the roof 
of her house and called her sons, shouting “Chuva ru 
Khava O! Kakuwng ha ajungtum khin O!” Meaning “O 
Chuva and Khava! Do descend to me!” However, her 
exclamations ended in smoke.” 


02.08.02. The Conception. 


The conception from the aforesaid folklore by the 
ancient Anals are as under: - 


(a) True love for each other between the lazy husband 
and wife was honoured by God that the Saviours 
incarnated in the form of Chuva and Khava and avenged 
the genocide of the Anals. 


(b) Chuva and Khava were the incarnations of God’s 
sons who created the earth and the heaven respectively. 


(c) The giant cannibal called Keri had been beheaded by 
Chuva and Khava in revenge of the murder of their 
father. 


(d) Father of Chuva and Khava was in heaven. 
(e) Asapavan (the Most High Spirit or God) was 


conceptualized as three in one. i.e., Nungchampa, the 
Father, and Chuva and Khava, the Two Sons. 
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(f) The act of the mocking spider was a divine estate 
plan for the pretext for Chuva-Khava’s ascension to 
heaven. 


02.09. The Concept Of Celestial Lady. 


This is the Anal Folklore of concept of the Celestial Lady. 
The Concept is conveyed to the present generation 
through the medium of an Anal folklore handed down by 
words of mouth. 


02.09.01. The Folklore. 


The folklore concerned verbally narrated by Bs. Chokhel 
Anal is as transcribed below: - 


“Once upon a time, there lived the Pakans at a place 
called Surungjowl on the river bank. They grew cotton 
and the art of weaving prospered to a great extent 
there. Occasionally their cottons were found plucked by 
the miscreants. 


One day, Rangam, the super human waylaid the culprit. 
After a while he saw a band of winged ladies landed in 
the cotton field and started plucking the cotton flowers. 
He was waiting for a chance by hiding in the bushes to 
catch them. The ladies after plucking the cotton flowers 
stripped their wings and started swimming and bathing 
in the nearby river. Taking this opportunity, Rangam 
tried to get a jump on the wings but he could only catch 
hold of the wings of a pregnant woman. All the women 
managed to escape except the woman whose wings had 
been confiscated by Rangam. Now Rangam and the 
woman introduced themselves. During the introduction 
— the lady introduced herself as a Sorariil jol meaning 
celestial lady, and was pregnant by her celestial husband 
— Rangam introduced himself as a terrestrial man 
having a wife and offspring in wedlock. After a long 
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conversation, Rangam put forward the marriage 
proposal, which Sorariiljol accepted under duress, and 
they got down to the nitty-gritty of marriage. 

Rangam took the lady home and introduced to his wife 
Rinnu. Rinnu accepted Sorariiljol (Celestial lady) as her 
Pathonu meaning Co-wife, the second wife of her 
husband. Rinnu named Sorariiljol (Celestial lady) as 
Khorajol meaning immigrant lady. Rangam_ kept the 
wings of his second wife inside his quiver without the 
knowledge of his wives. 


A son was born to Khorajol by her former celestial 
husband. She named the child as Buling. (The term 
“Buling” is of the language of Khorajol. It is called 
Buruwl in the Pakan (Now Anal) language. Buruwl 
means a child born to a mother by her former husband 
after marrying with another man (husband)). Rinnu and 
Khorajol were in good terms. They worked together in 
the field by growing crops for food, and cotton for 
clothing. 


While Rinnu and Khorajol were working in the field day 
after day, Rangam was looking after Buling. When 
Buling used to cry, Rangam used to entice him to calm 
down by giving him the wings of his mother as a toy. 
One day Rangam went to the field to kill warthog which 
ate their arum. Therefore, Khorajol was lookingafter her 
son at home. In the mid day Buling started crying for 
the wings saying, “ko-ko na”, “Ko-ko na” meaning “give 
me the wings”, “give me the wings”, and pointing with 
his point finger towards the quiver kept on the overhead 
beneath the roof. Firstly, his mother could not 
understand the requisition of Buling. After sometime, 
she could make out the indication of her son but could 
not reach the place where quiver was placed. So she 
placed a ladle and climbed to reach the quiver. When 
She reached the quiver and touched it, her son stopped 
crying and beckoned her to bring the quiver. She 
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brought the quiver to her son and opened it and, lo and 
behold, her wings were there in the quiver. She was 
extremely excited to see her wings. Therefore, she fixed 
her wings on herself and fluttered around her son. Her 
son was very happy and laughed at his mother. She flew 
high in the sky and returned to her son many times. At 
last, when she flew and flew in the sky, she recollected 
her past life. Therefore, she went to the realm of her 
previous life but she was denied to enter the celestial 
abode due to her desacralization in wedlock with the 
terrestrial being. At last she stayed in Nadeepam 
meaning purgatory.” 


02.09.02. The Conception. 


The following were conceptualized from the aforesaid 
folklore by the ancient Anals:- 


(a) The existence of celestial beings in the celestial 
abode. 


(b) The use of wings by the celestial beings. 
(c) The marriage by capture between the celestial lady 
and Rangam was the evil design of the malevolent spirit 


in order to cause havoc on earth. 


(d) Finding of wings and departure of the celestial lady 
from the earth was the divine design. 


(e) The existence of purgatory. 

02.10. The Concept Of Satanic Tsunami. 

This is the Anal Folklore of concept of the satanic 
tsunami. The concept is conveyed to the present 


generation through the medium of an Anal folklore 
handed down by words of mouth. 
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02.10.01. The Folklore. 


The folklore concerned verbally narrated by Bs. Chokhel 
Anal is as transcribed below: - 


“Once upon a time, after Khorajol in pursuit of her 
previous life as Sorariiljol (Celestial lady) had ascended 
to Nadeepam, her son Buling grew up to be a handsome 
man and married to a beautiful Pakan lady of his choice. 
In the course of time, the offspring of Buling increased 
in number, grew up to be prodigies, and _ started 
prospering in all respects to unfathomable extent. In the 
circumstances, malevolent spirit envied the Pakans’ 
prosperity. Therefore, it transformed into “Hlungsapa” 
meaning “the Hot Rock” and vomited hot waters and hot 
waters which caused disastrous “Dunanle” meaning 
“Tsunami” with a view to eliminate the whole Pakan 
population. Almost all the Pakans were drawn to death 
following the disastrous tsunami. However, some Pakans 
were evacuated by Rangam to a high mountain namely 
Sarabung by rowing a huge timber called Thingruwng. 
(Sarabung was the highest mountain in the vicinity of 
Sorungjowl where the animals migrated and took shelter 
in order to survive the tsunami.) Rangam and his 
followers returned to Surungjowl after the tsunami water 
receded.” 


02.10.02. The Conception. 


The Tsunami took place due to the evil design of Satan 
but the Divine intervention evacuated some Pakans to 
Sarabung on board the Thingruwngh (Huge Timber) 
through Rangam and returned to Surungjowl after the 
Tsunami water receded. 


02.11.The Concept Of Satanic Elixir Of Life. 


This is the Anal Folklore of Satanic Elixir of Life. The 
Folklore is conveyed to the present generation through 
oral tradition handed down by words of mouth. 
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02.11.01. The Folklore. 


The folklore concerned verbally narrated by Ex-Nb/Sub 
Kt. Mote Anal is as transcribed below: - 


“Once in the days of yore, five siblings went for hunting 
in the woods. First of all they encountered a giant 
python and killed it. They entrusted their youngest 
sibling Rangam to cook the hunted python for the 
dinner, and four of them left for hunting. 


Then Rangam chopped the python into pieces and 
started cooking it in a pot. All of a sudden, while chunks 
of python were boiling in the pot, another python came 
carrying a piece of bark in its mouth. It dropped the 
bark into the pot. Then in no time the boiling chunks of 
the python joined together and came to life. Rangam, 
dumbfounded stood there unmoved. Now both the 
pythons — the resurrected one, and the rescuer — 
vanished in the bushes leaving the bark behind. 


Right after the two pythons had vanished, the four 
hungry siblings arrived at the spot and asked Rangam 
for the dinner. Rangam narrated the whole incidence of 
the resurrection of the python. Unfortunately, the four 
siblings did not believe Rangam . So they beat him blue 
and black, and broke his limbs. When he fainted, they 
left him behind thinking that he was dead. 


After lying unconscious for a long time, he regained 
consciousness and recalled the pythons and the bark. 
Then his eye fell on the bark that was left behind by the 
Pythons. By now he knew that it was not an ordinary 
bark. It was a bark which could heal and give life; an 
elixir. So he rolled towards the bark. As soon as he 
touched the bark, all of his broken limbs joined and he 
became _ perfectly well again. Then he rose and 
proceeded homeward. 
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While returning home he came across a dog's carcass 
floating down from the upper course of a river. On 
seeing the carcass, he wanted to test the bark for its 
effectiveness as an elixir of life. So he dragged the 
carcass with his bow ashore and rubbed the carcass with 
the bark. Lo!, The carcass came to life instantly. That 
the bark proved to be an elixir of life. At this occasion 
his joy knew no bounds. He named Owpa for the dog. 
He put the bark, Elixir of Life, into his quiver and 
proceeded home way back along with his Owpa and they 
reached home safe and sound. Rangam told his wife, 
Rinnu, not to touch the quiver at his absence. 


Rangam and his dog, Owpa, applied the Elixir of life on 
themselves and never become old. Rangam also applied 
the Elixir to some selected people to prevent becoming 
old irrespective of age. Thus Rangam, Owpa and some 
Pakans enjoyed utility of the Bark (Elixir). Rangham 
sometimes applied the Elixir to corpse and carcass by 
violating the natural phenomena of mortality thereby 
creating chaotic situations. The Pakans began to believe 
Rangam as a theanthropic being and a worthy of 
worship. So Rangam dominated the Pakan society by 
suppressing them to dance to his tune. 


One day, while Rangam was away from home, his wife 
took out the bark and found fungus formed on it. So she 
dried it in the sun to treat fungus while she was weaving 
inside the house. At the meantime, the moon descended 
and tried to steal the bark, but Owpa defended by 
barking at the moon. On hearing the barking of Owpa, 
Rinnu went out to see what Owpa was barking at, but 
there was nothing since the moon had ascended quickly. 
This act of the moon occurred repeatedly. Therefore, 
Rinnu believed that Owpa was barking without any 
reason. Hence, Rinnu fastened Owpa with a rob inside 
the house. The moon, taking this opportunity came 
down, stole the bark, and flew away. Sensing the 
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incidence, Owpa broke the fastening rob by biting it and 
ran outside, but the moon had already left. 


In the evening, when Rangam arrived at home, Rinnu 
narrated the whole incident to him. Under the 
circumstances, Rangam divined to plant a tree that 
could grow to reach the moon. Then Rangam ritually 
sowed a seed of mango called Thihe in Anal. The Thihe 
tree grew tall and reached the moon at the night itself. 
Early in the morning, Rangam saw that the tree had 
reached the moon. Then Rangam made himself and his 
Dog, Owpa, ready to set out on Moon Expedition. Before 
climbing the Thihe tree for expedition, he implored 
everything on earth by pronouncing their names one 
after another not to sabotage the tree _ but, 
unfortunately, he missed the name of termite. As soon 
as Rangam and his Dog started climbing the tree, the 
termite began to eat the roots of the tree. When 
Rangam and Owpa reached the zenith of the tree, and 
Owpa landed on the moon, and Rangam was about to 
enter the moon, the Termite succeeded in felling the 
tree. The Thihe tree fell across the countryside to the 
extent of the rift valley in the territory of the Cannibals 
called Chamangs (meaning Cannibals) in the Anal 
language. Rangam grounded safe and sound in the rift 
valley where he was immediately captured alive by the 
cannibals. 


In order to survive amidst the cannibals, the racial 
enemies, he had no means other than to marry a 
cannibal woman. So Rangam married a cannibal woman 
under duress and begot a son there in the rift valley. 


Rangam lived a captive life and was desirous of leaving 
rift valley for his home in Surungjowl. But he could not 
climb up from the rift valley across the escarpment. So 
he again divined to plant a sapling of mango tree called 
thihebol, so that it could grow up to the level of the 
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Surungjowl plateau, and that, it could be used as a 
laddle for escaping from the cannibals. 


One day, Rangam found the Thihebol grew up to the 
level of Surungjowl plateau. So he started climbing the 
tree by carrying his minor son on his back. Unfortunately 
his son was crying aloud during journey due to which 
cannibals caught them red handed. Such an incident 
took place many times. 


At last, one fine morning, Rangam carried his son and 
started climbing the Thihebol, but his son again started 
crying. This time, before the cry of the child was heard 
by the cannibals, Rangam got down and left his son on 
the ground and he climbed the tree. However, since he 
did not want to leave his son at the hand of the 
cannibals, he killed his son by trimming and felling the 
branches of the tree upon him. Thus, Rangam succeeded 
in escaping from the cannibals. 


Rangam voyaged by the downstream of a river on board 
the raft and reached his village Surungjowl where he 
met a kind hearted girl fetching water from the village 
well. As they conversed with each other, they came to 
know that they were none other than father and 
daughter. They went home and the girl apprised her 
mother of her father. But her mother did not take the 
story in, perhaps, on the presumption that her husband 
deserted them at his own accord in order to enjoy his 
life with another woman. In the evening, when dinner 
was dished out, the girl politely addressed her father to 
dine with them. But her mother disapproved to address 
him as father but to call him as a cannibal man. 


The conversation to this effect is conveyed to us in the 
form of a folk solo. The solo, according to L Thumthung 
Pdt., is aS under:- 
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Vanu tuwng 
Vachara 
kuwng. 


Ahlangpa 
tuwng 
Ahlangnu 
kuwng. 


English Translation. 


Mother to her 
daughter . 


Husband to 
wife. 


Kaju O, doma; Ral E! 
Chamang jupa O, ado vah 
Ral E! 


Chamang jupa O, 
Theengkadon E, theengkajhel E! 
Chama’ng E; Nema’ng E! 


Chama’ng E; Nema’ng E! 
Kavun thin O,Janjuwl O! 
Vuntu-tu ra tamma pe! 


Vuntu-tu ra tamma pe! 
Kavun thin O,Janjuwl O! 
Bowngthopare kathaN E! 


Don’t call him “daddy”; He’s foe! 
Call him, “Cannibal’s Daddy”; 
He’s foe! 


I, cannibal’s dad 
Discarnated, resurrected. 
I won't eat; I won't drink. 


I won't eat; I won't drink. 
‘Coz of my love for my child, 
I do not feel hungry. 


‘Coz of my love for my child, 
I had procured 
Set of necklace for my child. 


Rangam handed over the necklace to his daughter. He 
narrated his travails, during his lost years, to his better 
half. And they reconciled each other and lived together 
peacefully.” (Owpa means Eclipse. There is a traditional 
belief amongst the Anals that the lunar eclipse and solar 
eclipse occur due to the actions of Owpa, the Dog of 


Rangam.) 
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02.11.02. The Conception. 
This folklore is conceived in three episodes as under:- 


Firstly, it is conceived that Malevolent spirit staged the 
episode commissioning Rangam, the super man, to use 
the Thingkowng meaning Bark (i.e., Elixir of life) in 
order to live transcendental life so that he could create 
chaotic situation among the Pakans (pare patrents of the 
Anals). 


Secondly, it is conceived that in order to abort the evil 
design of the Adversary of God to cause tribulation 
among the human beings, the divine intervention took 
place at the right time by commissioning the moon to 
steal the Elixir of life, and Termite to fell the Mango tree 
before Rangam reached the Moon to regain his Elixir of 
Life. 


Thirdly, it is conceived that the divine providence was 
arranged for Rangam to live alive among the Cannibals 
as a husband of a cannibal woman, and to reach home 
safe and sound. 


And lastly it is conceived that Rangam was reunited with 
his wife and his daughter under the divine provision. 


02.12. The Concept Of Satanic Man-Eater Tiger. 


This is the Anal Folklore of Concept of Satanic Man-Eater 
Tiger. The concept is conveyed to the present generation 
through the medium of an Anal folklore handed down by 
words of mouth. 


02.12.01. The Folklore. 


The folklore concerned verbally narrated by Bs. Chokhel 
Anal is as transcribed below: - 
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“Once upon a time when the Pakans negotiated a defile 
in the cavern, in the course of migration, a giant tiger 
waylaid at the other end of the cavern. The advancing 
Pakans fell prey to the tiger. In the circumstances, 
Hansu and Hantha, the two leaders of the Pakans, 
approached “Pahu” meaning “weaver bird” for help. The 
two leaders promised to freely provide paddy to the 
weaver birds in future in return of their help. The weaver 
birds agreed with the promise of the Pakans. So the 
flock of weaver birds attacked the giant tiger by flying 
around the tiger in such a way that tiger could not see 
Hansu and Hantha clearly. Taking the opportunity, 
Hansu and Hantha killed the tiger by piercing it with 
their spears”. 


02.12.02. The Conception. 


The tiger narrated in this folklore is the another form of 
Sinjal meaning Satan who is in the _ process of 
destruction of mankind. It killed many Pakans till the 
divine intervention through the two heroes namely 
Hansu and Hantha with the help of the flock of weaver 
birds. 


It is said that the weaver birds eat the paddy of the 
Pakans in fulfillment of the promise made by the 
ancestors —- Hansu and Hantha — while fighting with 
the Man-Eater Tiger in the days of yore. 


02.13. The Concept of Demoniacs. 


There was a conception among the pare patrents of the 
present Anals that malevolent spirit infiltrated into 
human beings and induced them to transform into the 
following demoniacs (Misuwl) namely Ahnamnu 
meaning Vampire, Kapukiuwl meaning Weretiger and 
Asaldopu meaning Hexer. 
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02.13.01. The Concept Of Vampirism. 


This is the Anal Folktale of Vampirism. According to the 
Anal folktale handed down to this generation, Annamnu 
meaning Vampire existed there in olden days before the 
advent of Christianity in the Anal society. They were 
seen as small torch lights moving to and fro at night in 
the woods. These lights were believed to be the candling 
fingers of the Annamnu (Vampire). 


There was the speculation that Ahnams were the 
malevolent spirits which infiltrated into the human mind 
and existed there, and, at night, it exited from the 
human being and ate the soul of another human being. It 
is also said that whenever Ahnam saw any eatable 
things, especially meat and fish, in the possession of any 
other person, a portion of the eatable things in question 
would had been offered to her. If not so, the eater(s) of 
that eatables would suffer from stomach-ache. 


It was very unfortunate that the person in whom the 
Ahnamnu (Vampire) existed did not aware of the 
existence of Ahnam inside her body. Sometimes 
Ahnamnu bewitched the very person in whom it existed. 


02.13.01(a) The Folktale. 


There is an Anal folktale of Vampire (Ahnamnu) which 
had been handing down to us by words of mouth. The 
folktale according to Bs. Chokhel Anal is transcribed as 
under: - 


“In the days of yore, there lived a beautiful Anal damsel 
in a village. She was beautiful and at marriageable age 
but no one did initiate marriage proposal. Bachelors of 
the village did not visit her home. They even belittled 
her and avoided mingling with her.Therefore she felt 
insulted and was in deep distress and painful emotion. 
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One day, when bachelors were roaming to and fro 
passing over her home, she soloed to them. The solo, 
as per (L) Bs. Chokhel Anal, is as under:- 


Ahnamnu tunu. : Ihang thenruwl kakhel O, E! 
Tjung thenruwl kakhel O, E! 
Ho! Jupa chaling thuwngcha len 
Kangke asang kamo E! 


Thenruwl kalki Kangke asang rimrim diing! 
alar akheh’ng Kangke asang rimrim diing! 
pathang nu. Ho! Athalhnam ru arecho 


Kholang vasel mang mo diing! 


English Translation: 


vampire - Up band of friends passed o’er me! 
sang Down band of friends passed o’er me! 
Eh! On the doorpost of my dad, 
Are there the barbed hooks fitted? 


One of the  : The barbed hooks are surely there: 
roaming The barbed hooks are surely there. 
bachelors Eh! Your vampirism and witchcraft 
responded. Are the talk of Society. 


As a bachelor of the roaming group responded as above, 
the damsel wanted to experiment the effect of the 
demoniac inside her. So she arranged a cloth for 
weaving. While weaving the cloth an eagle was flying up 
in the sky. And she sang a solo to the eagle. The solo, 
as per (L) Bs. Chokhel Anal, is as under:- 


Thalhnam jol rim paning te! 

Eh! Recho jol rim paning te! 

Eh! Thangban leen ki liimpowl O, 
Tijungtum voh, E! 
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English Translation: 


If Iam a vampire; 

If Iam a witch damsel, 

Eh! Eagle in the firmament 
Must be falling on the ground. 


The damsel having sung so, the flying eagle in the sky 
fell down rotten on her weaving cloth. Thus she came to 
realize that she actually was a vampire. So she was 
quite disappointed. She wanted to carry out another 
experiment for ascertaining the demoniac inside her. 
Therefore, one day, when the slashed swiddens of her 
villagers were to be burned, she kept her waist band 
and gourd beside a rangkang meaning a trimmed tree 
and watched them from a far place. As and when the 
Slashed swiddens were set on fire by the villagers, she 
Sang to the burning fire. The song, as per (Il) Bs.Chokhel 
Anal, goes as under:- 


Thalhnam jol rim paning te, 
Eh! Recho jol rim paning te, 
Eh! Kajavi ru katuwngbing O, 
Tehnee lown-lown ma so Eh! 


English Translation. 


If 1am a vampire, 

If Iam a witch damsel, 

Eh! My waist band, and gourd of mine 
Must not catch the burning fire. 


In fact her waist band and gourd did not catch the 
burning fire. Thus the second experiment also confirmed 
her vampirism. 


On confirmation of being a vampire, she grew restive 
and insisted her parents on warding off her vampirism. 
According to the verbal narration by Mr.NL Wolhring 
Anal, one day her parents sent for a shaman to exa- 
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mine and treat her. In the healing process, shaman 
incanted and smeared her whole body with common 
salt. And he let a male mithun lick the common salt from 
the body of the vampire. When shaman was 
shamanizing, the demon exited from the vampire and 
entered into the mithun through the common salt. And 
Shaman exorcised the demon through the mithun. On 
the completion of licking the common salt, mithun 
mooed and ran wild in the woods and galloped up to 
chala so meaning spa of chala (Chala is name of a place 
in the general area of the present Hnavowl village) 
where certain hunters hunted it. Thus vampire, the 
demon possessed lady, was sanctified.” 


02.13.02. The Concept Of Weretiger. 


This is the Anal Folktale of Weretiger. According to the 
Oral tradition handed down to this generation, there 
lived demoniacs who could change their shapes to 
“Kapukiuwl” meaning “Weretiger” in olden days. There 
was the speculation that “Kapukiuwls” were the tigers 
who were transformed from the demoniac human 
beings. In other words, the demoniac human beings 
could change their shapes into tiger-humanoid hybrid or 
into a tiger, or back into its true form, which is 
Humanoid. Therefore, they were the dangerous 
sorcerers, portrayed aS a menace to livestock, who 
might at any time turn to man-eating. The shape 
changing (i.e. Transformation of forms from man to tiger 
or vice versa) was made possible by means of sorcery 
and ablution. 


02.13.02(a) The Folktale. 


According to Mr. Nula Wolhring Anal®®, there is a 
precedence of the existence of weretiger among the 
pare patrents of the present day Anals. “That in 1850c 
Ms. Nula Hringcham Anal, D/o Mr. Nula Modi Anal S/o 
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Mr.Nula Koroon Anal of Roso village located at Nhachang 
locality in Khumbung general area went to Paso meaning 
Myanmar along with her friends for earning purpose. 
While she was in Paso (Myanmar), she had acquaintance 
with a man who always took care of her lovingly. At last 
she got married to the man. Unfortunately the man (her 
husband) and all of his siblings happened to be the 
demoniacs lot who could shapechange into weretigers as 
and when they wanted to eat human flesh. Siblings of 
her husband, now and then, tried to eat Nula Hringcham 
Anal. 


However, her husband loved his wife very much, 
therefore, he always accompanied her to avoid falling 
prey to his siblings. But Nula Hringcham Anal was not 
aware of the sinister plan of the siblings of her husband. 


One day, while in work place, a lady friend of Nula 
Hringcham Anal disclosed the sinister plan of her 
brothers-in-law that they were eager to eat her (Nula 
Hringcham). The disclosure of her friend was confirmed 
by her husband at home. Since then Nula Hringcham 
Anal was extremely afraid of staying at her in-laws’ 
home in the absence of her husband. 


In view of the above mentioned risk of his wife’s life, the 
man dropped his wife to her parental home at 
Khumbung village, Hnachang. Hnachang was the general 
area of the then Khumbung village which situated near 
present Rasoom alias Thorcham village of the Anals. 
Thus the husband and wife separated from each other 
for the sake of safety of the beloved wife. 


In course of time the widow Nula Hringcham Anal 
remarried to a Lamkang man (Lamkang is the name of a 
tribe) and they begot one son and one daughter. 
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However, whereabouts of the decedents of the couple 
cannot be traced out so far among the Lamkangs or 
elsewhere.” 


02.13.02(b) The Conception. 


From the aforesaid concepts of the demoniac roles, it is 
conceptualized that the malevolent spirit could interfere 
the human beings through various transformations and 
the demonic activities. 


02.13.03. The Concept Of Hexer. 


Hexer is the one who casts a hex, or curse, or practices 
Hexcraft. Hexcraft is the practice, art, skill of casting 
hexes and spells, sorcery and witchcraft. 


02.13.03(a) The Concept. 


In the field of Sorcery, Asaldo meaning “hex” was the 
most effective evil design to harm the opponent by 
employing the malevolent spirits. That the sorcerer, on 
behalf of himself, or on behalf of his client, put Asaldo 
(hex) on someone else in the fit of envy and jealousy or 
due to conflict between them or due to rivalry or on the 
pretext of effecting love affair between the lover and the 
beloved. Asaldo (hex) caused harm by effecting sick and 
even death to the persons effected on. 


The practice of Asaldo (hex) continued for a considerable 
period of time in the Anal society in the form of offensive 
or defensive, and revenge activity. Asaldo took a heavy 
toll of life of an individual as well as the integrity of the 
Anal community due to breach of peace, harmony, co- 
existence, confidence among themselves. 


Fortunately the practice of Asaldo (hex) discontinued 
with effect from the outset of Christianity in the Anal 
Society. The eradication of Asaldo (hex) took place on 
ground in the second quarter of 20" century AD. 
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02.13.03(b) The Conception. 


From the aforesaid concepts of the demoniac roles, it is 
conceptualized that the malevolent spirit could interfere 
the human beings through various transformations and 
the demonic activities. Among them, Hexer is the one 
the malevolent spirit could interfere in order to destroy 
the society by killing people with hexcraft. 


02.14. The Concept Of Deeds. 


There is an Anal indigenous legend of Deeds handed 
down to this generation through oral tradition. The 
legend according to Rev Bs.Thurnung Anal, Executive 
Secretary, Evangelical United Church, Chandel, Manipur, 
is transcribed as follows: 


02.14.01. The Legend. 


“Once upon a time, a beggar begged at the door of a 
rich monarch. The monarch was annoyed at the sight of 
the beggar. Therefore, he poisoned bread and offered it 
to the beggar with a view to kill him. Beggar accepted 
the poisonous bread and said to the Monarch, “Nang 
anatow’ nangathin” meaning ‘Your deed is _ for 
yourselves’ and left the Monarch. While the beggar was 
going back home, he came across a young handsome 
bachelor returning from hunting on the horse back. That 
the bachelor was very hungry. So he asked the beggar 
for any edible food. Then the beggar took out the bread 
offered by the Monarch and gave it to the handsome 
bachelor. The young handsome bachelor ate the bread 
and went to his palace home. 


On reaching home the bachelor suffered from vomiting 
and watery stool due to food poisoning. His father asked 
the handsome bachelor if he ate any thing on the way. 
The son said that he ate bread offered by a beggar. The 
Monarch, in no time, sent for his physicians. 
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The physicians attended the dying bachelor in vain. So 
the bachelor dropped down dead in front of his father 
Monarch. 


Now the monarch realized his misdeed towards the 
beggar, and suffered unbearable travail. He did 
whatever he could to ease his travail in vain. At last, the 
monarch recollected the saying of the beggar, “Your 
deed is for yourselves”. And that he succumbed to his 
travail.” 


The legend has been conveyed to the present generation 
of the Anals as a parable of the Pakanpano (Pakanism). 
It is also doing the rounds in the Anal Christian society 
as a parable. 


02.14.02. The Conception. 


It has been conceptualized from the aforesaid essence of 
the concept of deeds that “Your deed is for yourselves.” 
This conception has been successful in streamlining 
many an activities of individuals and the society. 


02.15. The Concept Of Life After Death. 


This is a brief account of the concept of life after death. 
According to the belief of pare patrents of the Anals, 
there is a Spiritual life after physical death of human 
being. In other words, soul is eternal and _ lives 
on after physical death of the person concerned. After 
physical death soul goes to Athopam (Abode of the 
dead) where souls are sheltered for the time being till 
the final judgement takes place at Tangsuwngbung 
meaning Concentration of the dead. (Tangsuwngbung is 
believed to be the gathering place of the departed souls 
in Ahthopam where final judgement is made.) After the 
final judgement, soul is destined to either Thangpam 
(Paradise) or Sarvajowl (Hell). 
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Essence of the Anal indigenous theological Concept of 
Life After Death is conveyed to the present generation 
through the medium of an Anal folklore handed down to 
this generation by words of mouth. 


02.15.01. The Folklore. 


The folklore concerned verbally narrated by Seltun 
Thungno Anal is as transcribed below:- 


“In the days of yore, there lived a handsome bachelor 
called Hringthem among the Pakans (i.e., the Anals). He 
married a beautiful woman and started living a couple 
life. They lived in unity and were not running short of 
anything. They grew plenty of crops. However, his wife, 
Bowngtang, dropped down dead due to sudden illness 
before reaping their crops. On this occasion Hringthem 
Sang dirge to Bowngtang.” 


02.15.02. The Dirge. 


The dirge, according to Rev. Bs.Thurnung Anal, goes as 
under: - 


Atho hla 01. 


E! Samtu tuwnghlam mii piithi, 
Kuje piithi pamo E! 

Mi pathi karamo; 

Bowngtang pathi karamo! 


Dirge 01. English Translation. 


E! Someone departs to land of death; 
Whose soul is departing now! 
E! someone is departing now; 
Bowngtang is departing now. 
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Ju naka pe do ningsung; 
Sam naka pe do ningsung. 
Athodu O, Hnaledu O, E! 
Adal rongtang sa va’ngdo. 


Adal rongtang sa joti; 
Liimsol rontang sa joti, 
Athodu O, Hnaledu O, E! 
Alanthu ding-ding nu ra! 


Dirge 02. English Translation. 


Had I foreseen thy parting; 

Had I foreseen thy demise. 

Oh! Deadly River, Hnale river, 

Would had been fenced with my gongs. 


Though you would had fenced with gongs; 
Though you would fenced with cattle. 

Oh! Deadly River, Hnale river, 

I have crossed over it now! 


Seltun Thungno further narrates that: “Hringthem 
suffered the bereavement and at the same time, he 
nurtured the crops which were grown by him and his 
wife. One day he found his wife’s cottons were pilfered. 
He tried to track the foot print of the pilferer in vain. The 
pilferage occurred continually on one or two alternate 
days. 


At last, thinking that the miscreant would not be caught 
red handed if not waylaid in the field, he started 
ambushing the pilferer. In the fullness of time, when no 
one was in the field, a Marten (called Lisel in Anal 
language) entered the cotton field and started plucking 
the cottons hurriedly but Hringthem kept on watching 
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the Lisel (Marten) to take stock of the situation. By the 
time Marten made complete load of cottons and about to 
go away, Hringthem came out of hiding and caught hold 
of Marten. And conversation went on as follows: - 


Hringthem 


Marten 


Hringthem 


Marten 


Why do you pilfer the cottons from my 
wife’s cotton field? 


I have been tasked to do so by your wife, 
Bowngtang. I have come from far away 
Athopam meaning Abode of the dead. 
Now I must go back there. So please 
release me now lest I will be late in 
reaching Athopam (Abode of the dead). 


Thank you, Marten. You have told me of 
my wife’s where about. Now I will not let 
you go back alone. I must follow you and 
you should lead me to my wife. 


No. A living being could never come to 
Athopam (Abode of the dead) at all. 
Neither living person 

can visit Athopam (Abode of the the 
dead) nor the the dead can _ visit 
Ahringpam (Abode of the Living). You, 
Hringthem, are a living man. You cannot 
go to Abode of the the dead. Your wife, 
Bowngtang, is the dead. She cannot come 
back to Abode of the living. There is a 
river of the dead called Hnaledu between 
the Abode of the living and that of the 
dead. Any living human who tried to cross 
the river had drawn to dead. You will also 
be drawn to dead while crossing Hnaledu 
(the river of the dead). In addition to that 
there are many incredible obstacles which 
I cannot tell you in details. So don’t try to 
come to Athopam (Abode of the dead). 
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Hringthem : I love to see my better half. Since you 
have told me that she is there in the 
Athopam (Abode of the dead),I must 
meet her there. So I must follow you 
whatever happens en route, Marten. 
Please help me. There must be a way 
out to help a needy poor man like me. 


Since Hringthem was determined to meet his departed 
wife and was insisting on going to Athopam (Abode of 
the dead), Marten was succumbed to the request of 
Hringthem. So both Marten and Hringthem set off for 
Athopam (Abode of the dead). 


After negotiating a long track, they reached the river 
Hnaledu(name of a river which flows northward). The 
river was of swift current that any human being could not 
Swim across at all. But Hringthem was determined to 
cross the river whatever might happen. At this juncture, 
Marten advised Hringthem to cling to his(Marten’s) tail 
while the former would swim across the river Hnaledu. 
Accordingly Hringthem clung to the tail of Lisel (Marten) 
while crossing the Hnaledu and both of them succeeded 
in crossing the river. Now both of them arrived at 
Athopam (Abode of the Dead). 


On arrival at Athopam (Abode of the Dead), Hringthem 
was in search of the soul of his wife, Bowngtang, to no 
avail. He shouted in calling his wife by name but his wife 
never turned up in person. Instead her responding voice 
was heard. Therefore, Hringthem could not meet the 
departed soul of his wife. In addition to the 
disappointment for want of his wife, Hringthem also 
witnessed sufferings of many departed souls. Some of 
the sufferings were — 
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(i) Some of the departed souls were lying as level 
ladders across the streams through which the dead 
crossed the stream. On putting query, Hringthem was 
told that it was the punishment awarded to the souls 
whodestroyed the ladders during their lifetime. 


(ii) Some of the departed souls were questing for 
drinking water despite carrying the water on their own 
heads. On putting query, Hringthem was told that it was 
the punishment awarded to the souls who denied 
drinking water to the thirsty people who requested for 
water during their lifetime. 


(iii) Some of the departed souls were questing for fire 
despite carrying the fire on their own heads. On query, 
Hringthem was told that it was the punishment awarded 
to the souls who denied fire to the people who requested 
for fire for cooking food and heating themselves in the 
winter during their lifetime. 


(iv) Some of the male departed souls were sleeping 
restlessly in standing position by embracing thorny log of 
Silk Cotton Tree (Semal Tree). On query, Hringthem was 
told that it was the punishment awarded to the souls of 
adulterers who committed adultery with other’s wives 
during their lifetime. 


(v) Some of the female souls shamefully stood naked 
were trying to sleep in vain under the shadow less trees. 
On query, Hringthem was told that it was the punishment 
awarded to the souls of adulteresses who committed 
adultery with other’s husbands during their lifetime. 


(vi) For the first time, at the request of Souls, Hringthem 
along with the souls went for hunting. In the hunting 
ground the hunters were shouting that bear (called Tom 
in Anal) was running towards Hringthem. But Hringthem 
could not see the bear in question. Instead, he caught 
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the sight of a big spider (called Usompa in Anal) 
approaching him. When the spider was_ nearing 
Hringthem, all the hunters repeatedly shouted, “bear is 
galloping towards Hringthem,” “bear is galloping towards 
Hringthem”. When the spider arrived at the reach of 
Hringthem, Hringthem reluctantly crushed the spider 
with his Bow. “Bravo! Hringthem is great; He has killed 
the bear,” exclaimed the hunters (i.e., souls) repeatedly. 
Then the hunters chopped off the bear into pieces of 
meat whereas it was the spider in the sight of 
Hringthem. The souls were eating the spider as a 
delicious food whereas Hringthem was disgusted at the 
food. 


(vii) For the second time at the request of the souls, 
Hringthem went along with the souls for fishing in the 
river. In the river they were fishing out the sheaths of 
bamboo (called Rupho in Anal) which they called fish. 
But in the sight of Hringthem their fish were the bamboo 
sheaths. The souls were eating the bamboo sheaths as 
mouthwatering food. But Hringthem could not eat it.” 


02.16. The Concept of Final Divine Judgement. 


The final Divine judgement is conceptualized from the 
folklore verbally narrated by Bs. Chokhel Anal which is 
transcribed below: 


“One day, by the order of the day, all the souls — males 
and females - assembled at a place they called 
Tangsuwngbung meaning Concentration of the dead 
which was located on the western zone of Athopam 
(Abode of the dead). Hringthem also attended the 
assembly of the dead. 


In the assembly, it was announced that every soul must 
leave this abode called Athopam for one of the abodes 
namely Thangpam (Paradise) or Sarvajowl(Hell). So 
prior to departure, every soul must face final judgement 
which would decide the destination of the soul under 
judgement. 
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For the final judgement, a lame cat was dancing at the 
junction from which the track bifurcated into two tracks. 
One track led upward up to aé destination called 
Thangpam (Paradise). Another track led downward up to 
a destination called Sarvajowl (Hell). The literal meaning 
of Thangpam is Prepared abode, and that of Sarvajowl is 
Abode of the unrighteous dead. 


In the judgement, every soul went to the junction where 
the lame cat was dancing amusingly. Now every soul 
who did not laugh at the dancing lame cat was pushed to 
upward track. And every soul who laughed at the 
dancing lame cat was pushed to downward track. It is 
said that the laughing souls were of the unrighteous 
humans during their lifetime, and the others were of the 
righteous humans. 


Now Hringthem was debarred from. facing final 
judgement since he was a living human. After the 
judgement was over, Hringthem was deported to 
Ahringpam (Abode of the Living). This folklore was 
narrated by Hringthem himself and the same had been 
handed down to this generation by oral tradition.” 


02.17. Prediction of the End of the Present World. 


There lived my paternal aunt (unmarried elder sister of 
my father) called Ms. Tohmiil Anal, in my family. I 
remember that as and when earthquake occurred, my 
aunt used to cry aloud, saying, “Hring ning eh! Hring 
ning eh!” meaning “I am alive! I am alive!” And she 
Subsequently used to explain us that there live a group 
of humans called Deringnu-Deringpa (i.e., Woman and 
man of abyss) in the Abyss and a big abuwngbol is (i.e., 
a species of banyan tree) also grown there. It is their 
turn to emerge from the abyss if we have become 
extinct on this surface of the earth. Therefore, they use 
to hit the roots of the abuwngbol with beetles that shook 
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and when necessity arises. It has also been inferred 
from the aforesaid folklore of life after death that: - 


(a) There is another life called life after death. 


(b) There is a belief that divine judgement will be there 
in Tangsuwngbung (Concentration of the dead). 


(c) There are three worlds on this planet earth, namely 
Dering (Abyss), Ahringpam (Abode of the Living) and 
Athopam (Abode of the Dead). 


(e) There is the fourth world called Thangpam (Abode of 
the Righteous dead, Paradise). 


(f) There is the fifth world called Sarvajowl (Abode of the 
unrighteous Dead, Hell). 


(g) It is also learnt that there is a possibility of another 
annihilation of this planet earth due to the satanic 
influence. 


(h) It is believed that after the end of the present 
world, there will be another world of the human beings 
who will emerge from the Abyss. In other words, after 
the end of the present world, new human beings will be 
born to the mother earth in order to live on this planet 
earth. 
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CHAPTER - 03 


THE ANAL INDIGENOUS THEOLOGICAL CONCEPT OF 
SPIRIT. 


03. Introduction to the Spirit. 


Spirit is known as Asa in the Anal classical tongue. 
According to the Anal indigenous theological concept, 
spirit is conceptualized in four natures as given below:- 


O01. The Most High Spirit (Asapavan), 
O2. Benevolent Spirit. (Atha Asa), 
03. Malevolent spirit (Athi Asa) and 
04. Spiritual String (Asahru). 


03.01. The Most High Spirit. 


The conception of the existence of the Asa (Spirit) 
is the beginning of the spiritual knowledge, and that of 
Asapavan (the Most High Spirit, i.e., God) is the 
beginning of the spiritual wisdom. 


Asapavan (God) is responsible for creation, 
redemption, sustenance, and divine intervention as and 
when necessity arises. 


03.02. Benevolent Spirit. 


The pare patrents of today’s Anals were aware of 
the existence of Tapuwr (Benevolent Spirit) in the 
universe. Tapuwr (Benevolent Spirit), according to the 
indigenous Anal concept, is the kind, helpful and 
generous spirit. It was believed that Shaman possessed 
Tapuwr (Benevolent Spirit) for the purpose of 
benevolent activities. That he could press the Tapuwr 
(Benevolent Spirit)into service to pacify or exorcise the 
malevolent spirit in order to heal ailing persons. 
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According to the Anal spiritual philosophy, Benevolent 
Spirit (Tapuwr) are categorised into seven as given 
below:- 


01. Benevolent Spirit of Cave (Kholnu-Relnu), 

O02. Benevolent Spirit of Innocence (Athanu-Athapa), 
03. Benevolent Spirit of Track (Hlamtuwngnu- 
Hlamtuwngpa), 

04. Benevolent Spirit of travail (Ajanu-Ajapa), 

05. Benevolent Spirit of wanting (Angenu-Angepa), 
06. Benevolent Spirit of Wayside (Hlamthanu- 
Hlamthapa) and 

(7) Benevolent Spirit of Ancestors (Arangnu- 
Arangpa). 


03.02.01. Benevolent Spirit of Cave. 


Benevolent Spirit of Cave (called Kholnu-Relnu in Anal) 
was believed to be the spirit which took care of the 
tunnel between Kholjowl (Land of Cave) and Soomjowl 
(Land of feeding). It is said that Tenu and Tepa, while 
negotiating the tunnel from Daringjowl (Abyss) to 
Soomjowl (Land of Feeding), were navigated by Kholnu- 
Relnu. 


03.02.02. Benevolent Spirit of Innocence. 


Benevolent Spirit of Innocence (called Athanu-Athapa in 
Anal) was believed to be the spirit which took care of 
Tenu and Tepa in Soomjowl when they were innocent 
humans. i.e., When they attired with solar and lunar 
fineries till the time of desacralization. 


Athanu-Athapa (Benevolent Spirit of Innocence) were 
believed to be assisting the human being in doing good 
things. 
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03.02.03. Benevolent Spirit of Tracks. 


Benevolent Spirit of Tracks (called Hlamtuwngnu- 
Hlamtuwngpa in Anal) was believed to be the spirit 
which took care of the tracks. It is said that the spirit 
was responsible for keeping the tracks clean in all 
respects. That anyone who misused the track was 
punished. 


03.02.04. Benevolent Spirit of Travail. 


Benevolent Spirit of travail (i.e,. Ajanu-Ajapa in Anal) 
was believed to be the spirit which took care of the 
travails of animate and inanimate things. It is said that 
the spirit was responsible for keeping the animate and 
inanimate things intact in all respects. That anyone who 
caused travails to animate and inanimate things was 
punished. 


03.02.05. Benevolent Spirit of Wanting. 


Benevolent Spirit of wanting (called Angenu-Angepa in 
Anal) was believed to be the spirit which took care of the 
wanting of the environment. It is said that the spirit was 
responsible for keeping the environment intact in all 
respects. That timely raining That anyone who misused 
the environment was punished. 


03.02.06. Benevolent Spirits of Ancestors. 


(Benevolent Spirit of Ancestors (called Arangnu-Arangpa 
in Anal) was believed to be the spirit which took care of 
the past culture. It is said that the spirit was responsible 
for keeping the past culture intact in all respects. That 
anyone who violated the culture was punished. 
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03.02.07. Benevolent Spirit of Wayside. 


Benevolent Spirit of Wayside (called Hlamthanu- 
Hlamthapa in Anal) was believed to be the spirit which 
took care of the wayside shadows. It is said that the 
Spirits called Hlamthanu-Hlamthapa were those who 
provided trees for shadows to the travellers along the 
track. 


03.03. Malevolent Spirits. 


The pare patrents of today’s Anals were aware of the 
existence of Malevolent Spirits (called Athi Asa in Anal) 
in the universe. They believed that man was made 
perfect but malevolent spirit polluted them with 
unhealthy mind, filthy thoughts and evil designs to 
interfere among themselves to create and _ face 
tribulation and sometimes caused even death. It was 
also believed that the souls of human beings could be 
captured by the malevolent spirits. 


According to the Anal spiritual philosophy, Malevolent 
Spirits (Athi Asa) are categorised into seven as given 
below:- 


01. The Malevolent spirits of Patrol (Ahlung), 
O02. The Malevolent spirits of Unnatural Death 
(Asar), 

03. The Malevolent spirits of Swidden (Bowngkhunu- 
bowngkhupa), 

04. The Malevolent spirit of Virus (Hronu- 
mangkhang), 

05. The Malevolent spirit of Serpent (Isang), 
06. The Malevolent spirits of Area Domination 
(Lampu-dupu), and 

07. Demoniacs (Misuwl). 
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03.03.01. Patrolling Malevolent spirits. 


Patrolling Malevolent spirits (called Ahlung in Anal) was 
conceptualized as an Army of malevolent spirits which 
was believed to be patrolling in the woods for area 
domination. These evils spirits were believed to be 
negotiating the streams and crossing the mountain 
range through the pass. According to the then belief 
Ahlung did hunt the souls of human beings in day time 
around noon. In those days any person who died as 
soon as his / her arrival at home was believed to have 
been hunted by Ahlung. 


It was, therefore, parents did advise their children to not 
go alone in the woods in around noon to avoid 
encountering with the patrolling Ahlung. 


However, the belief has been abandoned since the 
advent of Christianity in the Anal society. 


03.03.02. The Malevolent spirits of Unnatural Death. 


The Malevolent spirits of Unnatural Death (called Asar in 
Anal) was believed to be the malevolent spirits which 
caused unnatural death enumerated below:- 


(a) Death due to traffic accident, 

(b) Death due to wild beast attack, 

(c) Death due to drowning, 

(d) Death due to burning, 

(e) Death due to murder, 

(f) Death due to suicide, 

(g) Death during childbirth, and 

(h) Any accidental death other than the death 
due to illness. 


However, the belief has been abandoned since the 
advent of Christianity in the Anal society. 


The Anal Indigenous Theology & Advent of Christianity. 81 
03.03.03. The Malevolent spirits of Swidden. 


The Malevolent spirits of Swidden (called Bowngkhunu- 
bowngkhupa in Anal) were believed to be there in the 
deserted Swidden. It was believed that the soul of any 
person who visited swidden was subjected to the capture 
by the Bowngkhunu-bowngkhupa (The Couple of 
Malevolent spirits) then and there. The capture of soul 
by these malevolent spirit caused physical death. 


However, the belief has been abandoned since the 
advent of Christianity in the Anal society. 


03.03.04. The Malevolent spirit of Virus. 


The Malevolent spirit of Virus (called Hronumangkhang 
in Anal) was believed to be a woman with full breasted. 
She was believed to be there in the woods, tracks as 
well as in the village in search of solitary child. That she 
use to catch hold of any solitary child and fed it her 
breast which caused illness. Such breast feeding caused 
physical death. Therefore, no child was left alone behind 
neither in the village nor along the track. 


However, the belief has been abandoned since the 
advent of Christianity in the Anal society. 


03.03.05. The Serpent of Malevolent spirit. 


The Serpent of Malevolent spirit (called Isang in Anal) is 
the another name for python (called chavang in Anal) 
According to the indigenous Anal concept, the Serpent of 
Malevolent Spirit (Isang) was the zoomorphic in the form 
of python. 


That serpent or python could swallow human beings 
alive. It also could cause illness to human beings by 
inducing deadly virus into the human body. 
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Therefore, it was believed that serpent or python was 
the zoomorphic. However, the belief has been 
abandoned since the advent of Christianity in the Anal 
society. 


03.03.06. The Dominant Malevolent spirit. 


The Dominant Malevolent spirit (called Lampu-dupu in 
Anal) was believed to be the malevolent spirit who was 
always on area domination within his area of 
responsibility. It is said that someone, sometimes, sees 
Lampu-dupu in various forms at the most at night. i.e., 
in the form of a cat, or a cattle, or a human etc on the 
way. In some cases, it is said that Lampu-dupu blocks 
the tract / road so that the traveller cannot pass 
through. Such an appearance frightens the traveller. 
Sometimes encounter with Lampu-dupu causes spot 
death or illness to the traveller. 


However, the belief of the existence of Lampu-dupu has 
been abandoned since the advent of Christianity in the 
Anal society. 


03.04. Demoniacs. 


Witchcraft, hexcraft, black magic etc. are the product of 
the evil design of malevolent spirits through Demoniacs 
(called Misuwl in Anal). It is learned from the elders that 
witchcraft, hexcraft, black magic, sorcery, etc. caused 
considerable death to the forefathers of the Anals. 


However, this practice has been abandoned since the 
advent of Christianity in the Anal society. 


03.05. Spiritual String. 


The pare patrents of today’s Anals were aware of the 
existence of Spiritual string (called Asahru in Anal) for 
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keeping the Most High Spirit, God (Asapavan) and man 
connected for the sake of sustenance of life and 
understanding of wisdom of God. 


Asahru is one of the constituents of human being. The 
others are — soul and body. It is believed that man dies 
as and when Asahru (Spitual string) is broken. 


03.06. Conclusion. 


It has been inferred from the preceding hypotheses 
transcribed from the belief of the ancestors of the Anals 
in this chapter that the divine spirits, the satanic spirits, 
and the human spirits existed. The divine spirits were for 
the guidance and protection of the human_ beings 
whereas the satanic spirits were for the misguidance and 
destruction of human beings. 


However, after the embracement of Christianity in the 
Anal society, the interference by the satanic spirits has 
been neutralized through Christian rites. 
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CHAPTER - 04 


THE ANAL INDIGENOUS THEOLOGICAL CONCEPT OF 
TRINITY. 


04. Introduction to Trinity. 


Trinity is called Thangka in the Anal classical tongue. 
The classical tongue ‘Thangka’ is conveyed to us through 
the medium of a folk song sung to a village in 
admiration of the mansions in that village. The song, as 
per Mrs. KI. Knhuwngtun Anal, goes as follows: - 


Kalenbung O, Thangka sejam le ja! 

Sana inbowng mo E! Lupa inbowng mo E! 
Sana inbowng mo E! Lupa inbowng mo E! 
Sana kakuhcho O! Tenu kakuhcho O! 
Sana kakuhcho O! Tenu kakuhcho O! 
Sana inbowng mo E! Lupa inbowng mo E! 
Ho! Ho! 


English Translation. 


Kalenbung looks lane of triune’s mansion! 

Has it been made of gold? Is it made of silver? 
Has it been made of gold? Is it made of silver? 
My bracelet is of Gold! It is Tenu’s bracelet! 
My bracelet is of Gold! It is Tenu’s bracelet! 
Has it been made of gold? Is it made of silver? 
Ho! Ho! 


The theological concept of Trinity, according to the Anal 
indigenous theology, is the conception of the union of 
three entities consisting of Father and two Sons namely 
Nungchampa, Chuva and Khava. Trinity is responsible 
for creation, redemption and sustenance of the whole 
creations especially that of human beings. 
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04.01. Nungchampa, the Father. 


The term Nungchampa, according to the Anal indigenous 
theology, is the father of two sons namely Chuva and 
Khava. 


The term Nungchampa also appears as God of Justice 
vide the following folk solo recorded from (L) Bs. 
Chokhel Anal:- 


Thejo ning! Thejo ning! 
Lamlangtuwng ki thejo ning! 
Kholtuhlucha Nungchampa’ng 
Nathe re-re thi hebo! 


English Translation. 
Let me tell! Let me tell! 
Let me tell of Lamlangtuwng! 
Cavern occupant Nungchampa 
Really knows our love making! 


04.02. Chuva, the Elder Son. 


Chuva was the the elder son of Nungchampa. He created 
the Earth vide Folklore recorded at 02.01.01. Chuva had 
a younger brother called Khava. Chuva along with Khava 
incarnated on this planet earth and eliminated Keri, the 
giant Cannibal vide Folklore recorded at 2.08.01. 


04.03. Khava, the Younger Son. 


Khava, the younger son of Nungchampa, is recorded as 
the creator of the heaven vide Folklore at 02.01.01. 
Khava had an elder brother called Chuva. Khava along 
with Chuva incarnated on this planet earth and 
eliminated Keri, the giant Cannibal vide Folklore at 
2.08.01. 
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04.04. Conclusion. 


In view of the above, the triune of Nungchampa, the 
father, and Chuva, the elder son, and Khava, the 
younger son, were the constituents of Trinity according 
to the Anal indigenous theological concept. 


That Nungchampa, the father, is the supreme Justice, 
Chuva, the elder son, is the creator of the earth, and 
Khava, the younger son, is the Creator of Heaven. 
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CHAPTER —- 05 


THE ANAL INDIGENOUS THEOLOGICAL CONCEPT OF 
TRICHOTOMY. 


05. Introduction to Trichotomy. 


Trichotomy is called Theengka in the Anal classical 
tongue. The classical tongue ‘Theengka’ is taken from a 
dirge sung to a bird by Tepa when the bird was seen 
perching by the Tenu’s tomb. The song, as per (L) Bs. 
Chokhel Anal, goes as follows:- 


Kanu than bowm hava tum! 

Tenu ruwngchin O, son ma’ng E! 
Tenu ruwngchin, son ma’ng E! 
Theengka down O, theenghka tung! 


English Translation. 


Bird that lands by Tenu’s tomb! 
I don’t mistake for Tenu! 
I don’t mistake for Tenu! 
Let trichotomy incarnate! 


The theological concept of Trichotomy, according to the 
Anal indigenous theology, is the conception of the 
composition of three entities namely Asahru, Panghlii 
and Pangsa meaning Spiritual string or human spirit, 
Soul and Body respectively in Human life. Asahru 
(Spiritual string) is responsible for communication of 
wisdom from Thangka (Trinity) to Panghlii (Soul) which 
is responsible for implementation of wisdom, and Pangsa 
(Body) is for containing the spiritual string and soul. In 
other words, body is the vehicle of spiritual string and 
soul in the temporal life. 
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05.01. Spiritual String. 


Spiritual String is called Asahru in the Anal classical 
tongue. As per the Anal indigenous theology, Asahru is 
the spiritual string which connects Asapavan meaning 
the Most High Spirit and Mi meaning Man. Asahru is the 
source of human understanding about Asapavan (The 
Most High Spirit). It is immortal and incorruptible being. 
It emits from Asapavan and induces in human being. 
Whenever physical death occurs, Asahru returns to 
Asapavan. In other words, whenever the Asahru breaks, 
man dies. 


There iS a conception that Asahru compulsorily returns 
to ASapavan except the Asahru of the human being who 
dies of unnatural death such as Suicide, homicide, 
accidental death, death during labour etc. Because 
unnatural death is believed to have occurred before the 
Spiritual string is broken. It is also believed that spiritual 
string that breaks after the occurrence of death goes 
astray on earth until the stipulated life span of the man 
in question terminates. This is the reason why pre- 
Christian Anals dishonoured the unnatural death which 
they called ‘Asar’. On the contrary, the pre-Christian 
Anals honoured the natural death which they called 
‘Tapuwr’ because a belief is there that the spiritual string 
of the human being who dies of natural death returns to 
Asapavan (the Most High Spirit i.e., God) at the point of 
time of physical death. 


05.02. Soul. 


Soul is called Panghlii in the Anal classical tongue. As per 
the Anal indigenous theology, soul (panghlii) is believed 
to be immortal and corruptible being. It is believed that 
soul is responsible for understanding of good and evil 
deeds and the implementation thereof. Therefore, soul is 
to surely face the judgement in Tangsuwngbung 
meaning 
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Concentration of the dead. It is also believed that the 
soul is the representative of the human being who is 
destined to Thangpam meaning Paradise after the 
physical death of the human being unless it is corrupted 
during his life time due to his misdeeds. 


According to the Anal indigenous philosophy, 
Nungchampa (The Chief Justice) will judge every soul 
and will punish or reward them as per their deeds during 
their Hringthem (Temporal life). That the soul of 
righteous person will be destined to hlamthah (upward 
way) which leads to Thangpam (Paradise) and that of 
unrighteous person, to hlamti (downward way) which 
leads to Sarvajowl (Hell). 


05.03. Body. 


Body is called Pangsa in the Anal classical tongue. It is 
the vessel which contains spiritual spring and the soul. 
Body is mortal and decomposable. Human being is born 
to mother earth vide 02.04. Essence of the Theological 
Concept of the Divine Redemption of Ruins. Therefore, 
as and when human being dies his body will return to 
the mother earth. 


05.04. Conclusion. 


In view of the above mentioned indigenous Anal 
theological concept, the Spiritual string, Soul, and Body 
are the constituents of human being. It can be said that 
Spiritual string is the Fuel, Soul is the Pilot and the 
Body, the Ship. A pilot is a person who steers a ship 
through a difficult stretch of water, for example the 
entrance to a harbour. 
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CHAPTER - 06. 

INDIGENOUS PLACES OF WORSHIP. 
06. Introduction to Indigenous Places of Worship. 


The pare patrents of the Anals, before their 
embracement of the Christian faith, worshipped God 
according to Pakanpano meaning Pakanism. In those 
days they had three places of worship which can be 
categorized as under:- 


01. The Spiritual Pillar (Asabol) 
02. The Altar Space (Phunchungdam) and 
03. The Hut of Justice (Karoh Buw). 


06.01. The Spiritual Pillar (Asabol). 


Spiritual Pillar is called Asabol in Anal. Spiritual Pillar is 
the indoor place of worship. All the household religious 
rituals were solemnized at this place by the then Anals. 
The most important ritual performed at Asbol (Spiritual 
Pillar) is the consecration ritual at the eve of Totangkam 
meaning Feast of Congregation hosted by the well-to-do 
family of the Anals. It is a sacred place located on the 
floor at the pillar second to the last pillar of the rear 
corner of the house. Each and every Anal family has an 
Asabol (Spiritual Pillar). 


06.02. The Altar Space. 


The Altar Space is called Phunchungdam in Anal. It is 
the outdoor place of worship in which ‘Thinglang’ 
meaning Altars were erected. Altars were erected for 
sacrificing ‘chaling’ (the sacrificial mithun) according to 
the Pakan (Anal) rite on the occasion of Totangkam 
meaning Feast of Congregation hosted by the well-to-do 
family of the Anals. A pair of Altar is erected for one 
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sacrifice. Therefore, three pairs of Altars are erected for 
three sacrifices as given below:- 


' 3 " of Alers 


The term ‘Phunchungdam’ is blended from three primary 
words iphun, achung, and dam. ‘iphun’ means ‘erecting’ 
and ‘achung’ means ‘pole’, and ‘dam’ means ‘plain 
space’. 





Phunchungdam 


(Altar space) 











The term ‘Phunchungdam’ is conveyed to us through the 
folksong, as per (L) Bs.Chokhel Anal, quoted below:- 


Kasal thona te, 

Kasal thona te, Phunchungdam! 
Eh! Phunchungdam! 

Jah! Kajusuw O, 

Jusu num-num O maning E! 
Kajusuw O, 

Rutho jama’ng kakheel E! 

Jah! Eh! 


English Translation. 


Place of slaughter, 

Place of slaughter, altar space! 
Eh! Altar space! 

Jah! When I look there, 

I reluctant to look there! 
When I look there, 

My tears shed in emotion! 

Jah! Eh! 


22 Indigenous Places of Worship. 


Thinglang is a wooden post having one stem with two 
upward pointed trunks in the rough likeness of Mithun’s 
skull with its horns as exhibited herewith. 


By virtue of its shape, thinglang is also known as Chaling 
meaning the sacrificial mithun. 


The term ‘thinglang’ is blended from two primary words 
‘thing’ and ‘alang’. ‘Thing’ means ‘wood’ and ‘alang’ 
means ‘hearse’. 


The term ‘thinglang’ is conveyed to us through the 
folksongs, as per (L) Bs.Chokhel Anal, quoted below:- 


Folk Song No.01. 


Kasal thinglang, 

Rutho-kangha toma. 

Soomjowl O, Tenu-Tepa nathamna. 
Soomjowl O, Tenu-Tepa nathamna. 
Tejowl O, Mente-Menhlung nasena. 
Jah! Jah! Jah! Jahole! 

Jahole! Jah! Jah! Jahole! 


English Translation: 


My mithun’s altar, 

Fear not tears and slaughter. 

In Soomjowl, ‘twas the prayer by Tenu-Tepa. 
In Soomjowl, ‘twas the prayer by Tenu-Tepa. 
In Tejowl, ‘twas the cult of Mente-Menhlung. 
Jah! Jah! Jah! Jahole! 

Jahole! Jah! Jah! Jahole! 
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Folk Song No.0O2. 


Kasal kape, 

Kasal kape, Thinglang O! 

Eh! Thinglang O! 

Jah! Kasal rutho artu-sotu luwng ka E! 
Kasal rutho artu-sotu luwng ka E! 
Jah! Jah! Jah! Jahole! 

Jahole! Jah! Jah! Jahole! 


English Translatoion: 


Give me my Mithun, 

Give me my Mithun, O Altar! 

Eh! O Altar! 

Jah! My Mithun sheds 

Tears with yolky blood in grieve! 
My Mithun sheds 

Tears with yolky blood in grieve! 
Jah! Jah! Jah! Jahole! 

Jahole! Jah! Jah! Jahole! 


Folk Song No.03. 


Eh! Thuwmngo chara Soolhna! 
Thinglang leen O, 

Rutho sotu luwng ka e! 
Thinglang leen O, 

Rutho sotu luwng ka e! 
Thuwmngo hrangpa nangte O, 
Sankhum jarna tanu O! 

Jah! Jah! Jah! Jahole! 

Jahole! Jah! Jah! Jahole! 
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English Translation: 
Eh! Thuwmngo’s offspring, Soolhna! 
On the altar, 
His tears are flowing in blood! 
On the altar, 
His tears are flowing in blood! 
You, the Mighty, Oh Thuwmngo, 
Are sleeping in deep slumber! 
Jah! Jah! Jah! Jahole! 
Jahole! Jah! Jah! Jahole! 


06.03. The Hut of Justice (Karoh Buw). 


The Hut of Justice (Karoh Buw) is a hut constructed on 
the village road between the village stockade and the 
village itself. Hrungtha (the annual consecration 
ceremony) is solemnized at The Hut of Justice (Karoh 
Buw) in the Anal lunar month of Tabol which falls in 
December-January of Calendar year. 


Sometimes, as and when epidemic or pandemic disease 
Spreads, and, consecration was deemed necessary, 
village consecration ritual was performed by Kholpu 
(village priest) by sacrificing dog at Karoh Buw (The Hut 
of Justice) in order to ward off the malevolent spirit 
which was believed to had caused the epidemic or 
pandemic diseases. 


The Karoh Buw of the then Non-Christian Anals played 
the dual roles of the Church building and the Community 
Hall of the present day Anal Christians. 


06.04. Conclusion. 


Since the advent of Christianity in the Anal Society, 
afore mentioned systems of places of worship and 
animal sacrifice have been abolished, and worship of 
God according to Christian doctrine have been adapted. 
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CHAPTER —- 07 

THE ANAL INDIGENOUS WAY OF WORSHIP. 
07. Introduction. 


In Pakanism, concept and realization of God was there 
but any specific way of direct worship to God or gods 
and goddesses was not formulated. 


The ancestors of the Anals believed that human being 
was created perfect in all respects, and the perfection 
remains intake until and unless it is interfered by 
malevolent spirits. 


Malevolent spirit induces evil design in any animate or 
inanimate to polute the perfection of any human being. 


In order to prevent malevolent spirit from interfering the 
perfection of human being, the way of appeasement of 
the animate and the inanimate, and that of warding off 
the malevolent spirits were formulated. 


07.01. Ways of Worship. 


The followings were the ways of worship according to 
the Pakanism:- 


O01. Appeasement of Parents. 

O02. Appeacement of the Soul of Hunted Carnivore. 
03. Appeacement of the Soul of Hunted Enemy. 
04. Appeasement of the New House. 

O05. Appeasement Through Agricultural Rituals. 

06. Sanctification Ritual. 

07. Appeasement of Benevolent Spirits. 

08. Warding off the Malevolent Spirits. 
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07.01.01. Appeasement to the Parents. 


The appeasement of parents was a method of worship to 
God. In this method, parents were placated by acceding 
to their demands according to the Anal cultural norms 
given below: - 


(a) Marriage of Consent. 

(b) Working for Wife. 

(c) Payment for wife’s price. 
(d) Parental Feast. 


07.01.01(a) Marriage of Consent. 


The marriage of consent is meant for the marriage of 
which prior permission is accorded by the parents of 
both sides (i.e., parents of the fiancé and that of the 
fiancée). 


Permission is accorded provided that the proposed 
marriage is of cross-clan, and of monogamy. 


The marriage by consent is the most sought after 
marriage device in the Anal society. 


Before the advent of Christianity in the Anal society, the 
marriage by this device was solemnized in two steps. 


The first step was known as ‘Zuha’ (marriage 
engagement) and the second step was ‘Zupum’ 
(Wedding ceremony). 


After the advent of Christianity in the Anal society, the 
first step is known as ‘Chapiiso’, and the second, Luchin’. 
Chapiiso and Luchin are solemnized according to 
Christian Rites. 
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07.01.01(b) Working for Wife. 


Working for wife is known as Nahlahlo. According to the 
Anal culture, a newly wedded couple stay at bridal home 
and work for three years in order to appease the bride’s 
parents. After completion of working for his wife, he left 
his inlaw’s home and starts establishing neolocal family. 


07.01.01(c) Payment for wife’s price. 


The couple who cannot stay and work for three years at 
their bridal home are bound to pay wife’s price. Payment 
for wife’s price is known as Minten in Anal. The wife’s 
price is fixed at rupees three khon. In olden days 1 khon 
was equal to Rs.6/- (Rupees six) only. At present 1 Khon 
= Rs.1000/- (Rupees One Thousand) only. Therefore, 3 
Khons = Rs.3000/- (Rupees Three thousand) only is 
being paid to the wife’s parents. 


This culture of working for his wife has been 
discontinued at present situation since many of sons-in- 
law are employed in Govt Jobs away from home. 
Therefore, wife’s price is preferred to working for wife 
for a period of three years. 


07.01.01(d) Parental Feast. 


Parental Feast is called Hmalsa in the Anal tongue. 
According to the Anal culture, a couple must give feast 
to the parents of wife as a repayment for her (wife’s) 
mother’s breast feeding. In other words a son-in-law 
feeds his parents in-law. In the feast, delicious meal 
comprising of Rice, meat etc. are dished out to the 
audience. Mithun is most preferable cattle for this feast. 


In the parental feast, shares of meat and wine are 
dished out to the customary shareholders. Meat and 
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wine are also distributed to the audience. Now-a-days, 
i.e., after the advent of Christianity in the Anal _ society, 
wine has been replaced with tea. 


(Some photographs taken on the occasion of parental 
feast given to Mr. Bs.Ringhring Anal of Chandel Christian 
village by his son-in-law Mr. Rd. Everson Anal & his 
daughter Mrs. Bs. Aminri of Lanphou Pasna on 15 Feb 
2019 at Chandel Christian Village, are given below in order 
to substantiate the argument. ) 


The following picture shows customary shareholders sitting 
across the table facing each other and are taking their 
shares of meat and eksties or tea. 





Shareholders of feast giving Shareholders of feast 


husband. (Left hand Side giving wife. (Right hand 
from front to rear) Side from front to rear) 

1. Maternal uncle 1. Maternal uncle 

2. Father 2 Father 

3. Mother 3. Mother 

4. The First Son 4. The First Son 

on Son-in-law 5 Son-in-law 

6. Head lady of Sub-clan 6 Head lady of Sub-clan 


The Anal Indigenous Theology & Advent of Christianity. 99 


On the parental feasting day, parents, i.e., father, mother, 
and maternal uncle pronounces words of blessings upon 
their feast giving daughter and son-in-law before the 
audience, and allocate the following items to _ their 
daughter: - 





thecal 


In the morning of the next day of the Parental 
Feast, the buddy of the son-in-law dresses in woman wear 
and carries the items allocated to them and they are ready 
to move home vide photograph given below:- 
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On the departure of the daughter from her parental 
home to her home (husband’s home), farewell folk 
songs and solos are sung to bid farewell. Some of the 
Songs and solos are as under:- 


Folk Song No.O1 


Kape vo eh kavoseeng. 

Kape vo eh karowntang. 

Eh! Kabowl rowntang hol ning sung, 
Khukham hlam jung ka ning eh! 


English Translation. 


Do give me my side basket. 
Do give me my back basket. 
Eh! By carrying my big basket, 
I'll go through my village track. 


Folk Song No.02 


Akeengcha vo avoseeng. 
Aholcha vo arowntang. 

Eh! Retha-sutha ahol nu, 
Khukham hlam jungcha vah no! 
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English Translation. 


Do equip with side basket. 

Do carry your back basket. 
Eh! By taking along fortune, 
Go through your village track. 


Folk Song No.03 


Vajam nenow vah so no! 
Vajam nenow vah so no! 
Eh! Khukham kanung ngahring ro, 
Vajam nenow vah so no! 


English Translation. 


Let it grow well and grow green. 
Let it grow well and grow green. 
Eh! Evergreen flower in village; 

Let it grow well and grow green. 


Folk Song No.04 


Apajamcha thi khin O. 
Apajamcha thi khin O. 
Eh! Nakhu kanung ngahring ro; 
Apajamcha thi khin O! 


English Translation. 


Do allow it to grow well. 
Do allow it to grow well. 
Eh! Evergreen flower in village; 
Do allow it to grow well. 
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Folk Song No.05. 


Chanu-chapa karownpe. 
Chasowm-balsowm karownpe. 

Eh! Buphi, rowntuwngh holning sung, 
Sejam hlam thona kaning. 


English Translation. 


Bless me with daughter and son. 
Bless me with the crops and grain. 
Eh! By taking Craddle and crate’ 
Let me march to my mansion. 


Folk Song No.06 


Apam Khukham vatung nu, 
Abu sejam ahlu nu. 

Eh! Mono, khino vun’cho nu, 
Chasowm-balsowm akuncha! 


English Translation. 


On reaching thy home village, 

On entering thy mansion, 

Eh! Be blessed with sons, daughters. 
Do yield crops high and grain high. 


Folk Song No.07 


Thona kaning he bora! 

Sena kaning he bora! 

Eh! Kabowl rowntangh hol ning sung, 
Kadu jungsan kaning he! 
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English Translation. 


Iam moving! I’m moving! 
I am going! I’m going! 

Eh! By carrying my basket, 
I will be moving onward! 


Folk Song No.08 


Thonacha voh kavun O. 
Senacha voh tuvun O. 

Eh! Avun buphi ahol nu, 
Adu jungsancha vah no! 


English Translation. 


Good bye, good bye, O my child! 
Move onward my son-in-law. 

Eh! By taking cradle of child; 

Move onward your homeward bound. 


Folk Song No.09 


Kake tetee mang he bo! 
Kake tetee mang he bo! 
Eh! Kari pathe tete hling 
Kaketetee mang he bo! 


English Translation. 


It is entangling me! 

It is entangling me! 

Eh! Thorny hook of my flower 
Is entangling me! 
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Folk Song No.10. 


Ake tetee mang mang ni! 
Ake tetee mang mang ni! 
Eh! Suhlung chatuwngh ali nu, 
Duhlam asancha vah no! 


English Translation. 


It might had entangled you! 

It might had entangled you! 

Eh! Do determine your future, 

And move onward through you way! 


07.02. Appeasement of the Soul of Hunted Carnivore. 


The carnivores —— Lion, tiger, kite, owl etc. etc. were 
killed during group hunting or individual hunting or by 
trapping. As and when any carnivore was hunted during 
group hunting, the hunters brought the hunted to the 
house of the killer-hunter. In the case of killing the 
carnivore by a lone hunter, or by trapping, the hunter 
garnered his male villagers and fetched the hunted. 


In any case, as soon as the carnivore killer arrives at 
home bringing the hunted carnivore, his (hunter’s) 
maternal uncle put a mini sarong on the killer-hunter, 
and pronounces that “This is a woman. She din’t kill any 
thing”. At the same time, a _ sister of the hunter 
pronounces at the hunted, saying “my brother didn’t kill 
you. The falling branches of tree, and the rolling stones 
had hit you and caused you dead”. Thus his maternal 
uncle and his sister protect the hunter against the 
benevolent spirit which was believed to have been 
accompanying the hunted carnivore for taking revenge 
on the killer-hunter. 
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Victory over the carnivore was celebrated by the 
forefathers of the present day Anals as and when the 
carnivores —— Tiger, lion, kite, owl etc. etc. were 
hunted. The celebration was done with a view to:- 


O01. Felicitate and glorify the killer. 
O02. Appease the souls of the hunted carnivores. 


03. Express joy that the killer-carnivore had been 
hunted and no more men and animals would be falling 
prey to the carnivore concerned. 


The successful hunting of carnivores was celebrated with 
pomp and show. The celebration was for felicitation and 
glorification of the hunter as well as for the 
appeasement of the soul of the hunted carnivore. On the 
occasion of the celebration of victory over the carnivore, 
effigy of the hunted carnivore was made and displayed 
for traditional heroic dance by the killer-hunter himself 
and the other fellow hunters one after another as 
exhibited below: - : 


AS y 





ta 


Some of the Folk Songs of Victory over Carnivore, as per 
(L) Bs. Chokhel Anal, are as given below:- 


Folk Song No. 01. 
Kii-hi-hi-hi-hi! (2) 
Sahrang Oh! Sahrang Oh! 
Changhpu lee Oh! Sahrang Oh! 
Mi’ngh athu so Eh! 
Mihrang athu so Eh! 
Ho! Ho Eh! 
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Apa’ng aso jo so Eh! 
Anu’ng athow ding ba! 
Anu’ng aso joso Eh! 
Apa’ngh athow ding ba! 
Ho! Ho! Eh! 


Anu’ng te, 

‘Sa ka mang-mang’ do mang ni! 
Apa’ng te, 

‘Ral du mang-mang’ do mang ni! 
Tih! Chapa! 


English Translation: 
Kii-hi-hi-hi-hi! (2) 
Carnivore! Carnivore! 

In hunting field, Carnivore! 
The Man has killed you! 
The Hero has killed you! 
Howray! Howray! 


Though your dad instigates you! 
Your mom must have deterred you! 
Though your mom instigates you! 
Your dad must have deterred you! 
Howray! Howray! 


Mom might think, 

You might have hunted a prey! 
Dad might think, 

You might have killed enemy! 
Hip, hip, Joy! 


Folk Song No. 02. 
Sahrang Oh! Sahrang Oh! 
Changhpu lee Oh! Sahrang Oh! 
Mi’ng athu so Eh! 
Mihrang athu so Eh! 
Ho! Ho Eh! 
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Apa’ng aso jo so Eh! Anu’ng athow ding ba! 
Anu’ng aso joso Eh! Apa’ng athow ding ba! 
Ho! Ho Eh! 


Huwmpi te vahmii patal ngelngol nu! 
Mihrang te vahmii pasin hreehrowng nu! 
Tih! Chapa! 


English Translation. 
Carnivore! Carnivore! 
In hunting field, Carnivore! 


The Man has killed you! The Hero has killed you! 


Howray! Howray! 


Though your dad instigates you! 
Your mom must have deterred you! 
Though your mom instigates you! 
Your dad must have deterred you! 
Howray! Howray! 


Lo! Tiger is of the sparkling eyebrow! 
Lo! Hero is of the fiercely eyeball! 
Hip, hip, Joy! 


Folk Song No. 03. 


Sahrang Oh! Sahrang Oh! 

Changhpu lee Oh! Sahrang Oh! 

Mi’ng athu so Eh! Mihranghh athu so Eh! 
Ho! Ho Eh! 


Apa’ng aso jo so Eh! Anu’ng athow ding ba! 
Anu’ng aso joso Eh! Apa’ng athow ding ba! 
Ho! Ho Eh! 


Simbu te, vahmii pajoong thoonthuwn nu! 
Mihrang te, vahmii pasin hreehrowng nu! 
Tih! Chapa! 
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English Translation: 
Carnivore! Carnivore! 
In hunting field, Carnivore! 
The Man has killed you! The Hero has killed you! 
Howray! Howray! 


Though your daddy persuade you! 
Your mom must have deterred you! 
Though your mummy persuade you! 
Your dad must have deterred you! 
Howray! Howray! 


Lo! The Owl is of fully dense eyebrow! 
Lo! Hero is of the fiercely eyeball ! 
Hip, hip, Joy! 


The Anals perform the victory dance to the above given 
folk songs of victory over the carnivores as and when 
the necessity arises. A specimen photograph of the 
victory dance is pasted below:- 





h. Tt 

Those were the days when there was no _ safety 
precaution arranged by any Govt agency against the 
deadly attack by the wild beasts other than hunting and 
killing them for the protection of human beings. If the 
threats our ancestors faced from wild beasts were not 
countered by hunting and killing, mankind would not 
have seen the present days. That it cannot be denied 
that hunting and killing of the wild beasts in the days of 
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yore had saved humankind from extinction. 


Apart from the above cited reasons for hunting and 
killing the carnivores, there was also a belief that the 
souls of the dead people would cross a big river called 
Hnaledu meaning Northward flowing (i.e., The river 
which flows towards the north.) to reach Athopam 
meaning Abode of the dead. It is said that during the 
voyage across the Hnaledu, the soul of the carnivore 
which he hunted ferries its very hunter. (i.e., Soul of the 
hunter cross the river on the back of the carnivore he 
hunted.) Therefore, the man folk were encouraged to kill 
carnivores. And at the same time the killer of carnivore 
was also respected by all. 


Humankind was in danger when carnivores outnumbered 
them and preyed on them. Yes, mankind was 
endangered creations in this planet earth those days. 


However, now-a-days, there are many provisions and 
arrangements for controlling and preserving the wild 
beasts under the wild life protection act 1972. Therefore, 
carnivores must not be hunted and killed. Instead, 
whenever the presence or the undesirable activity of 
carnivore is felt, the Govt agency concerned must be 
informed immediately for their necessary action. Let us 
maintain ecological balance in our environment on this 
mother earth under the ideology of “jio aur jinedo” 
meaning “Do live and let live.” 


07.03. Appeasement of the Soul of Slain Enemy. 


In the early epochs of mankind the Pakans, forefathers 
of the present Annals, co-existed with the 
Chamangs(Cannibals) in the territories known = as 
Soomjowl,  Tejowl, Dutejowl and Hlungchojowl 
consecutively. These two groups belong to different 
racial groups. The Pakans were the cooked meal eaters 
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whereas the Chamangs were the raw meat eaters. The 
Pakans fell prey to the Chamangs and the Pakans killed 
the Chamangs in self defense. Therefore deadly feud 
between the two ethnic groups frequently took place. In 
the so called tribal feud, the Pakans hunted and 
preserved the heads of the Chamangs and vice versa as 
token of victory over one another's group. 


In the latter stage, the Pakans encountered with other 
ethnic groups of people in the course of migration from 
place to place. The tribal feud continued with these 
ethnic groups also. Therefore the practice of head hun- 
ting continued. 


Under the circumstances they used to celebrate victory 
over the enemy with a view to: 
O01. Felicitate and glorify the successful head hunter. 
O2. Express joy to the victory over the enemy. 
03. Appease the souls of the hunted enemies. 


The celebration of victory over the enemies was held 
with singing and dancing in the courtyard of the 
successful headhunter. A photograph of the folk dance of 
victory over the enemies is pasted herewith. 
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The folk songs sung on the occasion of the celebration of 
victory over the enemies, as per (L) Bs. Chokhel Anal, 
are as under:- 


Folk Song No. O1. 


Ral kisung O! Ral kisung O! 
Jah! Chimphowl Eh! 

Ral O kasungna! 

Chimphowl Eh! 

Ral O kasungna! 

Karal sungna kachim sin jija. 
Tih! Chapa! Tih! Chapa! 


English Translation. 


Victory! Victory! 

Jah! This is Sword! Of my Victory! 

This is Sword! Of my Victory! 

Victorious Sword is stained with the red! 
Hip, hip, Joy! Hip, hip, Joy! 


Folk Song No. 02. 


‘Hang deen-deen katha! 

‘Jung deen-deen katha! 

Ralpu ral hmin katha! Kanga ro! 
Ralpu ral hmin katha! Kanga ro! 
Jah! Hangsung chapa karal Oh! 
Kanga ro! Jah! 

Tih! Chapa! Tih! Chapa! 


English Translation. 


Ascending foe I kill! 

Descending foe I kill! 

Hero, warriors I kill! Counter me! 
Hero, warriors I kill! Counter me! 
Jah! My foe hero, O Hangsung! 
Counter me! Jah! 

Hip, hip, Joy! Hip, hip, Joy! 
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Folk Song No. 03. 


Hlam O, kahang se! 

Bung O, hlam O, kahang se! 

Santhingbol te Mihrangh jar tim tam nu O! 
Santhingbol te Mihrangh jar tim tam nu O! 
Kasam pe, Santhing sam tung Kasam pe. 
Tih! Chapa! 


English Translation. 


When I tracked the track! 

Mountainous track I tracked! 

Under the tree I found warriors asleep! 

Under the tree I found warriors asleep! 

I chopped off them like chopping standing trees! 
Hip, hip, joy! hip, hip, joy! 


Folk Song No. 04. 


Tah! Tah! Kapase! 

Hringvun lakhu kapase! 

Kahepe, Mihrangh lancham kahepe! 
Kahang ha Puwnrangh khodo kahang thun! 
Kajung ha Hringvun lakhu kajung khum 
Tih! Chapa! 


English Translation. 


I split! I split them! 

I split head of enemy! 

Give me sword! Sword of warrior! Give me sword! 
Give me sword! Sword of warrior! Give me sword! 
I split them! I split head of enemy! 

Hip, hip, Joy! Hip, hip, Joy! 
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Folk Song No. 05. 


Ralkhoong, ral kikhoong! 

Hringvun ral O, ral kikhoong! 

Kahang ha Puwnrangh khodo kahang thun! 
Kahang ha Puwnrangh khodo kahang thun! 
Kajung ha Hringvun lakhu kajung khum 
Tih! Chapa! Tih! Chapa! 


English Translation. 


Pursued, I pursued! 

I pursued my enemies! 

I marched up with the royal spear onward! 
I marched up with the royal spear onward! 
Retreated I crowning with heads of foes! 
Hip, hip, Joy! Hip, hip, Joy! 


Folk Song No. 06. 


Kabum O, kantung par! 

Jah! Thalkhu selpa Kasol O, Miruwnghma! 
Thalkhu selpa Kasol O, Miruwnghma! 
Jah! Somram bum sun echo O, Hlule na! 
Tih! Chapa! Tih! Chapa! 


English Translation. 


My treat is lavish drink! 

Jah! Thalkhu Kasol’s physique is undersized ! 
Thalkhu Kasol’s physique is undersized ! 

Jah! Can you repay for Somram’s lavish treat? 
Hip, hip, Joy! Hip, hip, Joy! 


Folk Song No. 07. 
Kaphung O, Somrampa ! 
Jah! ‘Thalkhu Kasol Miruwnghma’ Kado be! 
“Thalkhu Kasol Miruwnghma’ Kado be! 
Jah! Bungol suwngkuwngh Kasol O, Kasu voh! 
Tih! Chapa! Tih! Chapa! 
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English Translation. 


My tribesman, Somram man ! 

Jah! ‘Thalkhu Kasol undersized’, says to me. 
“Thalkhu Kasol undersized’, says to me. 

Jah! See me — Kasol — at stockade of Bungol! 
Hip, hip, Joy! Hip, hip, Joy! 


Folk Song No. 08. 


Anu ! Anu! 

Jah! Tanghpi somna thicha ma ti na! Anu! 
Tanghpi somna thicha ma ti na! Anu! 

Jah! Luta somthi akolcha 

Mang-mang ni ! Anu! 


English Translation: 


Thy mum! Thy mum! 

Jah! Mum aware not mighty army’s cordon. 
Mum aware not mighty army’s cordon. 

Jah! Thy Mum might 

Hug headless corpse of her son ! 


Folk Song No. 09. 


Apa! Apa! 

Jah! Poro cheengh-cha thicha ma ti na! Apa! 
Poro cheengh-cha thicha ma ti na! Apa! 

Jah! Vuncho lakhu 

Duchama ti ne! Apa! 

Tih! Chapa! Tih! Chapa! 


English Translation. 


Thy dad! Thy dad! 

Jah! Dad aware not encampment of thy foe. 
Dad aware not encampment of thy foe. 

Jah! Thy Dad has found 

Your cut off head nowhere! 

Hip, hip, Joy! Hip, hip, Joy! 
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07.04. Appeasement of the New House. 


There was a belief that every thing — animate or 
inanimate ~— could be influenced by the malevolent 
spirits. Therefore, on the completion of the house 
construction, the owner appeased the newly constructed 
house along with its materials, and the whole villagers 
by feeding them on rice, rice beer and meat in the form 
of House inauguration for not to succumb to the satanic 
influences. 


House inauguration is known as Inhlu in Anal tongue. In 
olden days, according to scholars, mankind was 
occupying caves as their dwelling houses. It is believed 
that the Anals were not exception to that activities. But 
there is not any written literature to the effect of 
dwelling house of the Anals except some folk songs. 


Since the establishment of family is the beginning of a 
society and Worship of God, the Anal society also started 
religious ritual right from the selection and erection of 
house pillar for construction of dwelling house. 


That pare patrents of the Anals performed divination by 
rice for the selection of plot for house. In that they 
selected a site for the house. And a hole for a pillar was 
dug in the selected site. Then a certain numbers of rice 
was buried in that hole after divination. The next day 
they excavated the hole and counted the rice. If the 
number of rice was intact, they approved the plot for 
construction of house. If not intact, they looked for 
another plot. Divination by rice was a method of 
invoking ASapavan (God) for His guidance. However, this 
method of invoking God has been abolished since the 
advent of Christianity in the Anal society. Now selection 
of site for house bulding construction is done according 
to Christian rite. 
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As it has been mentioned earlier, it is learnt from the 
folk songs that the Anals were firstly occupied natural 
caves for their living, and in the course of time, they 
constructed wooden and thatched house for their living. 


The house inaugural folk songs, as per (L) Bs. Chokhel 
Anal, handed down to this generation through oral 
tradition are as under:- 


Folk Song No.01. 


Eh! In hlu se ! In hlu se!lA 
Eh! Jowlhlu inbo; In hlu se! 
Eh! Jowlthlu inbo; In hlu se! 
Eh! Jowlhlu somsang tarepa. 
Jah! Jah! Jah! Jahole! 

Hole! Jah! Jah Jah! Hole! 


English Translation. 


Eh! Let’s inaugurate ! Let’s inaugurate! 
Eh! Jolhlu’s shelter; Let’s inaugurate! 
Eh! Jolhlu shelter; Let’s inaugurate! 
Eh! Jolhlu dishes out tare rice. 

Jah! Jah! Jah! Jah! Hole! 

Jah! Hole! Jah! Jah Jah! Hole! 


Folk Song No.02. 


Eh! Ahlii santhing KachowlIna, 
Akang santhing kachowlna. 

Kasejam O, kapaduw tang thi he bo! 
Kasejam O, kapaduw tang thi he bo! 
Sa O phetho palar jo so, 

Hee-heema so kado Eh! 

Jah! Jah! Jah! Jahole! 

Jah! Hole! Jah! Jah! Jah! Ho 
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English Translation. 


Eh! Selecting wood from shady , 

Selecting wood from sunny, 

O my mansion has firmly been constructed! 
O my mansion has firmly been constructed! 
Summer tempest though blows here, 

I hope that it will not tilt. 

Jah! Jah! Jah! Jah! Hole! 

Jah! Hole! Jah! Jah Jah! Hole! 


Folk Song No.03. 


Eh! Ahlii vedo kachowlna, 

Akang vedo kachowlna. 

Kasejam O, Kapaleeng sool thi he bo! 
Kasejam O, Kapaleeng sool thi he bo! 
Thangban khuru suwl jo so, 

Vachown the so kado Eh! 

Jah! Jah! Jah! Jahole! 

Jah! Hole! Jah! Jah Jah! Hole! 


English Translation. 


Eh! Selecting thatch from shady: 

Selecting thatch from sunny. 

O my mansion has been roofed neatly, nicely. 
O my mansion has been roofed neatly, nicely. 
Heavenly cloudburst though pours down 

I hope it will bounce on roof. 

Jah! Jah! Jah! Jah! Hole! 

Jah! Hole! Jah! Jah Jah! Hole! 


Folk Song No.04. 


Eh! Vang veel O,vang veel O; 
Kasejam O, vang veel O. 

Eh! Kasejam O, vang veel O: 

Hesu jo, bowngtho kena tha ka he! 
Jah! Jah! Jah! Jahole! 

Jah! Hole! Jah! Jah Jah! Hole! 
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English Translation. 


Eh! O visit, O visit; 

Pay my mansion a visit: 

Eh! Pay my mansion a visit. 

Look it o’er, Ornate can be displayed there! 
Jah! Jah! Jah! Jah! Hole! 

Jah! Hole! Jah! Jah Jah! Hole! 


07.05. Appeasement Through Agricultural Rituals. 


The view of the Shifting cultivation / Swidden / Jhum 
adopted by the Anals in hilly terrain area are as under: - 
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Forefathers of the present day Anals were the traditional 
cultivators. They adopted shifting cultivation for their 
subsistence. 


Shifting cultivation shifted from place to place in 1 or 2 
years. Shifting cultivation was carried out by the 
cultivators of the whole village in a single group in a 
particular region within the jurisdiction of their village. 


Since the Anals belong to the patriarchal society, they 
belong to the group of the fathers in all respects, such 
as patriarchal family, patrilineal, patriarchal succession, 
patriarchal inheritance, etc.. So the Anals inherit their 
patriarchal ancestral land for their shifting cultivation. 


Pare patrents of the Anal believed that crops were the 
divine gift of agricultural product. And they also believed 
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that crops were made perfect by the Creator and it 
remained so until and unless the malevolent spirit 
interfered it. That is, it was believed that malevolent 
spirit could influence each and every living and non 
living beings in order to disturb human_ beings. 
Therefore, rituals were performed for every plot of land 
which was cultivated for a period of 1 to 2 years. Rituals 
of Agriculture were none other than the divination and 
the appeasement rituals performed for warding off the 
malevolent spirits for the well-being of the crops and the 
cultivators as well. The rituals of agricultural process 
were as given below:- 


O01. Divination by Egg (Adusan). 

O02. Sanctification of Remnants (Kanghal Hesuw). 
03. Seed Sowing Ceremony (Choomphi). 

04. Sanctification of Weeds (Ahree Hesuw). 

O05. Pre-harvesting Ritual (Cha Piitung). 

06. Harvesting Ritual (Kuhsu) 


07.05.01. Divination by Egg (Adusan). 


The Anals cultivate jhum for their subsistence. The 
subsistence agriculture is done in a single group in a 
selected area. The selection of site for the jhum was 
done through divination by egg (Which is called Adusan 
in Anal). That the whole village used to select an area 
for their jhum every year in the Anal month of Phalva 
which falls in the month of January. 


Before the advent of Christianity in the Anal society, 
forefathers of the present day Anal used to perform 
divination ritual by egg-boiling in order to ascertain 
whether natural calamity would destroy the crops or not 
during the particular year in question. In that the village 
priest used to boil the egg. If the egg boiled over 
towards the site of the selected jhum, cultivation was 
done. If the egg boiled over towards any other direction 
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than the site of the jhum, they used to leave the site. 
Then they used to select another site for jhuming. 


07.05.02. Sanctification of Remnants (Kanghal Hesuw) 


It was believed that the malevolent spirits could induce 
the wooden remnants to cause harm to the human 
beings. Therefore, Sanctification of Remnants, i.e., 
Warding Off the Evils from Remnants (Which is called 
Kanghal Hesuw in Anal) was performed after slashing 
and burning the jhum. After embracing Christianity this 
practice has been done away with. 


07.05.03. Seed Sowing Ritual (Choomphi). 


Choomphi meaning Seed sowing Ritual is performed one 
day prior to the seed sowing day. It was solemnized on 
the first day of the Anal lunar month Pate which falls in 
the month of April. In the current year, i.e., 2021, it falls 
on 13 Apr 2021. 


Before the advent of Christianity in the Anal Society, all 
the seeds which were to be sown in the year concerned 
were dried in the sun. And Kholpu (Village Priest) 
ritualize to ward off the malevolent spirit from the seeds 
for sowing in the swidden the next day. 


On that day games and sports were held on competition 
to foresee their fortune of the year. Among others, 
Javelin throw and Archery were the main events of the 
games and sports of Choomphi Ceremony. The man who 
won the sports used to host the group by providing rice 
beer and chicken snacks. 


07.05.04. Sanctification of Weeds (Ahree Hesuw). 


Before the coming of Christianity in the Anal Comm- 
unity, it was believed that malevolent spirits induced evil 
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design into the weeds to harm the owner of the swidden. 
Therefore, Ahree Hesuw (Sanctification of Weeds) was 
performed by the village priest to sanctify the weeds of 
the Swidden. 


07.05.05. Pre-harvesting Ritual (Chapiitung) 


In the pre-Christian times of the Anal Society, it was 
believed that the grain could be destroyed by the 
malevolent spirits. Therefore, Chapiitung (Pre-harvesting 
Ritual) was solemnized in order to ward off the 
malevolent spirits from the grain. The village priest 
administered the this ritual for the whole village as a 
community ritual. 


07.05.06. Harvesting Ritual (Kuhsu). 


Kuhsu (Harvesting Ritual) was a ceremony solemnized 
on the day of harvesting. Kuhsu was performed in two 
ways. They were —(1) Kuhmatool and (2) Kuhrol. Both 
the Kuh-matool and the Kuh-rol were performed on the 
last day of the village harvesting season in the following 
manners:- 


07.05.06(a) Bifurcated Harvesting Ritual (Kuh-matool). 


This Ritual was performed on the last day of the village 
harvesting season. On the Kuh-matool day, the whole 
villagers were bifurcated for threshing of Anhmum of two 
separate families of Mosum clan as per harvesting ritual. 
The harvesting feast was offered by both the families in 
their respective swiddens. 


07.05.06(b) Collective Harvesting Ritual (Kuh-rol). 


This ritual was performed on the last day of the village 
harvesting season. On the Kuh-rol day, the whole 
villagers collectively worked for threshing of Ahmum in 
the swidden of one family of Mochal clan as _ per 
harvesting ritual. The harvesting feast was offered by 
the family concerned. During harvesting work, harv- 
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esting songs were sung for the entertainment of the 
workers. Some of the harvesting songs, as per (L) Bs. 
Chokhel Anal, are as under:- 


Folk Song No.1. 


E! Jango halkiing kasomsang O! 
E! Arko vang O piisa O! 

Dontu vang O piisa O! 

Kasang ihol amma E! 

Somsang ihol amma E! 
Chootho larni nama he bo! 
He-le-ha! 

Ho-ha! He-ha! Holo-ha! He-ha! 


English Translation. 


My grain shows like rooster’s crest! 
E! Strength of male is wanting here; 
Female strength is wanting here. 
There’s no one to collect sheaves; 
There’s no one to collect grain. 
There will be no glory of grain! 
Come on, thrash! 

Ho-ha! He-ha! Holo-ha! He-ha! 


Folk Song No.2. 


E! Selpa sana riing ma O! 

E! Arko sana riing ma O! 

Atu chuwnnu tung ka ning! 
Somsang chuwnnu tung ka ning! 
Asang lar E ni so E! 

Chootho larni naka he bo! 
He-le-ha! 

Ho-ha! He-ha! Holo-ha! He-ha! 
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English Translation. 


E! Not to worry O brother! 

E! Not to worry for the strength! 
I, your sister, have arrived! 

I, cere sister, have arrived! 

Your sheaves will be glorified! 
Your grain will be much glorified! 
Come on, thrash! 

Ho-ha! He-ha! Holo-ha! He-ha! 


Folk Song No.3. 


E! Chungni thang be ke nu O! 
Arko changban padowng ma! 
Dontu phephung padowng ma! 
O! Apam thingkhu joong so E! 
Avun selpa ta so E! 

Asol’ng phikhang he na ka E! 
He-le-ha! 

Ho-ha! He-ha! Holo-ha! He-ha! 


English Translation. 


E! The sun is about to set! 

Strength of males must not be weak! 
Females’ speed must not be low! 

If you'll arrive home in late! 

If your baby boy will cry! 

E! Your soulmate will throw missile at you! 
Come on, thrash! 

Ho-ha! He-ha! Holo-ha! He-ha! 


The following folk song was sung en route to home 
carrying the grain in bags after threshing of the crops or 
harvesting was over. 
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Folk Song No.4. 
Sal O, Dal O, Ruwngkam O: 
Ruwngkam katung katha! 
Ri! Ruwngkam O, 
Ruwngkam katung katha. 
Mi katung katha! 
Ruwngkam katung katha! 
Sal O, Dal O, Ruwngkam O: 
Ruwngkam katung katha! 
Se! Se! 


English Translation. 
Mithun, gong and grandeur feast: 
Grandeur feast is OK! 
Sun! Grandeur feast! 
Grandeur feast is OK! 
If man arrives OK! 
Grandeur feast is OK! 
Mithun, gong and grandeur feast: 
Grandeur feast is OK! 
Dance, dance! 


On arrival at the home of the person whose harvesting 
was carried out the villagers, they unloaded the grain in 
the grainery, and had dinner which was a feast of rice, 
meat, and with unlimited rice beer. 


07.06. Disposal of Waste Ritual. 


After harvesting of the crops of the whole village was 
over, a ceremony of Disposal of Solid Waste (called 
Hrungtha in Anal) was solemnized for the sanctification 
of the village. This ceremony was solemnized at the end 
of every year by every village of the fore fathers of the 
Anals before the advent of Christianity in the Anal 
society. Kholpu (the village Priest) used to perform the 
ritual of Hrungtha (Disposal of Solid Waste) as an annual 
ceremony at Karoh Buw. During the performance of 
hrungtha ritual, the village stockade was closed and no 
one was permitted to ingress and egress. 
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In this ritual, the congregation composed of elderly men 
of the village under the priestship of the village priest 
assembled in Koroh Buw. They beheaded a dog and 
displayed its head on the stockade with opened jaw 
facing the approaching road in order to guard the 
village. Every housewife of the village brought by- 
products and waste to the Karoh buw for the ritualistic 
disposal by the village priest. They used to feast on dog 
meat and rice bear in the karoh buw. 


After accomplishing the sanctification ritual, the Priest 
declared the village to be sanctified and free from 
diseases, and announced to open the village stockade, 
and the permission for ingress and egress was granted. 


The tradition of Khutho (Village Consecration) and 
Hrungtha (Disposal of Solid Waste) are more or less the 
same. The differences are — Khutho was was 
solemnized any time as and when necessity arouse and 
every household was consecrated. Whereas Hrungtha 
was an annual routine ceremony solemnized at the end 
of the year i.e., at the end of the Anal lunar month of 
Tabol, and every household was not consecrated. 


07.07. Appeasement of Benevolent Spirits. 


Appeasement of Benevolent Spirits was formulated 
through Feast of Congregation which is_ called 
Totangkam in the Anal tongue. Totang is derived from 
Totang meaning Congregation. Kam is derived from 
ikam meaning hosting. So, the term Totangkam is 
blended from the two primary words Totang and ikam. 


According to (L) Bs. Chokhel Anal, Feasts’. of 
Congregation which were called Totangkam in Anal 
tongue were hosted by well-to-do family before the 
advent of Christianity in the Anal society. In other 
words, Totangkam (Feast of Congregation) was the 
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religious feast of Non-Christian Anals. These Feasts were 
the heptad of religious feasts dished out with joy and 
felicity in order: - 


01.To pay gratitude to Asapavan (God) for their 
wealthy state, 

O02. To treat the souls of the ancestors, 

03. To treat the benevolant spirits. 

04. To pacify the malevolent spirits in order to ward 
off unwanted interference. 

05. To entertain the fellow human beings, 

O06. To entertain the animate in the environment, 
and 

07.TO appease inanimate in the environment. 


Feasts of Congregation, according to Ex-Sep Ht. Parsing 
Anal, were the feasts hosted by the well-to-do family 
with joy and felicity as given below:- 


07.07.01. The First Feast of Congregation. 


This Feast of Congregation is called Inthungzu. This 
Feast as per Ex-Sep. Ht. Parsing Anal Ex-Chief of 
Panchai Village, was the first of the heptad of the Feasts 
of Congregation. Dog or Pig were sacrificed in this 
ceremony. They displayed their joy and felicity by 
feasting on rice, rice beer, and the sacrificial meat, and 
dancing to the folk songs the whole night at the 
residence of the host. 


07.07.02. The Second Feast of Congregation. 


This Feast of Congregation is called Sapiie. This Feast as 
per Ex-Sep. Ht. Parsing Anal Ex-Chief of Panchai Village, 
this feast was the second of the heptad of the Feasts of 
Congregation. The hunted wild animals i.e., Bear, boar 
and stag were sacrificed in this ceremony. During this 
ceremony, they displayed their joy and felicity by 
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feasting on rice, rice beer, and sacrificial meat, and 
dancing to the folk songs the whole night at the 
residence of the host. 


07.07.03. The Third Feast of Congregation. 


This Feast of Congregation is called Butang. As per Ex- 
Sep. Ht. Parsing Anal Ex-Chief of Panchai Village, this 
feast was the third of the heptad of the Feasts of 
Congregation. Dog or Pig were sacrificed in this 
ceremony. They displayed their joy and felicity by 
feasting on rice, rice beer, and the sacrificial meat, and 
dancing to the folk songs the whole night at the 
residence of the host. 


The folk songs, as per (L) Bs. Chokhel Anal, to which 
they danced during the aforesaid three Feasts of 
Congragetion are as follows: - 


Song No.0O1. 


Khuwngumathun! Khuwngumathun, Jah! 
Jah! Tepa khuwngumathun: 

Jah! Tepa Khuwngumathun, 

Jah! Tenu-Tepa vadam so. 

Jah! Jah! Jah! Jahole! 

Jah! Hole! Jah! Jah Jah! Hole! 


English Translation: 


In the beginning! In the beginning! Jah! 
Jah! Tepa, in the beginning! 

Jah! Tepa, in the beginning! 

Jah! Tenu-Tepa set to dance! 

Jah! Jah! Jah! Jahole! 

Jah! Hole! Jah! Jah Jah! Hole! 
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Song No.0O2. 
Lang O maje, Lang O maje, 
Jah! Riinrang O, Lang O maje. 
Riinrang O, Lang O maje. 
Jah! Piirhlung leen O, Riinrang O, 
Ahre tin O, katin Oh. 
Jah! Jah! Jah! Jahole! 
Jah! Hole! Jah! Jah Jah! Hole! 


English Translation: 
In the sunray! In the sunray! 
Jah! O Riinrang! In the sunray! 
O Riinrang! In the sunray! 
Jah! On the rock all the Riinrangs; 
I’m towing them in contour. 
Jah! Jah! Jah! Jahole! 
Jah! Hole! Jah! Jah Jah! Hole! 


Song No.03. 
‘Sin, ‘sin Kadi! ‘Sin, ‘sin kadi! 
Jah! Bulo dutang epu Eh! 
‘Sin, ‘sin, ‘sin, ‘sin, ‘sin, “sin kadi! 
‘Sin, ‘sin, ‘sin, ‘sin, ‘sin, “sin kadi! 
Jah! Sinthe zoong ki panu Oh! 
Somtang vang O, peesa Eh! 
Jah! Jah! Jah! Jahole! 
Jah! Hole! Jah! Jah Jah! Hole! 


English Translation: 
Earlier said I! Earlier said I! 
Jah! Spring of Rice beer is pouring! 
Earlier, Earlier, Earlier said I! 
Earlier, Earlier, Earlier said I! 
Jah! Since it has been from the dawn 
Sowmtang Jar is wanting beer! 
Jah! Jah! Jah! Jahole! 
Jah! Hole! Jah! Jah Jah! Hole! 
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Song No.04. 
Eh! Kakhuwngh O, Khuwngh pavung ! 
Ramhma lee O, 
Pasu’ngh tungthuwl aluwmna. 
Ramhma lee O, 
Pasu’ngh tungthuwl aluwmna. 
Atungje te O, Khuwngh pavung O, 
Jangtu duhna hangta leso kado O! 
Jah! Jah! Jah! Jahole! 
Jah! Hole! Jah! Jah Jah! Hole! 


English Translation: 
Eh! O my drum, Wooden drum! 
In the forest 
Rats play in you hide and seek. 
In the forest 
Rats play in you hide and seek. 
But now onward, my wooden drum, 
Let thy sound travel along Janghtu upstream. 
Jah! Jah! Jah! Jahole! 
Jah! Hole! Jah! Jah Jah! Hole! 


07.07.04. The Fourth Feast of Congragetion. 


This Feast of Congregation is called Aka. As per Ex-Sep. 
Ht. Parsing Anal Ex-Chief of Panchai Village, this feast 
was the fourth of the heptad of the Feasts of 
Congregation. In this ceremony, a mithun was sacrificed 
at the Altar by piercing it with spear through the side 
behind the right front leg by the buddy of the host 
according to the ritualistic practice of the Pakanism 
under the supervision of the village priest. 


In this ceremony, the sacrificial meat, and wine was 
served to the benevolent spirits in order to appease 
them. It was also served to the malevolent spirits with a 
view to pacify and ward off them from inferring the host 
of the Feast of Congregation. In this ceremony, the 
feasting, drinking, dancing and revelry continued for four 
days. 
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07.07.05. The Fifth Feast of Congragetion. 


This Feast of Congregation is called Lam. As per Ex-Sep. 
Ht. Parsing Anal Ex-Chief of Panchai Village, this feast 
was the fifth of the heptad of the Feasts of 
Congregation. In this ceremony, a mithun was 
sacrificed at the Altar by piercing it with spear through 
the side behind the right front leg by the buddy of the 
host according to the ritualistic practice of the Pakanism 
under the supervision of the village priest. 


In this ceremony, the sacrificial meat, and wine was 
served to the benevolent spirits in order to appease 
them. It was also served to the malevolent spirits with a 
view to pacify and ward off them. In this ceremony, the 
feasting, drinking, dancing and revelry continued for five 
days. 


07.07.06. The Sixth Feast of Congregation. 


This Feast of Congregation is called Duthu. As per Ex- 
Sep. Ht. Parsing Anal Ex-Chief of Panchai Village, this 
feast was the the sixth of the heptad of the Feasts of 
Congregation. In this ceremony, a mithun was 
sacrificed at the Altar by piercing it with spear through 
the side behind the right front leg by the buddy of the 
host according to the ritualistic practice of the Pakanism 
under the supervision of the village priest. 


In this ceremony, the sacrificial meat, and wine was 
served to the benevolent spirits in order to appease 
them. It was also served to the malevolent spirits with a 
view to pacify and ward them off. In this ceremony, the 
feasting, drinking, dancing and revelry continued for six 
days. A photograph of the folk dance is as follow: - 
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Some of the folk songs, as per (L) Bs. Chokhel Anal, are 
as given below:- 


Folk Song No.01. 

The following was a welcoming folk song which was sung 
as and when the Sun arose and the dancers from other 
villages were coming in dancing attires to participate in 
the activities of the Feast of Congregation. 


It was believed that the ancestral spirits arrived at this 
moment to participate in the Feast of Congregation. And 
on top of it, elderly people who arrived at the spot to 
witness the Feast of Congregation were treated as the 
deities who could be visualized by them. Thus the 
welcoming song was sung to them. The song goes as 
follows. 


Ri Eh! 
Ri lang O! Ah! Ri oh! 
Eh! Ri pa sin O hate O, Eh! 


Le tung Eh! 

Le tung-tung pa le tung Eh! 
Sakhu tung pa le tung Eh! 
Jah! Eh! 
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‘Hung le kha le tung Eh! 
‘Jung le kha le tung Eh! 
Suhlung O, ngam Eh! 


Suhlung O, ngam Enh! 

Jah! Risowpar O, 

Sowng hNnahran-hran mati na! 
Jah! Eh! 


English Translation. 
Eh! The Sun! 
O the sun rays! O the sun! 
Eh! On dawning of the sunshine, Eh! 


Deity arrives! 

Deity arrives, ‘rrives, deity arrives! 
Spirits ‘rrive, ‘rrive: Deity arrives! 
Jah! Eh! 


Ascending deity arrives! 
Descending deity arrives! 
Heart’s fully content! 

Heart’s fully content! 

Jah! O Risow flower! 

Do you not bunch leaves anew! 
Jah! Eh! 


07.07.07. The Seventh Feast of Congregation. 


This Feast of Congregation is called Somtang. As per 
Ch. Ruwngam Anal, Retd Head Master, this feast was 
the seventh of the heptad of the Feasts of Congregation. 
On the occasion of Somtang, a plot of land was slashed 
and burnt by the congregation for a swidden. Seeds 
were sown in the swidden. And the swidden was 
abandoned for the animals of the ground and the birds 
of the sky to feed on the crops freely. Rice, meat and 
rice beer were served to the congregation in the evening 
of the day. 
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07.07.08. The Mithun Sacrifice. 


(In the 3 X Feasts of Congregation, i.e., the fourth, the 
fifth, and the sixth, namely Aka Piidam meaning 
Ornaments Dancing , Lam Piidam meaning Folk Dancing, 
and Duthu meaning Accomplishment, Mithuns were 
sacrificed at the altar to appease the environment, i.e., 
ancestral spirits, all the participants of the feast, and the 
Dance Troupe, by serving them with Rice beer and 
Mithun meat. ) 


The Mithun sacrifice is made on the occasion of Feast of 


Congragetion as shown below:- | 
Chaling | 

(Sacrificial Mithun) | 

Thinglang 
(Altar) | 











Folk Song No.0O2. 


This is the Folk song sung to the altar of the sacrificial 
Mithun, to not fear the act of sacrifice. 


Kasal thinglang, 

Rutho-kangha toma! 

Soomjowl O, Tenu-Tepa nathamna. 
Soomjowl O, Tenu-Tepa nathamna: 
Tejowl O, Mente-Menhlung nasena. 
Jah! Jah! Jah! Jahole! 

Jah! Hole! Jah! Jah Jah! Hole! 
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English Translation. 
My Mithun, Altar, 
Fear not slaughter ordeal! 
In Soomjowl, Tenu-Tepa prayed this way. 
In Soomjowl, Tenu-Tepa prayed this way. 
In Tejowl, Mente-Menhlung professed it. 
Jah! Jah! Jah! Jahole! 
Jah! Hole! Jah! Jah Jah! Hole! 


Folk Song No.03. 


This is the folk song sung to the sacrificial mithun to 
narrate whereabout of the Spa. The Spa is considered to 
be the source of water for health and longevity. 

Kasal O, 

Sopi jehla peesu se! 

Eh! Peesu se! 

Jah! Kasal O, api ningkhah Thinglang E. 

Kasal O, api ningkhah Thinglang E. 

Jah! Eh! 


English Translation. 


Let my Mithun 

Tell the story of the Spa! 

Eh! Let it tell! 

Jah! My Mithun, it is thy gruesome Altar! 
My Mithun, it is thy gruesome Altar! 

Jah! Eh! 


Folk Song No.04. 


The following is the folk song sung to the Altar asking for 
the sacrificial mithun fasten to it since the time has 
come to sacrifice it. 

Kasal kape, 

Kasal kape, Thinglang O! 

Eh! Thinglang O! 

Jah! Kasal rutho Artu-sotu luwng ka E! 

Kasal rutho Artu-sotu luwng ka E! 

Jah! Eh! 
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English Translation. 
Give me Mithun, 
Give me Mithun, O Altar! 
Eh! O Altar! 
Jah! My Mithun sheds 
Tears with yolk and blood in grieve! 
My Mithun sheds 
Tears with yolk and blood in grieve! 
Jah! Eh! 


Folk Song No.05. 


This is the folk song sung to the Sun when mithun was 
slaughtered, its tongue was chopped off and raised up 
the spear above the altar into the sky. Raising of the 
tongue of mithun was to offer it to the Sun and the 
Moon considering them as the older objects of the 
universe. Because, according to the Pakanism, the 
tongue of any animal is the customary share of the 
elderly people. The manner of offering the tongue (the 
customary share) is illustrated below. Offering of tongue 
to the Sun and the Moon is not to be confused with 
offering to deity. 





The song goes as under: 
Chungni O, 
Ahangthu te, soom-soom E. 
Eh! Soom-soom Eh! 
Jah! Chungni O! 
Nang O Thalbang te pathang nu O. 
Pathang nu O, 
Nang O Thalbang te pathang nu O. 
Jah! Chungni O! 
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Nang je Suwrvang te ‘khomo Eh! 
Jah! Eh! 


English Translation. 
O the Sun! 
When thou arise, we feed on. 
Eh! We feed on. 
Jah! O the Sun! 
Thy share, meat, is in the high. 
In the high! 
Thy share, meat, is in the high. 
Jah! O the Sun! 
Where is my share, mithun neck? 
O the Sun! 
Where is my share, mithun neck? 
Jah! Eh! 


Folk Song No.06. 

This is the folk song sung to the Moon. 
Chungni hmelphu, 
Chungni hmelphu, Sowltha E! 
E ! Sowltha E! 
Jah! Sowltha O! 
Nang O Thalbang te pathang nu O. 
Pathang nu O, 
Nang O Thalbang te pathang nu O. 
Jah! Sowltha O! 
Nang je Suwrvang te khomo Eh! 
Jah! Eh! 


English Translation. 
Creation of Sun, 
Creation of Sun, O the Moon! 
Eh! O the Moon! 
Jah! O the Moon, 
Thy share of meet, in the high. 
In the high, 
Thy share of meet, in the high. 
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Jah! O the Moon! 

Where is my share, mithun neck? 
O the Moon! 

Where is my share, mithun neck? 
Jah! Eh! 


In the above given folk songs No.5 and 6, it is sung that 
Thalbang (share of meat i.e., mithun’s tongue) has been 
offered to you. Now, where is your Suwrvang (i.e., neck of 
the mithun) meant for me? Here, it is clarified that as and 
when four footed animal is killed, suwrvang (i.e., Neck of 
the animal) is the customary share of a man of the clan of 
the animal killer. Therefore, one is asking to the Sun and 
the Moon for the neck, considering that he is the brother 
or a man of the clan of the Sun and the Moon.) 


07.08. Pacification of Malevolent spirit. 


Before the embrace of the Christianity, the Anals believed 
that human being fall sick due to interference by the 
malevolent spirit. As such they adopted a method to pacify 
the malevolent spirit in order to dissuade the malevolent 
spirit from interfering with the ailing person. This method 
of pacification is called warding off the malevolent spirit. 


07.08.01. Warding off the Malevolent Spirits. 


As it has been mentioned earlier, the pare patrents of 
today’s Anals were aware of the existence of Asasuwr 
(Malevolent spirit) in the universe. They believed that man 
was made perfect but malevolent spirit polluted them with 
unhealthy mind, filthy thoughts and evil designs to 
interfere among themselves to create and face tribulation 
and sometimes caused even death. It was also believed 
that the souls of human beings could be captured by the 
malevolent spirits thereby causing physical death to 
human beings. However, there was also a belief that 
malevolent spirit could be warded off from the ailing 
persons. 
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In this method a shaman kills a hen or dog and offered 
its meat along with rice beer to the malevolent spirit in 
order to pacify and leave the sick man behind. 


In another case, malevolent spirit is believed to have 
occupied a plot of Jhum, or a plot of house building due 
to which the plot concerned cannot be utilized. 


In both the cases, shaman performs the ritual of 
pacification by offering meat and rice bear to the 
malevolent spirit in order to heal the patient. 


07.08.02. Exorcism of Malevolent spirit. 


As and when any ailing person cannot be _ healed, 
another method of warding off, i.e., Exorcism is applied 
by the shaman. 


In this method of warding off, Shaman kills a hen, a dog 
or any other animal and smears the the body of ailing 
person as well as on the body of the Shaman himself 
with the blood of the killed animal. The Shaman drinks 
rice beer and chants in incantation and exorcises the 
malevolent spirit from the body of the ailing person or 
plot of house building or Swidden. 


07.09. Healing of Ailing Person. 


The pare patrents of the present day Anals were also 
aware of the interference by malevolent spirit with the 
physical health of human beings. As such they adopted 
two methods of warding off the malevolent spirit from 
the ailing person. They are — (1) Pacification and (2) 
Exorcism. 


07.10. Rescue of Soul (Patha piitung) 


In the rare of rare cases, Shaman had to rescue the soul 
of the ailing person from the captivity of the malevolent 
spirit. In this process, Shaman equipped himself with the 
following shamanic fetishes and destined them for the 
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location of the captive soul of the ailing person:- 


O01. Hiingkha All these fetishes are of the 
O2. Ratee and species of root gingers. 
03. Tamso 


Shaman divined to locate, rescue, and evacuate the soul 
of ailing person which is under the captivity of the 
malevolent spirit. 


In the rescue operation, Hiingkha is responsible for 
tracing the captive soul, Ratee for ransome, and Tamso 
for ferrying Hiingkha and Ratee during onward 
navigation, and ferrying the rescued soul during return 
navigation. 


Therefore, Hiingkha leads the syndicate to the location 
of the captive soul. 


On reaching the captive soul, Ratee offered itself as a 
ransom to the malevolent spirit for captive soul. 


Tamso brought back the captive soul, in the form of any 
insect, to home where Shaman received it. In that case 
the patient was healed pursuant to the ritual. 


In case of an unsuccessful rescue ritual, the captive soul 
could not be brought back home. In that case the 
patient could not be healed. 


07.11. Village Consecration (Khutho). 


As and when mortality rate was high due to epidemic or 
pandemic or illness or unnatural death in the village, it 
was believed that malevolent spirit was responsible for 
the bereavement. Therefore, Kholpu (the village Priest) 
used to perform the village consecration ritual to 
exorcise the malevolent spirit from the village. During 
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the performance of village consecration — ritual, the 
village stockade was closed and no one was permitted 
to ingress or egress. 


In this ritual, the congregation composed of elderly men 
of the village under the priestship of the village priest 
assembled in Koroh Buw. They beheaded a dog and 
displayed its head on the stockade with opened jaw 
facing the approaching road in order to guard the 
village. Every housewife of the village brought by- 
products and waste to the Karoh buw for the ritualistic 
disposal by the village priest. They used to feast on dog 
meat and rice bear in the karoh buw. 


After feasting at Karoh buw, the priest ordered the 
housewives to keep their doors opened. Now the Priest 
used to equipped himself with saphi akheh meaning a 
sling, pasa thowngja akheh meaning a fibre bag and 
hiingkha meaning root gingers and entered into the 
village and shot the root gingers with the sling into the 
opened houses by shouting “ithama letal ru  umle- 
puwrthang nang, inthungki vapathi-vapathi” meaning 
“you, evil deity and deadly diseases, go away, gO away 
from inside the house!” At the same time the 
housewives used to sweep their respective houses and 
imitated the pronouncement of the Priest “ithama letal 
ru umle-puwrthang nang, inthungki vapathi-vapathi” 
meaning “you, evil deity and deadly diseases, go away, 
go away from inside the house!” 


After accomplishing the sanctification ritual, the Priest 
declared the village to be sanctified and free from 
doiseases, and announced to open the village stockade, 
and the permission for ingress and egress was granted. 
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CHAPTER - 08. 
ADVENT OF CHRISTIANITY IN THE ANAL SOCIETY. 


08. Advent of Christianity. 


As per S.A. Ansari - MANIPUR: Tribal Demography and 
Socio-Economic Development’’**, published in 1991, 
William Pettigrew arrived at Imphal, Manipur, India, on 
O06 Feb 1894 as a missionary of Arthington Aborigine 
Mission but he changed his mission to American Baptists 
Mission in the same year. 


It is also recorded in the same book that Maj. Maxwell, 
the political agent, did not like W. Pettigrew to preach in 
the valley of Manipur. He established an LP School at 
Singjamai, Imphal. But Meiteis did not embrace 
Christian Mission. 


He reached Ukhtrul in 1896 and established a school 
there and preached Christianity. Mr.Bs.Thurnung Anal 
and Mr. Kowlchung Mono started studying at William 
Pettigrew School at Ukhrul w.e.f. 1909 and 1911 
respectively. They left the Schoolat the end of 1913. 


William Pettigrew left Ukhrul for Kangpokpi where he 
along with Dr. Crozier established a mission centre in 
1919. Some of the Anals were converted to Christianity 
in these two places namely Ukhrul and Kangpokpi. 


Now, the advent of Christianity in the Anal society has 
crossed 100 years, all the Anals are Christians by birth 
except those who are suspended from the Church 
membership due to their deeds unbecoming of 
Christians. 
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08.01. The Christian Denominations. 


It cannot be denied to comment that the spectrum of 
the Light of the world is seen on the Anal Christian 
Society in the form of different Christian denominations 
as enumerated in alphabetical order below: - 

01. Apostolic Church, 


O2. Baptist Church, 

03. Catholic Church , 

04. Evangelical United Church, 

05. Seventh Day Adventists Church, 

06. United Pentecostal Church and 

07. World Mission Evangelism Church. 
08.02. The Anal Repentance Day. 


This is a brief account of the ANAL REPENTANCE DAY 
dated 29 December 2008, according to Mr. St. Luckson 
Anal, the Convenor of the ceremony. 


After many years from the advent of Christianity in the 
Anal society, the concept of repentance came to the 
minds of the Anal Christian leaders that the repentance 
was a must for the Anal Christian society. Therefore, 
they organized and solemnized the Anal Repentance Day 
(called Anal Solhrin Ni in the Anal tongue) w.e.f. 
December 27" to 30" 2008 at Chandel Christian 
Village, Chandel District, Manipur, India, as_ per 
programme in the Anal tongue attached. 
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08.03. Programe. 


ANAL SOLHRIN Ni 
Nitin 


27th - 30th Tobol Tha, Kum 2008 
(Itungni 27, Ikeni 3O) 


Vahmun 
CHAMDIL CHRISTIAN KHU 


Tapy 
CHAMDIL CHRISTIAN KHU 


Phunhtih Cha 
Anal Christian Forum (ACF) 
Anal Naga Taangpi (ANTA) 
Anal Sinny Ruw! (ASR) 
Analion Chiefs’ Association(ACA) 


Mu 
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NITIN 27, TOBOL THA, 2008 (IOLNI) 


Thang 11.00 Jong 
Thang 01.00 Kahlu 


Thang 01.30 Kahlu 


Lulehcha 
Athih kowIna Ithamcha 


Iphamna 


Solhrin Peum 


Kowltonna Ithamcha 


Itungna ru Hmiing Thalna Vapha 
Vohlam Itoh na vapha 


Vansum Inha Ibungna 
ru Hmesah na vapha. 


SR.Ruwngam, Executive, ACF 
Rev.HB.Bedang, WME 


SR.Chandrasing, 
Khuruwng, Chamdil Christian Khu 


Rev. SR.Tourngam, President,ACF 


: Rev.Sng.Bethung,UPC 


Thang 03.00 Kahlu 


: Ithu Ithingna Vapha 


Thang 04.00 Kahlu 
Thang 05.30 Kahlu 


Lulehcha 


Athihkowlna Ithamcha 


Piisumna Pena 


Jepu 


Kowltonna Ithamcha 


Kahlu Hnalhnoh na Vapha 
Vansum Inha Ibungna Vapha 


L.Nangshel (Crownson) 
Executive, ACF 


RT.Changhman, Executive, ACF 
1.RD.Thungkhel, 
Pesident,ACA 
2.1TS.Warngam, 
President,ANTA 


Convener, Anal Solhrin Ni 


Rev.BS.Thurnung, 
Executive, ACF 
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NITIN 28, TOBOL THA, 2008 (INILARNI) 


Thang 06.00 Jong 
Thang 07.00 Jong 
Lulehcha 
Athihkowlna Ithamcha 


Piisumna Pena 


Jepu 


Kowltonna Ithamcha 


Thang 09.00 Jong 
Thang 10.30 Jong 
Lulehcha 
Athihkowlna Ithamcha 


Piisumna Pena 


Solhrin Ni ki Peral 


Kowltonna Ithamcha 


Thung Ilumna Vapha 

Jongki Lubuh na Vapha 

RT.Emmanuel,Joshelcha,UPC 

Aval SR.Kotham, Executive, ACF 

1.Rev.Fr.KL.Tangshel James, 
Anal Cathlic Vansum 

2.Rev.A.Victor Runlel, 


Anal Vansum, Shillong 


Rev.Sumpi John, 
Anal Vansum, Dimapur 


Catechist KL.Ruwngkham Stephen 
Executive, ACF 

Jongki Hnakhnoh na Vapha 
Vansum Inha Ibungna Vapha 
Huten Wilson, Joshelcha,ANBA 
R.Roundar, Executive, ACF 


1. HB.Rejoy, Kowlpiil 
2. .LK. Hringhnem,MAPC 


Chowlko hin ka piiselna 


Rev.KT.Chumhring, WME 
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Thang 03.00 Kahlu 
Thang 04.00 Kahlu 
Thang 05.00 Kahlu 
Lulehcha 
Athihkowlna Ithamcha 


Piisumna Pena 


Jepu 


Kowltonna Ithamcha 


Ithu Ithingna Vapha 

Kahlu Hnalhnoh na Vapha 

Vansum Inha Ibungna Vapha 

KL.Hmanthu,Executive, ACF 

BD.Konem,Executive, ACF 

1. Rev.Sr.Maria Goretty 
Lamhring,MSMSHS 

2. Dr.ST.Ruwngkhel Francis, 
Anal Vasum, Dimapur. 


Convener, Anal Solhrin Ni 


Rev.Deaconson Langhu, 
Former Exe. Secy, ANBA 
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NITIN 29, TOBOL THA, 2008 (NUNGNTI) 


Thang 03.00 jong : TIhangthina Vapha 
Thang 04.00 Jong : Vansum Inha Ibungna Vapha 
Holecha : Convener, Anal Solhrin Ni 


NADAH HIN PITIHLAN CHANA 
PHUNG THIN ITHAMNA 
TE TEN THIN ITHAMNA 


TE TENKI ISOLNA RU PEDINNA 
-Rev.SR.Tourngam, President,ACF 


SAPALUNG ICHANA VAPHA 
-Rev.P.Volhung, Former Exe.Secy,ANBA 


PIIDUNNA HLUNG PIIDANGNA 
-Aval L.Thumthung, Chandel Christian Khu 


Thang 04.00 Kahlu) : Kahlu Hnalhnoh na Vapha 
Thang 05.00 Kahlu) : Piipachana ki Vansum Inha Ibungna 
Lulehcha : L.Frizer, Joshelcha 


Chamdil Christian Vansum. 
Athihkowina Ithamcha : Rev. RD.Joykumar, 
Piisumna Pena : 1.RD.David Bozes, 
Anal Vansum, Pamral 


2. ST.Ruth, Presoident, ASR 


Jepu : Rev.SR.Onesima, 
Secretary, ACF 
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PITJAH NA 


Chowlko ithing miten Anal Ithiing Thimbu holcha sah hin 
chaka. 
Chowlko ithing miten Anal nabudiil hin athung cha sah 
hin chaka. 
Anal Solhrin Ni ki roram phathung heng Anallon thung 
akurah alum pa amcha nama hinsin. 
Ama Anal Solhrin ni he Chamdil Christian Khu heng Ihman 
tangna naoh pechah pahin. 
Nitin 29, Tobol Tha, 2008 (Nungni) ni heng Anal vakhuten thung 
jongso Solhrin ni ki roram ru itolsah denomination piinema 
hmunkheh bah thung potham diil hin sin shung naphung hin thin 
athamcha hin chaka. Vakhu tenki Khuruwng hin ru vansum ki 
Joshelcha nang hin kapasa pechah khin. 
Ordained minister ki makhe adah adah ki hin gown kahol pechah 
sahkhin. 
Programme Committee 
Anal Solhrin Ni Executives 


ANAL SOLHRIN NIKI EXECUTIVES 


Convener ST.Luckson, 

Coordinator, Gospel Friends 
Chairman : Rev.SR.Tourngam 

President, Anal Christian Forum 
Secretary : Rev.SR.Onesima, 

Gen.Secy, Anal Christian Forum 
Secretary Finance : ST.Ruth, 

President Anal Sinnu Ruwl 
Secretary Information : SR.Ruwngam, 

Executive Anal Christian Forum 
Executive Member >: TS.Warngam, 

President, Anal Naga Taangpi 
Executive Member >: RD.Thungkhel, 


President, Anallon Chiefs’ Assn 


Contact Nos: 9438424493 / 9436686605 / 94366 20495 / 9436183839 
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Salient Features of the ANAL REPENTANCE DAY were — 
O01. Anal Solhrin Ni (the Anal Repentance Day) was 
attended by the delegates of the sub-clans of the Anal 
Tribe. The names of the sub-clans are enumerated below 
in alphabetical order: - 


Names of the Mochal Names of the Mosum 


Sub-clans Sub-clans 
(i) Bungsong (i) Angpate 
(ji) Chaltung (ii) Bungdon 
(iii) Daryal (iii) Hrangbung 
(iv) Hrangliin (iv) Pahrang 
(v) Hulang (v) Pashel 
(vi) Huten (vi) Langhu 
(vii) Jasa (vii) Lukhu 
(viii) Kanthuwn (viii) Rituwn 
(ix) Khaltar (ix) Seltol 
(x) Khumlo (x) Seltun 
(xi) Kowlchol (xi) Wangmathun 
(xii) Kowlchung (xii) Wanglum 
(xiii) Nula (xiii) Sinruwng 
(xiv) Paya (xiv) Sumpi 
(xv) Phangsong (xv) Ruwndar 
(xvi) Ruwnglal (xvi) Rangang 
(xvii) Ruwngtol 
(xviii) Ruwnilel 
(xix) Senguwl 
(xx) Tongsin 
(xxi) Wango 
(xxii) Wangshol 


O02. On the occasion of the ANAL SOLHRIN NI (The 
Anal Repentance Day), a monument was put in place to 
mark the ceremony of repentance. 

03. The delegate of every Anal sub-clan, on behalf of 
their sub-clan, repented for the misdeeds committed by 
their ancestors and by themselves for the forgiveness of 
God. 
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04. All the delegates of the sub-clan placed a stone 
(called piirhlung in the Anal classical tongue) each in 
front of the monument. 


08.03. Centenary of Education and Christianity in honour 
of Bs.Thulnung Anal 


Centenary of Education and Christianity in honour of 
Bs.Thulnung Anal was celebrated on 7 January 2011 at 
Anal Khullen Village, the native village of Bs. Thulnung 
Anal. 


Bungsong Turiim Welfare Association SOUVENIR®**’", 
“According to Late BS. Volshung one of his cousins and 
Late L. Thumthung of Chandel Christian Village, Bs. 
Thulnung started schooling in 1909 in William 
Pettigrew’s School, Ukhrul. He came back to his native 
village, Anal Khullen by the end of the year 1911 and 
went back again along with Late Kolchung Mono of 
Daschen village at the onset of the year 1912. 


As per Anal Naga Baptist Association “SOUVENIR- 
2019”- °*° of centenary celebrated wef 28 January to 04 
February 2019, “BS Thurnung of Anal Khullen and 
Kowlchung Mono of Dalchol were the first to attend the 
Ukhrul Mission School. In 1913, while in the School, they 
accepted Christ and were baptized by Rev U.M. Fox. In 
the book “The Baptist Churches in Manipur”, Rev RR 
Lolly records that “In 1913 A.D. BS Thulnung and K 
Mono Anal went back to their home after being 
converted in the Ukhrul School. Though they were not 
employed by the church or by the mission, they were 
the first Christians to witness the Saviour in their tribe”. 


The Photogaphs of SOUVENIR and MONUMENT obtained 
from Mr. Bs. Augustine Anal, Lecturer, Maha Union Govt 
Higher Secondary School, Chandel, are pasted herewith. 


The Anal Indigenous Theology & Advent of Christianity. 151 


Centenaryo! Edutation. 
& 
Christianity 
> in honodur,ot 
‘tiate BS. Thulnung 


~“ ae " 





152 Advent of Christianity in the Anal Society. 


08.04. Christian Centenary Celebration as per 
conversion of Kowlchung Mono 


Christian Centenary Celebration 1913 - 2013 as per 
conversion of Kowlchung Mono of Dalchol village into 
Christianity was celebrated on 17 January 2013 at 
Dalchol Baptist Church. 


The Photographs of SOUVENIR and MONUMENT obtained 
from Mr. Rd. Ngamdar Anal, active member of Darchol 
Baptist Church, are pasted herewith. 
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08.05. Christian Centenary Celebration according to the 
Christian conversion of Late Hb. Thumdon Anal. 


Pihiran Machet Baptist Church 100 Years Christian 
Centenary Celebration, 1917 - 2017 was held on 12" 
December 2017 at Phiran Machet Village, according to 
the Christian conversion of Late Hb. Thumdon Anal. 


Anal Naga Baptist Association “SOUVENIR - 2019” 2° - 
*7 “Sometime in 1916 and 1917, JHb. Thumdon of 
Phiran Machet met evangelist Teba Kilong and his 
relative Longkhobel, accepted Christ and became an 
active Christian member.” 


The Photograph of SOUVENIR obtained from Mr. Hb. 
Hmunkhel Anal, Asst Prof United College, Lambung, 
Chandel, and that of MONUMENT obtained from Mr.Hb. 
Laban Anal, Church Clerk of Warkhuihrin Baptist Church, 
are pasted herewith. 
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08.06. Church Centenary ANBA 1919 - 2019. 


Anal Naga Baptist Association (ANBA) celebrated its 
Church Centenary w.e.f. 28 January to 04 February 
2019 at ANBA Christian Centre, Toupokpi, and Living 
Hope Theological College Mission Compound, Modi, 
Chandel, based on the establishment of Churches 
namely Thorcham and Phiran Machet Churches in 1919 
vide Anal Naga Baptist Association “SOUVENIR — 2019” ~ 
P ~ 2% “Thorcham and Phiran Machet were the first to 
establish churches in 1919.” 


The Photographs of SOUVENIR and Monument are as 
under: 
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08.07. Dedication of A New Site for Anal Repentance 
Monument. 


This is a brief account of the dedication ceremony of a 
new site for the Monument of the Anal Solhrin Ni (The 
Anal Repentance Day), according to Rev Bs. Thurnung 
Anal, and Rev Rt. Imanuel Anal, the President, and the 
Secretary of Anal Christian Forum respectively. 


Dedication ceremony of a new site was necessitated 
owing to transplantation of the Monument of The ANAL 
SOLHRIN NI (The Anal Repentance Day) from old site to 
a new site due to congestion of the former site. The 
ceremony to the effect of erection of the same 
monument at the new site was solemnized on 29" 
December 2019 (Sunday) at 1:00. PM. 


The photograph and the programme for the dedication of 
new site obtained from Rev Rt. Imanuel Anal, Former 
Gen Secy of Anal Christian Forum, is pasted herewith. 
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ANAL SOOLHRIN HLUNG HMUN HRIN PITHLAN NA 
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kum 2008 


Date: 29'" December 2019 (Sunday). At. 1:00. Pm. 
Place: Chandel Christian. 





Moderator: Blessing Minister: 
Rev. Rt. Imanuel Anal. Rev. KI. Tangthu Anal. 
General Secretary,@ Executive Secretary,ANBA. & 
ACF. Former President, ACF. 


ORDER OF SERVICE : 
Opening Hymn _ : Anal Sinnu Ruwil, 
Abungnikhu. 
Opening Prayer : Ps. Mohonsing. Pastor, 
Chandel Christian B/Church. 
Welcome Speech : Dr. Kt. Kolenson. 
Vice President, ACF. 
Speech from : Js. Luxmon. Chief of 
Chandel Christian Village. 
Presidential Address : Sng. Phamhring. 
President, ANTA. 
Rev. Bs. Thurnung. 
President, ACF. 
Act of dedication : Blessing Minister. 
Closing & Refreshment : Rev. Js. Shemwar. 
Prayer 
TO BE FOLLOWED BY REFRESHMENT. 
Programme Committee ACF. 
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Salient Features of The Transplantation Ceremony of 
Monument. were — 


Gift Deed in respect of the new site of Monument of Anal 
Repentance Day was signed in front of the congregation 
by: 


(a) Mr. Js. Luxman Anal, Chief of Chandel Christian 
Village, the donor, on behalf of the Chandel Christian 
Village. 


(b) Rev Bs. Thurnung Anal, President of Anal Christian 
Forum, the Donee, on behalf of the Anal Christian Forum. 


(c) Mr. Sng. Phamhring Anal, President of Anal Naga 
Tangpi, as a witness. 


(d) Mr. Bs. Ringhring Anal, Secretary of Chandel Christian 
Village, as a witness. 


(e) The Gift Deed was handed over to the Donee by the 
Donor in front of the Witnesses and the Congregation duly 
completed in all respects. 


08.08. The Blessings in the Anal Christian Society. 


Since the advent of Christianity in the Anal Society, the 
divine blessings have been showered upon the Anals. The 
showers of blessings can be summed up as follows:- 


01. Before the advent of Christianity in the Anal society, 
bigamy was there. But it has been abolished after the 
coming of Christianity. 


O2. Before the advent of Christianity, Corpse of unnatural 
death was treated as untouchable and was denied to be 
buried in the village cemetery. But after embracing 
Christianity, this practice has been abolished. Funeral 
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service is being conducted as usual and burial is done in 
the village cemetery. 


03. The use of wine has been prohibited. 
04. Christian marriage has been introduced. 
O05. The light of education has been seen. 
06. Theological studies has been achieved. 


07. Anal Christian Forum (ACF) has been formed to 
promote Ecumenical activities, ideas, and movements to 
unite different Christian Churches. 


08. The ANAL SOLHRIN NI (The Anal Repentance Day) had 
been celebrated w.e.f. 27" to 30 Decenber 2008 at 
Chandel Christian Village, Chandel District, Manipur, India. 


09. The Anal Christian Society has been blessed with 
ordained pastors as enumerated below: - 
(a) Apostolic Church, as per Rev.Wng.Nohrin Anal, Gen 
Secy Apostolic Association, Gen Secy Anal Christian 
Forum. 


(i) (L)Rev. Js. Anglen Anal 
(ii) Rev. Rt. Changhman Anal 
(iii) Rev. Wng. Nohrin Anal 


(b) Baptist Church, as per Rev Ht.Willson’ Anal, 
Executive Secy, ANBA & President Anal Christian 
Forum. 

(i) Rev. Bd. Konohring Anal 
(ii) Rev. Hb. Daniel Anal 
(iii) Rev. Hb. Farocky Anal 
(iv) Rev. Hb. Thumthung Anal 
(v) Rev. Hb.Berang Anal 
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(vi) Rev. Hb.Chumnal Anal 
(vii) Rev. Ht. Rokan Anal 
(viii) Rev. Huten Wilson Anal 
(ix) Rev. Js.Shemwar Anal 
(x) (L) Rev KI. Lumshung Anal 
(xi) (L) Rev. Kl. Ruwngnem Anal 
(xii) Rev. Kl. Sunny Anal 
(xiii) Rev. Kl.Jenson Anal 
(xiv) Rev. Kl.Tangthu Anal 
(xv) (L) Rev. Lh. Deaconson Anal 
(xvi) Rev. Lh. Hilary Anal 
(xvii) Rev. NI. Kindwell Anal 
(xvill) Rev. Py.Volhluwng Anal 
(xix) Rev. Rd. Joykumar Anal 
(xx) Rev. RI. Danish Anal 
(xxi) (L)Rev. RI. Mono Anal 
(xxii) Rev. Rt. Loveson Anal 
(xxiii) Rev. Rt. Margaret Anal 
(xxiv) Rev. Sng. John Calvin Anal 
(xxv) Rev. Sng. Monising Anal 
(xxvi) Rev. Sng. Nelson Anal 
(xxvii) (L)Rev. Sp Hrangdil Anal 
(xxviii) Rev. Sr. Manshi Anal 
(xxix) Rev. Sr. Onesimus Anal 
(xxx) Rev. St. Colling Anal 
(xxxi) (L)Rev. Sumpi John Anal 
(xxxii) Rev. Ts. Lovejoy Anal 
(xxxiii) Rev. Ws. Thunghluwng Anal 


(c) Catholic Church, as per Mr. Kl. Warson Anal, 
President of Anal Catholic Union. 


(i) Rev Fr KI. James Tangshel Anal 
(ii) Rev Fr Josheph Bungsong Anal 


(iii) Rev Fr RI. Augustine Anal 
(iv) Rev Fr RI. Peter Friny Anal 
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(v) 
(vi) 
(vii) 
(viii) 
(ix) 
(x) 
(xi) 
(xii) 
(xiii) 
(xiv) 
(xv) 
(xvi) 
(xvii) 


Rev Sr Bd. Mary Khino Anal 

Rev Sr HI Margaret Kindly Anal 
Rev Sr Ht. Warna Anal 

Rev Sr Josena Sinruwng Anal 

Rev Sr KI. Angeline Tonihring Anal 
Rev Sr Kt.Jecinta Shangrang Anal 
Rev Sr Lh. Morning Anal 

Rev Sr Lh. Teresa Totha Anal 

Rev Sr Lydia Bungsong Anal 

Rev Sr Maria Goretti Lamhring Anal 
Rev Sr Mary Tono Anal 

Rev Sr NI. Binda Anal 

Rev Sr Shantina Shangwar Anal. 
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(d) Evangelical United Church, as per Rev. Bs. Thurnung 
Anal, Executive Secy, EUC. 


(i) (L) Rev. Bs. Shunghluwng Anal 
(ii) (L) Rev. Hl. Ngamthoi Anal 

(iii) Rev. Sr. Kotham Anal 
(iv) Rev. Bs. Thurnung Anal 


(e) Seventh Day Adventist Church, as per Mr. Whg. 
Ngamlun Anal, Former Accountant Manipur Sectio of 
SDA, Former Treasurer Manipur Section of SDA, 
Former Treasurer North East Union. 


(i) (L) Pastor. Lh. Kanshel Anal 

(ii) Pastor. Ps. Belum Anal 
(f) United Pentecostal Church, as per Rev Rt. Imanuel 
Anal, Fin Secy UPC. 


(i) (L)Rev Bd. William Anal 
(ii) (L)Rev Sng. Behnung Anal 
(iii) (L)Rev Sr. Thungam Anal 
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(iv) Rev Bd. Kailun Anal 
(v) Rev Dr. Ps. Keven Anal 
(vi) Rev Rt. Imanuel Anal 
(vii) Rev Sng. Bethung Anal 
(viii) Rev Sr. Konarsing Anal 
(ix) Rev Sr. Tourngam Anal 


(g) World Mission Evangelism Church, as per Ms. 
Rl.Sharon Anal, Youth Gospel Minister, WME, 
Manipur. 


(i) (L)Rev. Dr. Mongam Martin Runlel Anal 

(ii) (L)Rev. Anghluwng Victor Runlel 

(iii) Rev. Bd. Koloveson Anal 

(iv) (L)Rev. Dy. Shungthur Anal 

(v) Rev. Hb. Angwarhring Anal 

(vi) (L)Rev. Hb. Bedang Anal 

(vii) Rev. Kt. Chumhring Anal 
(viii) Rev. Rt. Ngamhring Anal 

(ix) Rev. St. Moses Anal 

(x) Rev. St. Simon Anal 


08.09. Conclusion. 


The Anals have abandoned their indigenous primal religion 
called Pakanpano meaning Pakanism and have indigenized 
Christianity by the grace of Lingving God. 


They have solemnized the Repentance Day and Christian 
centenary as mentioned earlier. 


The Anals have become a Christian society and are living 
in Christian milieu. 
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CHAPTER - 09. 

CONCLUSION. 
09. Conclusion. 


This chapter is dedicated to my conclusions on my 
present work. My conclusions are as given below:- 


09.01. On the Book. 


In my present book entitled “The Anal Indigenous 
Theology and the Advent of Christianity” I have studied 
the Anal folklores, classical tongues, and belief of the 
pare patrents, which had been handed down to this 
generation by words of mouth. 


It has been attempted to argue the concept of God and 
His creation, redemption, and sustenance of His 
creations. The concept of satanic interference and that 
of divine intervention have also been discussed under 
various captions. 


Place of worship, way of worship, rituals, warding off 
and exorcising of malevolent spirit, life after death, and 
advent of Christianity have been discussed. 


The closed study on the Anal indigenous concept of God 
according to Pakanpano (Pakanism) and the indigenized 
concept of God according to Christianity reveals that: 


(1) The Pakans, pare patrents of the Anals, of the 
bygone age were in the dark about salvation. 


(2) The present Anals have fortunately embraced the 
Living God of Salvation. 
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09.02. On my Hypotheses. 


The Anal folklores were argued as my hypotheses. The 
folklores had been handing down to present generation 
by words of mouth. It is for the first time that folklores 
have been recorded in written form in this work of mine 
as a written literature of the Anals. The folklores have 
helped me understand the theological concept of the 
pare patrents of the present Anals. 


09.03. On my Inference. 


My inference indicates that there was the concept of God 
among the pare patrents of the present Anals. They, 
therefore, maintained morality for the individual persons 
and ethics for the society. In other words, before the 
advent of Christianity in the Anal society, code of 
conduct was imposed on the individual as well as on the 
society as do’s and don'ts for the well-being of society. 


09.04. On the Indigenous Theological Concept. 


On going through the essence of the Anal indigenous 
theological concept, it has been inferred that the pare 
patrents of the Anals had the religious Knowhow, and, 
according to them, God was comprehended through his 
creation, redemption and sustenance. But I have never 
come across salvation and everlasting life in the 
Indigenous Theological Concept of God. 


09.05. On the Christianity. 


The Christianity has been indigenized by the Anals and 
now all of the present Anals are Christians by birth. 


Actually, the fore fathers of the Anals were in the dark 
about GOSPEL before the dawn of Christianity in the 
Anal Society. Now Christianity has been fortunately 
indigenized and the concept of saviour, love, 
forgiveness, crucifixion and salvation has’ been 
understood. 
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In Christianity Salvation is ensured and everlasting life in 
the kingdom of God is preached. Therefore, the Anals 
are fortunate to have embraced Christianity. 


09.06. On the Satanic Influence. 


According to the Anal folklores transcribed in this work 
of mine, the Anals had experienced travails under the 
various satanic influences in the guises of Typhloap, 
Python, Cannibal, Tsunami, Celestial lady, Elixir of 
life,Man-Eater Tiger, and Demoniacs, but they had 
survived by the grace of Divine Intervention. 


However, based on the contemporary world of power 
hungry, it is still anticipated that humankind is being 
mesmerized by the thought of superiority over the 
others, under the satanic influence. All the trials and 
tribulations in the contemporary world are man-made 
consequences in pursuit of superiority over the others. 


In other words, it can be opined that human beings on 
this planet earth are not in distress due their own 
distress only but are in distress due to. other's 
happiness. Because some of the human beings are in 
the progress by the grace of God, but his neighbor gets 
insanely jealous and terrible tussle begins. Therefore, 
Jealousy causes distress and painful emotions that cause 
war of any kind which leads to the human destruction. 


This satanic influence is speculated to prevail until and 
unless humankind adheres to the following gospels: - 


"A new command I give you: Love one another. As 
I have loved you, so you must love one another. 
By this all men will Know that you are my disciples, 
if you love one another." 

John 13:34 - 35. NIV. 
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"You have heard that it was said, ‘Love your 
neighbor and hate your enemy.’ But I tell you: Love 
your enemies and pray for those who persecute 
you, that you may be sons of your Father in 
heaven. He causes his sun to rise on the evil and 
the good, and sends rain on the righteous and the 
unrighteous. If you love those who love you, what 
reward will you get? Are not even the tax collectors 
doing that? And if you greet only your brothers, 
what are you doing more than others? Do not even 
pagans do that? Be perfect, therefore, as your 
heavenly Father is perfect. 

Matt 5:43 - 48. NIV. 

09.07. On the Divine Intervention. 


According to the Anal folklores transcribed in the 
preceding chapters, the Anals have survived various 
satanic influences in the guises of Typhloap, Python, 
Cannibal, Tsunami, Celestial lady, Elixir of life, Man- 
Eater Tiger, and Demoniacs, by the grace of Divine 
Intervention. 


It is now anticipated that the present trials and 
tribulations in this contemporary world are about to 
reach the climax under the terrible satanic influence. 
Breach of peace and tranquility will continue until and 
unless the gospel of “love one another” and “love your 
enemy” are translated into services. It is, now, the duty 
of every right thinking human being under the sun to 
preach peace and tranquility on this planet earth. 


In case, trials and tribulations prevail due to the satanic 
influence, the Second Advent of Christ will be there to 
intervene and to end the chaotic world. 


Are we prepared to meet Christ in his Second Advent? 


DAMCHAKHINSE. 


